THE IsA

Upanishad

{ A Commentary )

By

Principal M, R. Desai
BA (Honsd 10.B (Hom b M T tLeeds)

Gopat Krishna Gokhale College
KOLHAPUR

1870



O Published by
Sau, Sushiladevi Desai
Sushila Prakashan,
Leena Kuti,
308, € ward,
Kolbapur,

© Sau. Sushiladevi Desail

0O Printed by

G. S. Bhogaokar

at Alankar Process & Art Printer
Land Development Bank Building
Station Road,

Kothapur.

15th August, 1970

a First Edition

Q Price . Rs. Ten



By the a3e authot

in this series witl be published the following works
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Allegories from the Mahibhirat in seven booklets
Tha Gita-a tary in eighteen bocklet

The word - index and glossary of the MahlIbnirat in ten
volumes

The subject index of the MahIbhirat in ten volumes

The susbrect ndex of the principal Upanishads in one
baoklat

The Kenz Upanishad - a commentary
The Katha
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The Brihadiranjaka
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and some others
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Meaning

That 1s perfect This is perfect { This ) perfect has sprung up from
(that) perfect, ( When this } perfect had been taken out from { that }
petfect, the remainder also { certainly 15 ) (another ) perfect

Whatever 15 dynamic in this dynamic world 15 pulsating with the
the dynamic divinity  Therefore, enjoy with dedication O Yel, lust
hot atter anybody s property

Aspire to live { the full span) of a century by doing actons hers
This is the only course open unto thee Actions stick not the detached
person

And these human beings who { believe that ) soul 1s killed { with the
body and therefore, it has no separate and independent existence )
after death head for the demaniac regions engulfed 1n blinding Temasic
tendency and which are { impervious to spintual knowledge }

The one unmoving 1s speedier than the mind It {T&IAT) 1s primeval
and ancient ( ATT) (Even ) gods ( %A ) cannot fathom 1t that
FIRTAT 15 ahead {37) and dynamic (34T ) and ( even ) gods cannat
reach it, and that S(TqT-HT being the forerunner and seer (Wi?f) limbs
(391 ) cannot grasp 1t Standing stril and stabte (fACEA) it outstrips
othets who run  From { n ) this the dynamic Isha { #1ATIT god )
starts s cyele of activities (ZATRT) and also from this the (abstract)
dweller in the womb (FTAF(ET | ¢ FTATCAT) embodies into (concrete)
limbs (#9t) as ( avstract) aur { TAFEAN ) crystalises (znif) soto
(concrets ) waters { clouds )

That moves and that moves not that (s} far and (again )} that 15 near
That s inside all this, and ( again } that 1s outsids al} this

(V)
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But he who sees wisely all beings in himself and himself in all beings
does not desire any protection whatsover from whomso ever

How can there be any delusion or sorroy with that wise man of
nsight of oneness 10 whom i} beings have become the very hmself 7

He (of umtary outlook } grasps the brilhant bodiless, scatheless
sinewless flawless and sinless (soul stuff ) ( and thus he reveals as )
a seer o subduer of senses a surveyor of comprehensive outlook, a
self-reliant personality thus fulfils his obje tives for an eternal
period

Those who worship matenalsuic vedic fore enter bhinding darkness of
Tamasic activity but on the other hand those { whose goal s spirt
tual lore ) but who are stuck ( in the lasting knowledge worth knowing
+ o FAY (enter)as f (a k nd of ) THF whnich 1s worse

It 1s said that different is the fruit of Vedic lore and ke wise different
of spirituat lore We have heard thus from thie wise men of firm urder-
standing who have revealed that to us

The man ( aspirant ) who knows that (eternal principie } 0 relation
with both fa@i and ¥faTT after crossing death by Af&TAT  attains
immortality by faa

Those wha worship the perishable gross part of 2 person 1 ¢ who
make body as the goal enter the blining Tamic sphere  on the other
hand those who get glued in pleasures of ( the subtle part of person
1 & ) the siddhss enter as if a worse TamasiC sphere

Likewise oiher 1s declared { tne fruit) from the subtte other from
the gross We have heard thus from the wise men of firm understand
1ng who have revealed That to us

And { T ) who (T ) knows That along wth the gross and fine

elements crosses death by the destructible { body } and attains smmor
talsty by the subtle Karmic sheath

vy



fgrowd miisr geammfifgn gan
TT IR WATTA gezd 1| 34 1t

quAFE o yd I
=g WA A9g /T
I ¥ TEAITAR a9 SRt
Arsaragt geT wrsgafer i ig v

FrgfAegandg aeRteT ad
& AT WM T AT
FAEAT FE TN a1

¥ AR Goar UF AT

fasmfaka agarfy fagr
YRYCLERTTFUITHAT

wfgsz & aagfaa fadg 0 e

sfa famfaaa

vy



By the golden container 1 ¢ the Siddhas spiritual supernatual powers
is covered all over the face of the Eternal Existence O Ye Fosterer
open that all over to see for me whose nature has become the sight of
that Satya ( and not anything efse however alluting )

O Fostorer the solitary Coursar dispenser of justice the Sun the
ofispring of Prajapati marshal { thine ) rays concentrate thy lustre

I see that which 1s thine most auspicious form That person there and
there 1s 1

( The individual } 1s ( or merges ) 1n the immortal { cosmic breath )
while the perishable stuff ( this sheath of } the body ends in ashes
© Doer remember ( therefore) God Remember His deeds Dasr
remember { His } deeds

© Agm lead us by a nghteous path 1o plenty { and sbundance) O
resplendent God thou knowest all our acts { and } ( deeds } Fight out
away from us the crooked ( tempting deluding ) sin We shall render
thee words of plenty of pratse

OR

O Agni lead us by a nghteous path to plenty ( and abundance )
O resplendent God thou knowest all our offenings ( even excesses dons
are not hidden from you ) and therefore fight out away from us all
those sacrificial excesses and sins  ({ henceforth ) we shall not offer
oblations giving eccasion to ssn but we shall render you enough and
abundant words of hum:hity and praise

Thus ends the Isha

(Ix)
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human beings has been pointed out just above Itis the attitude of
twe and lot hve 1n case of equally developsd personalities that
of live and make live in case of the persanalities when the former ts
developed and the latter ts not sa well developed The generic name
latitude can be given to such an attitude
The first 1s gratitude It 1s to remember the Creator Keeptng
ever fresh the memory of the Creator and doing things as his trustee
withtn the (imits afore mentioned 1s also indicated here The Gitd
(11X 27} lays down
acrdfa azeafe weagtfe enfe o)
aqqEfi F#17AT qeFEeT FLANT 1)
O Ye Son of Kunts whatever you do eat throw as an oblstion
n give to or penance you practise dedicate that untome The
same 1dea I1s embodied in the BhAgavata ( H 36 ) too

g qrar AAaf-zdal gencrr arsga @R |
FOf0 ageass qed qraawdis aagdaq n

The germ of thts idea of ded cating ones work to god 1s also
seen 1n other Upanisads The Brhadanyaka (15 2) while commen
tmg on the Charity cum Ded cation formula of 1mmortality
says That the Sritis  have said that  who worships the deity of
the year by the oblation of milk attains immortality  This is to be
Interpreted as follows — Not that he attains immortality the very day
he parfarms the zunual sacrifice  but when he continues dedicatien
{1 ® does show Charrty and thus serves God day in and day out )
throughout the year and thus by steps releases ( himself ) from the
cycle of births and deaths

quframg 3@ quar qegrT A Stadif + o qar frara
TEkd wAft ewg  gnanemrea (o wdf Rdwdswa
aafseft 1 ggeoEs 152

The Brhadaranyaka here hes blended Chanty and ded cation
benovolence and gratitude

The sacred imtruction therefore 15 that everything must farst be
offered to gods

23w T A7
AT WA @



‘‘ He who anioys without offsring to them (the daities) is a
veritable thief. The same 1dea is echoed 1n the following two lines of
the Gitd (111 13 and IV 31),

aafaife wdt geww v Fafead 0 1)1 13)
mataezigayst mba xhg wiaq) 1V 31 )

The first means, * Those who enjay what remamns after dedicating
to gods are released from all bad effects and 1he second, assures such
people artainment of the highest state of the eternal Brahman

Now we come to the concluding part of ths verse It clanhes
and consolidates the axiom stated It an imperative snjunction. It
dictates, * Oh, Ye, lust not after another's property ' It has two
supgestions The first is negative. It defines, ‘Greed’. Te covet what
belongs to another 1s a sin The word ‘Ohanam  {TTR) is very i
gnificant Theved:c root (ﬂ’f) means to create, to produce. Property
includes riches catile, persons and all other objects This is @ great
injunction for the aspirant [t s a rule of conduct for the galden age
Whatever legitimately belongs to another, one must not thirst ofter,
One must remain content with what complets one’s preserve of {res.
dom and right, if there be any surplus one must distribute that to
build olher co-exisfing cucles of preserves Surpluses or surfaits

y are not Ne or na Ism worth the
name wouid preach anything other than thus

When equal rights of others are respected, the great pra requisite
af true democracy Is secured and foundation for = golden age is laid

As seen above this rule rhus applies to rhe doer, the man of the
world 1t has glong with this practical side a religlous stde also.

This tnjunction 1s sutticiantly broad enough to cover 2l the bauc
pninciples of a univarsat religion of humanity The underlying ides of
all religions 1s beliet in God (SATAETR)  The basic prnciples of atl
veligions are ATZRT Non.vorlence 7T Truth, AFIT Mon - stealing
53{CTg Non.attachment and KIS, This Bramhackarya has colebacy
as 2 sacondary meaning The first meaning Is ene who acts in God

All lying by sane persons is reduced In the final anslysis (sf it is
not # sort of congsnital madness to the desire of possessien of what
one Is not entutied to. Viclation of the equal right of the oiner fo Ave,
{s violence in this form or that. Taking other’s property is €10
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or theft Unnecessary parapharnalia and theft present difference of
degrees only Thus this advice covers all these tenets [tis an omnibus
injunction

The second verse fulfils the first [t puts an emphasts on the
actvistic aspect These are not 1solated verses The man of the world
and the man of religion should have simultaneous development,

In the tirst verse the stress ts on the rellgious side but the word
S{FSSTAT has braught in the practical side and maintained the balance
This word serves as a hink between the first verse and the second
Now n the second verse the leaning 1s overwhelmingly in favour of
the practical side but the sentence T T fETIY A connects this
with the previous line as it 1s essentrally a refigious (nlunction Thus
the two verses cannot be divorced They together torm a balanced
and harmonious philosophy of life  Now to the next verse

gaadg sarfy faffagzea amr
47 cafg aradatsfea 7 @ fowaq 7 1

Word arrangement

58 FHifr gaq v o aur fasfifage |
ug afe e7 waqr a afeq A Fw A fema n

Words
1 2 { Indechinable ) Here in this world
2 Faifw ( Accusative plural of FHT (a deed ) works
3 g (Present participle from & to do ) Doing
4 o3 Only
5 =y A hundred
6 @mr ( Plural of T - AT 2 group of months ) years
2 (From R Equal) Equal ¥ unylelding and
T un dimimishing years )
7 fasifada@  ( Optative third person singular of the dessidarative
of ¥ Y7 to fwe ) One should desire 10 five
8 um This way
9 afr { Locative singular of T3 you ) In you
10 ams Otherwise
1 a T Not

35



12, arfexr (\/ar?‘la be present  Thud persen singular ) s,

13, 7% { Locative simgular of AT ) in Man { 7-Frarfifer
at)
T IRT AL Man who i3 not engrossed and ( not lost )
(7 7aft) { etymolagically leader ) A teader - cum« dasr.

14. 787 Work  action
15, fead ( Atmanepadi third person singulal of A’ fag to
attach, ) Sticks, adheres.

Meaning,

* Oaly by doing works one should desite to live here lor an
equal hundred years {eque! means balanced and equanimous when
construed with the spiritual aspirant and of undiminished vigour in
respect of the man of the world ), For you (it in you) there 15 no
other ( course left open) here Work sticks not a person who is
detoched

There 1s another parallel resding quoted by Uveticirya in his
Oloss This alternate reading Is more in kesping with the spint of
this Upamsad and also conforms better 10 the metre. The reading
given above violates the metre in every fine by ong word

This sacond reading is mors categorical and definitative 1t puts
fafafad  (you should desire to live ) in place of FAFRMAT ang &
{you) in place ot X (inyau ) The imperative form fAfafad is
In canformity with the 1iKe other forms in the first verse namely
AR and 0

MEANING OF THE UYATACIRYA READING

‘Only by doing works you are 1o live here for ene hundred oqual
yoars You ore {made) (fike this] Here there 1s no other {coursa)
Work sticks nat a person who is detached  As has bezn pointed out
the form Fafafad fafaafasd s in keeplngwith the form 2
and T in grammar and in prosody, ard inspiril 31so This resdlng
canforms strlctly vith tho metra TTCZT by mairtaimng only Eight
wards in aling ngluymhm raading vinlatas by ane extra [stler

q {FRFal2a) the tirst tine and by the terter i (:F7) the second
Tine 1t appears this is the older ans



Commentary ¢

This verse makes five statements This first that the world s to
hve The Second that living 1s doing things The third to live means
to complete the full allotted pertcd of time and the fourth the span
of life should be of even tenor This is the only course open for a
man The fifth statement is distinet [t telis that deeds adhers not to
such a worthy leader of man who does actions in a detached way

The world 1s a fit place for living We have seen that the Madhu
Vidy® or the Nectar knowledge formula of the sage was the art
of transforming existence into a worthy Living Living 1s doing things
as long as we hive Of course man should isve the full period possible
The Upanigad implies that the man who shirks actron has no right
to live

The Rgvedic canception 1s that hie is for activity There are a
number of hymns in the Rgveda which praise a life of activity The
Vedic ambstion is well portrayed in the saying of the sage TRUAY
Grtsamads STY W13 FAA14TH TWIT | Which can be freely rendared
as  Let us make every work an undertaking and every undertaking &
victory As has been already quoted they wanted to rnse above
laziness boredom and failure ( Rgveda 11 30 7 ® ®I ARq ’Xﬂﬂ‘
AL AZT) and work on The Atharva veda { IV 24 6 ) says ¥ NaAI
FH TR A

The First the Primeval is born to works \When the ideal the
primaval ss for work and when the sun god warks throughout the
best of creatlon i @ man 2lso must work for the whole tume The
Atharva advises men to work throughout with tha Sun It admonishes
(Vi 24 3) %487 af7y o T9 T QAT Men should begin work
ot the bresk of the day  TheKena says ¥HIT AT work 49 the
foundation of worship In the Katha the God of Death Yama advises
tlaciketas that man who does thres fold wark utilising control charity
and compassion crosses desath The Chandogya VIi 21 talls  works
(alone) Iay the foundation %1 & w1 ag fAfeAsf | The same idea
is further stressed even by the Muridaks The name Mundaka (coronet)
telis 111 1 4 fEararan g@faxr Al The doer (sspirant) ranks
topmost of a){1he wise soul knowers it again states (Mundaks 1 2 1)
® qq azaetar, TRif 73T wRT@Efs Saer agn @i
ararsgeg fAug WIAN Q7 A 997 ATACT Tt



This is the truth, Manifold are the ways in which the deeds were
performed 1n the triad of the Vedas which the seers beheld in the
hymns You who desire to know the truth, practise them always, This
1s your road of good deeds in the warld **, The Brhadidranyaks (1. 3.
17) terms hfe force praina ATRA as the sum and substance of all
fimbs and says that to retain strength 1n body far @ good purposeful
life of works 1s nat selfishness,

FATHT § FrAAEy | afg e s g
AT 1 5g wfakicsfa )

* Then the life farce started a penygeric on sustaining food Whatever
food is eaten by him (and for him) [t has a definite purpose, It {food)
stabilies um (Peiny vetadvetara (V1. 4) says, WITIY TRIfr o0~
faaIfT start works impelied by prathritic forces The Taittiarlys
Sikedvalll, 9th Anuvaka umites studies and works The GItA subse-
quently 1s based on the inevitability of (Karma} work and its necessity
(The GitZ (11 8).

ardrearm s fr = & 7 afechamdn |
‘ By inaction, movements of your body even, may not materlalise *
The sage advises to hive for 3 hundred equal years, ‘Equal’, applies
both to the physical as well as mental side The Vedas have prescribed
a normal persod of one hundred years. Sententes (ike WATEH GTT
ond again TT 1IN TE BATU are faiely common. Man must enjoy
his span of Life with umimpaired powers Repeatedly the Vedas have
stressed this. There are quite a number of sentences of the fallowing
nature in the Rgveda

WX TTE gad, TEIW qL@ AW, Q4N AW TA,
JMgw @ uaq, wIW AR AT, AN AW gAq)

It 5 to bo noted that the hard month of winter is representative of
the yeer The continuation of fongevity and work is «mpiied here In
the following Ravedic Hymn -

avwafea TrEe

GEIR G A% AIE 4T )
‘ That dazzling aye, the Sun daing good (ever} to gods 1s shoating
up. Lot us sea that ( and gt inspiration Trom its unfsiling duly ) and
livs for a hundred years, {winters)



The Atharva X 2 29 makes the idea explicit It prays for
unimpaired bodily powers throughout the Iife

a1 & ar gt agrgaAraar o

ST T AETIT WY AW WA &G W0
adq Tepigfy @ sy srear gaat

g3 41 Fgret 33 Fear qEq YSIF 0 Yo 0l

From the mental side FAT TATH T TTT we shall be not
humiliated throughout { #1{e span ) of a hundred years

Of course the important words are no!  One hundred  Thers
1s nothing invialate in this That was the normal span of life n those
days [f modern science and better hygiene can extend the period that
also is cavered by the sentence XX TN Gopal Swami is right
when he writes and calls as a AT ITT7 or a generic statsment
meaning #ill one lives— ZTasatafiead

The verse by a great truth
it 1s the work that sets moving the cycle of births That 15 the common
betiet of Hinduisim Buddhlsm Lingayatism and all religions which
believe 1n re bisths To neutrahise the good and bad effects of Karma

(%) s the first goal This last sentence of the verse shows s
practicable and comparatively easy approach to this goal It tells
Karma (action) dass not adhere to a man who 1s nat stuck 1 waorks,
When a person forgets that work s a means and takes an interest in
1t to the extent ot forgatiing the goal (the end) he is said to be lost
in enjoyment Here the action masters him but a person of detached
vlews masters the action

The whole of the advice of the Xarma Sannydss Yogs of the Glta
(compare ¥TAAT WITIA TH GIRIANT F8T (319 b) or TEHIA
TIAGT WAITT ) 15 built on this pithy sentence of great import

Refersnce to other interpretations of the verses of the 1§a would
not be out of place here The best known of all the commentators on
the Upanigads is SankarZcarya This Vedintic doctor has definite and
sharp views He has interprated the first verse and the whole af the
Upaniyad in quite a different light He s an svowed protogonist of
the school of Renunciation { Sannaydsa Mirga )} The Upanisads ware
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held 1n reverence by alf the rehgions of Indi2 Even rebel schools
admitted theif worth At the time of §ankara Buddhism had s deciced
upper hand over Hinduism and Hinduism was threatened of its very
existence Sankara s mission was re establishirent of Hinduism For
this he has not hesitated 1o read renunctation in thes Upanlgad  bis
was the mission of influencing people and converting them to his side

But to read all that he uads’ wn this Upanisad was hound to bea
teat of ingenuity  According to Sankara s Philosophy  the world is 2
thing to be shunned The dynamic world therefore according to hum
becomes ephemeral world Naturally, to show these 1dess in the ls2
he has to do a lot of straining and stretching  For this he has to
requisition the services of his encyclopaedic learming Isavdisyam with
him becomes Fit to be covered by the Lord  The first line accordingly
means Al this ephemereal world is to be covered by the Lord
Why? Because the world 1s of a fleating temporary and perishable
nature  Man must not get himseli attached to this unsubstantial
shadow |ike world but should mind only the isa Principle that engulls
and covers 1t
The same lagic of extracting reaunciation aut of the verse forces
him to present quite a dhfferent tnterpretation of g= eqFaT g—:«hm N
&7 he construes as a pronoun placed 1n the place of [§a Medaning
by Him 3347 becomes XA given and TITAYT ( Guard or respect)
1s fiven 2s an equivalent for ’{ﬂhl All thess sre obviously ovetd
rawn meanings

¢

Sankara bresks W1 3T FERAG TR into two parts of HI T
and TENETT 79 ? The first means Don t be greedy and the
second yields again two mesmings  But with ol this the word FE3q
does not fit in tus explanation §unknrn therefare smoothly disposes
of the word bycalling it an unmeaning interjection ( HAGHIT
A9 ) FEarlfemt UAY becomes whose Is wealth? Wealth Is an
unsubstantial thing Oonly Atman is real all alsa i an unreslity more
30 weaith This meaning agam ls coarse and goes 2gainst the very
grain of contemporary Upamigads 2s shown before

Sankara has been followed by o number of subsequent schofars
Raja Rama Mohan Roy accepts Sankara in tote  Swami Sharvananda
toltows Sankara greatly in hls translation which runs ~



Whatever there is changeful in this ephemereal world  all that
must be enveloped by the Lord By this renunciation { of the world )
Support yourself Do not covet the weaith of any one

Now the translation of the second verse
The great §ankaric§wa has given quite a different interpretation
ot this verse too  His comments go quite against the spirit of the
Upanigad Shnt S R Ratawade (P 84) is of opinion that the present
version as distinct from Uvatacarya s reading got in circulation
becauss of yas and the current
verse in 15 an interpotation by § ya himsalf end
that the authentic verston 1s that of Uvaticarya  Sankaricarya writes
The preceding verse (verse No |) gives Jnyana mgtha ( 9T,
A5t ) of & ®AMAT while the second preaches Karma Nigthi for a
person not competent to toe the difficult course Don t you
remember that the incompattbility between { A ) wisdom and work
ts (as solid and lasting ) as that of a mountain 7

1f a man desires to live one hundred years by doing works then

such { an ignorant man) proud with the sppendage of { ATEE }
manhocd do only fire worship (31f'3€11) and such other works
There 1s no other alternative By such prescribed works bad work
assails not the person

1t wlll be seen from §ankara s commentary one the first two lines
that a wise man should not desire to hive nor should he undertaks
works Only ignorant man desirous of hving should do works and
thase too which ara piascribed by the religrous works as fire worship
aud such like accepted types and then should aspire to hive & hundred
years for such works (only)

Sankora 6 15 obviously 8 one sided stand and secandly he has
done a |ot of mangling and twisting ol the meaning But what s
surprising is that so many scholass follow Sankars |

oa
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Chapter-V

The first two verses have laid the foundation of spirstual life tor
the asplrer cum doer The th rd verse ponts out what founders the
spiritual hfe ft anticspates the question What happens to those
who deny the existence of the soul and therefare who woufd not
subject themseives to the course of conduct cutlined in the first two
verses The roply i1s given here

The confident and categoric cast of the verss 1s meant to create
faith and befief in the aspirant It postulates the existence of soul
& firm way The whole of the Upanisadic philosephy s bullt on the
rock of the Atman likewise the 182 also bullds its own philosophy
o7 this sohid base
The verse runs ~

spgat AT @

o 97 guarsqar i
ates saifyassfa

7 ¥ AT AT 1

aqal There are two alternate readings of the versa  GAT in place
of #gat and AfM=ERT in place of Afnsuia

Arrangement «-
oEut AT SO W 9T TAAT SEI
w1 ¥ feq afwreal @ & & < stowge wAT



Words :

H

3)
4)

6)
7)
)
9}

1
12)
13)

14)

agat

Bl

7

Eital

EC R

argar
arr
w

frar

wfansafa

sifarsafa

g W s

belonging to the Asuras ungodly people The
other reading 15 SEAT 3 not AT the Sun = The
Sunless regions

Namely

Those ( Nom plural of T }

(worldly ) Regions ( Nom Plural of LicF region)
( ®eT 1 nstr singular of blind ) Blinding (&HAT

Instr  singular of ¥ the third and lowest of the
three dominating tendencies of Man These are

FT spintual activity TIH the activity where the
life force dominates and &HH an activity where
the grosser elements dictate )

= By the Blinding of thickening activity

{ &7 + Far covered ) covered all over

{ Acc Plural of T that } Yo them

{Nom Plural of TF that) those

(5 — =T % an sugmentative prefix X after
hterally go finally or go for good }  after death

{ afd +— w=ala, afi 1s an supmentative prefix
T = T~F to go TSI 13 the present tense.
thied persan plural ) { They )}

Go ahead Head for

( Midhyandina recension gives this reading 3@
shows surety )}

Definitely go

Those

Who

And

Those insigadtcant Tems Jacks and Harrles
Beings ( Etymologically from +/ 37 to bear or to
produce  the word gives two complementary
meanings those who are 10 be called men g3 they
are born as human bengs }  Vinobal followa this
meaning  He says (English rendering of the
original Marathi )
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*'They are ta be called men by courtssy becavse
they are born as human beings, They have not
fulislled the purpase of human life. They could
have subl h 1 into dl but
have remained only beings Thoy have lowered
themselves te wormiood.”

Shri Satavalekar (P, 23) follows the other meaning
and oxplalns it as people whose only job is procreation),
Meaning :-

And those human beings who (beheve that) soal is killed (with
the body and, therefore, has no seperate and indepandent existance)
after death head for regions named W31 ( sarmarked for the Asura
peopla } which are engulfed In blinding Tamasic tendency and where
spintual knowledge has not penstrated.

Comments:-

Every commentator has interpreted @l and with a great force
Al as other-worldly reqions as hades ( and with the oxception of
§ankau who takes them as heavens) engulfed in blinding darkness
Here the commentoters have interpreted THA as physical darkness
Sankara takes this Methphorically as spinitual darkness

They invariably consteued SITH in reference 10 wicksd men
and have indirectly sugpested that the seer has used the word
HURAT Joosely, as Atman cannot be killed and they very charitably
intarprated this word as a metaphot. There Isno need for all this
charity, The seer has not used any word locsely (i e the word
FTEAET, ) or suparfivausty (i, 8. the ward L) He has na wnaginary
hade or heaven: purgatory of pasadise before him Hs has drawn a
very logical conclusion  Both external and internal evidences pomnt
out to this,

External Evidence :«

aigat wIw i ST reters 1o the regions called FT] or wgfar
| e tha abodes of the Asur peaple With the excaption of énkarﬁcirya
every commentator has taken them to mean lower regsons, worse
regions than the earth. But their inter.pretations are unwarranted as
will ba seen from the following explanation,



The word Lok has coms from the root v &% to shine
( #E5Y JE EF ) FIF 15 what shines 1n the alternative 1t may
mean the abodes of the resplendent beings or gods [t 1S an accepted
thing that some gods tes de on ttis earth or WAIT These gods are
called ¥LHAAIAT or terrestrizl gods These resplendent worlds begin
from the earth and go to seven higher regions | e the heavens while
the nether regions are not honoured with the suffix of Lok  These
have a suffix of Tal suggest ng fower posttion The sinners and
wicked beings are relegated to the lower regions or talas The
Aryanyakaopanisad enumerates bath the higher and lower regions The
heavens are NEIT Hawls, waafs, wgstr, wasls audls, aa
WEIT or FEEF and the hells are  HAT 48T AT THIAE
TG UEIAF and Patalam (91aT@T)

Gramatically Asuriya means of the Asuras Now the word Asura
has the Vedic meaning as a person who only exists ( from 3 to be)
This third verseof the 15a therefore deliberatety gives as its equivalent
FAT | e those human beings who only exist Those who are only
born as men They are neither the doers nor the feaders (A7T)
These people are Asuras because they f nd delight only 1 physical
fife Ramachandrz Pandit has given thrs interpretation HYT TG
wafa gga muTeE FIF QUT ;e whose scle Job s to
keep the body in tact wellfed They are not entightened men It can
be also tnterpreted after Satwatekar as (H+T Nhfe plus giver )
those who depend on the {ife force alons and not on the soulfarce

Dr R G Bhandarkas has put forth a very significant suggeation
Asurya FT  the Sansknit equivalent may here refer to Assyrian
Country Assynan and Asuryan being philofogically identical the Y
and the U being interchanges as 1n Greek ( Prof Ranade A construc-
tive survey of Upamisadic Ph losophy P 157 foot note )

The Téa {verse 3) names the regions and the Brhadaranyaka
(IV 4 11) describes them The latter equates MICHEAY ST
with not wicked people as atl commentators would have Iiked to but
with unwise and ignorant people The verse runs

AT ATH & FFT J°4T FRAT S TAT |
queyr Searfwnsoea fasgrars qur I=r
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Reasoning and natural justice will not put ignorant and unwise people
in helhsh tegions of suffering but will a)Jot 1o them repions on this
earth

In the Katha (ﬂ) {1 1 3) Naciketas advises his father
ATHIT MAT net to give barren and spent Up cows as 2 donation
and paints out to him the fate of such donors 1 @ burth 10 Joyless
regions The verse runs —

draza e g ffkiar o
A AN F @rFrearw aeafy qreaq o

{ A sacrificer ) who bastows cows which have drunk water saten
grass given milk and which are barren goes verlly 1o regions which
are Joyless Naciketss knew that his father was 2 good man tainted
with 8 {ittle seifishness Mons can think that Naciketas wanted or
imagined him to be retegated to hell

Internal Evidence:-

The Ifa refers not to wicked but 1gnorant men |t has a definute
schoot of thought i view This school of philasophy is seen in this
form or that right from the biginning of civilization 1o this date This
1s 8 sthool of hody worshippers They are soul demers Denying of the
existance of the soul and considenng this body to be all in all they do
away with the need of relinguishing ( enjoined in the first verse ) and
con.entrale on enjoyment afone and if 3 comfortable fife without
work can be assured such people do away with work also  Demial of
the existence of soul goes counter to tha very base of the [fa The
Ita therefore meets this serious threat It deals with such hedonists
ar pleasute seekers

The unbroken tradition and leaend common in the days of the
Upamsads attnibuted a)l these qualities of rather lack of them to the
rvals of gods + e Asuras The scriptures refer to the two schools of
different cultures different idezls and deofogies Cne school the
Devas represented the other scheol the Asuras Devas are the fore
fathers of the Indo Aryans The name Deva they might have got
bacause of the devine light they chenshed or because they shone on

account of their subsequent victories and glories  The word Deva is
farmed fromthe root  Olv 4/ {27 toshine The Asuras ( from &g
the lLife force ) are so called because they delighted in mere existence
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The Chndogya BTEFT vin 7to 12 refers allegonically to the
rature of Devas and Asuras It tells  Then both Devas and Asuras
wanted to bs instructed They decided to send their representatives
(for this purpose ) Indra the chief of gods and Virochana that of
the Asuras were deputed They approached ( their forefather and
Lord ) Prasipati { Prajdpati would not bestow the secret of the
highest truth without testing them first as to the seriousness of the
purpose of these two disciptes ) He asked them both to come well
dressed well arrayed and asked them to see their images in a looking
glass, in water and in the eye and told them that what they saw there
was the soul At first both were quite satrsfied with this instruction
Virochana came to the Asuras for good Prajdpati slyly said while
they were returming that the gods or the Asures who will return
satisfied with this ( ttle knowledge ) will be defeated ( FATYTIT-
fras) wfacalia 23t arsger an @ gorafaordife ohT vin 4 )

Virochana told the Asuras that he had been in possession of the
ulitimate secret namely that the so called soul was no other than
the image that one sees in the eye n the mirror or 1n 3 pan of water,
thus wdentifying soul with the mere 1mage of the body Soul according
to him was nathing more than conciousness of the body To him the
soul was a mers of the Is that the
body The soul dies with the body ( Chindogya viti 7 88} His soul
was self

Indra of gods was ashrewd and true searcher after truth Praidpat,
twice baffled him and tried to misguide um  but Indra persisted and
Prajiipat was of his and
him as to the true nature of the soul showing him the difference
betwesn self and Soul The result was an overwhelming victory for
gods over the demons

The following I1s Huxley s quita an (luminating commentary en
these two representative personalities

* There is first the Pssudo salvation associated with the belief
that matler 1s the ultimata reality Virochana the demome being who
Is the eapotheosis of power.loving extriverted somatotonia finds it
perfectly natural 1o (dentify himself with his body and he goea back
10 other Titans to seek a purely material salvation Incarnated in the
present century, Virochana would have besn an ardent Commumist
Fascist or Nationalist  { Parsamal Phuilesophy P 238)
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But Indra refuses in Brehmananda s words to misteke T for
EYF sloth ana self for poise gnd

This allegory points out the struggle between sensualism and
spinituahism  and the ultimate victory of tha fattsr over the former

The tenets of hedanism of the Crvika school of later days go
gainst the very grain of the teashing of tho first two verses of the T2

The Chindogya (wiil B 5 ) says Therefore since then to
these days we call them Asuras who show no charlty hava no faith
{in higher Iife orfand values ) and who render no worhip This is thelr
canon (Upanisad) By shering service (FASAT)  besmeanng  with
argmatics adornlng with ornaments aqd costly rarments thefr mummies
they claim ta aver coma this (world) and the next

Tt will be thus seen that the third verse has the hadomst and
sansualict Asuras in view These are the lust dieted men who
slave the ordinances ot heaven (lbid P 96} that is to say subord)
nate the Taws of nature to therr own cravings To borrow the
picturesque phrase of Huxley Who sull splash ebout 1n the lower
ooza and  who tegard Dersonal shime as the highest from of
spirstual moisture and who preler an agonmizing sod imposstble existence
on dry 1and to love |oy end peace in our native ocedn

Now we come to the interpratatian of Sankara of this verse

éankaricirva again 15 very unnatural end ctumsy in his inter
pretation He tells #GAT 1o be the abodes of the Asuras but explains
these abodes in rather a riciculously raund sbout way  Accarding to
b both the sbodes of tho Asureas and Devas are I3 The word
wgAt covers both hells and heavens  { agat TUAIHATATEATIE
YaTam) SCEUEAT S 7 TRAT AT 2gaf AK )

He relegates Davas tothe humihating status of the Asuras on
account of their comparative fgnorance of the ult mate essential unity
(5% @A) of the Brathman Gods as Indea Varyna Soma  Surys
Usa etc whon the Vedas have praised have all of them thus become
the Asuras And if we ate to oxtend the same logic not only the
regions (ST ) above the earth of the abodes (a1 ) velow 1t
but by reductio ad absurdum the whole un verse becomes g
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While taterpreting the phrase M & AT Cankar 4inds 1hat
the word ATH baffles explanation This 1s because Sankarz takes
SYFT as brths atter deaths where according to him the fruits of
Karman are seen and therefore enjoved ( I &I o¥ HAwwIfY
ST TIA ) The word Nima  therefore he summanty disposes
of as an unmeaning tnterpolation (AT WA R fawra )
Really a dictatorial way of liquidating the unwanted ! T8 hecomes
with him darkness of the non seeing of the soul (STGTAIHT ANAT)

He renders HTCcHET ~ ATAIT TANAIRET as the killer of the
soul and raises the question  who these beings are? (¥ & 37 )
and replies as The fools engulfed in1gnorance 1ltusion or unenhigh
tenment  Now he raises the question How this invulnerable soul
which the Gita describes as 717 gf & T 8703 s killed? and replies
that the fools can ¥il) (metapharically) the soul by showing contempt
towards 1t By such contempt the soul principle remains as dormant
and as inactive as a (real) deed thing and therefore they are called
Soul destroyers ¥ & wtar asfagie s« arem frer fgafr
afamdis faammEemady acd  weRamIEiiz wAdT s
qgacky fadege wadlfn mirar fagm) s oo wswed 87
FareAgAT o aafa §

ankara s transalation will be as follows

Thare are the worlds of the Asuras covered with blind darkness
Those who have destroyed this self (who perform works without
having arrived at a knowledge of the true self) go after death to those
worlds Aurobindo renders 1t thus  Sinful are those worlds and
anveloped in biind gloom wharsto all thing n their passing hence
resort ta who are slayers of their souls

Shri Vinobayi renders it thus (1n Marathi) ST S7963 FTOMT
FIO ARATRTY 7 PTG ¥ GITEMAAT T A WA GO
STt wgufade aElTE 3T A

Those self destroylng beings inimical to the knowledga of the
self (spiritual knowledge) go after death to the demonical births
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engulfed in thick darkness  Purohit and Yests render it thus They
that deny the self, return after death toa godiess birth blind
enveloped in darkness® Max Muller s translation is as follows .

Thete are the worlds of the Asuras covered with blind darkness
Thosa who have destroyed their self {who perform works without
heving arrived ar a knowfedge of the Trus Seif ) go after death to
those worlds
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Chapter VI

in the third verse the sage has silenced the doubts 1n the minds
of his pupil 1n an 1mperative authontative and confident way by
fixing the fats of the deluded and ignorant Aryans He has told us
that they occupy a place among a region of peopla definitely iooked
down upon by the Aryans This verse raises two paradoxes one at
the beginning of each Ine but which are again resolved by the
master 1n the latter part of those hines Now he comes to the discu-
ssion on the soul All the three aspects of the soul stulf are In his
mind The qualitiless or sbove quality static soul 1s the Brahman
the qualitstive soul is the dynamic creator I§a under various names
Mitarnisvan being one of them and last comes the sou! in the body-
the Atman The verse runs —
HATIF WAGT TAEY
FAgar sreegd-wi
wgraa) s-aafy faer
afewaaY mafeen zarfa o

Arrangement :
S o ¥AN G QAR w47 I A T aneqaq A free g
sFary arcifr afewT amafoar aw zefa

Words
1. #d3g (97 + ©I — 57 net ++ 1/ g7 to move ) unmoving
2 ¥R One (and slong) ( the unparallelsd one)
3. @ Mare than the miad (ablative singular of #77)
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4w Speedy

5 qaq Former gong shead

6. 3da Ancient seer { VY to g0 to seo shesd to have
wision ) foresrunner. Mahidhar construes |t as a short
formof 78T indestructible Vinobays takes JIATT
together and finds in it the etymology of $79 a5 T4,
yud zfy o

7 qaq To it Brahma according to Gopalswami

8 Rar Gods ( WRIATY 24T Spirits of fustre) Limbs Eyes
and the rest Devas have three sbodes In indwiduals
their abode is the various liwbs (n the society they
menifest in pre eminent persenalines and in the world
in the forms of Agni the Gad of fire wind sun moon

otc
9 T AT Could not fathom teach attain
f0 ax That

1 fea Standing Stable

12 uram Wha rua

13 4313 Others

HIgR ST Othess who 1un

14 oxifs (afa+ofr) (Goss beyond ) outstnps Surpasses

IS arferd 1o that

16 wafraat A synonym of the dynamic [fa Thewand air breeze
( i srafced €9afy ( 788 I ) Tho foetus in the
womb ( Compare Rgveda 111 29 which reads )

He who nolds the body n tact who dwells fa the womb of
the mother— [WAf1EA1) that incvidual soul 1s called foetus too and
also the gtver of the lifeforce therefore when (t is born all praise
tam  Preliminary Remarks

Thae first line sagzciously uses all the dilferent meamngs of the
words AT and JTRGA These puns on the words are economically
and effestively used 1o cover all the three different phases of the soul
namoty the TTAICKT or TR, FIFIICHT and the Fatcsr

The second fine Iikewise uses TIATCAT and ¥9H with their

difterent meanmngs



Meaning :

The one unmoving ts speedier than the mind 1t ( Ao gy )
1s primeval end ancient { 9R9T ) and gods { AT ) cannot fathom
1t that fa¥31CAT 15 ahead { 937 ) and dynamic ( 319@ ) and they
cannot resch it and that Soul bewng the fare runner and seer
(#9a }, jumbs ( AT ) connot grasp it

Standing stilt and stable { fATa ) 1t outstrips others who run
From (1} this the dynamic Ifa  AIARETT god ) starts his cycie of
activities (FTIUT) or / and from this the (abstract ) dwellers in
the womb ( WIAREAT ) { o SAKAT) embodies into (concrate
timbs 91 ) as ( abstract) awr ( TAREET ) crystanses ( zatfar )
snto {concrete ) waters ( clouds ) 4

Comments

The Brahman 1s the Fust Prnciple and gods and the rest spring
from it They are all his creation The Creator 1s an infinity and as
such ceuld not be either fathomed or reached by any of his creation
however high that may be Even Gods therefore cannot reach it
The whole of the Kenopamisad is a fine allegory implying the supre
macy of the Soul both over gods and hmbs

The idea of the Creator creating all the Universe and that
the Brahman is $3% and ¥Gd 1s clearly expressed In the Brhadara
nayske (1 4 10) The Brhadaranyaka u 5 15 too gives the order of
creation giving procedences to Atmzn over geds In the same Upamisad
at snother place tho samo point is stressed by means of the two
famous similies  that of spider and that of sparks (Bel (1 1 20)
which are used by the warnor king Ajatasatru whils he 15 instructing
Gargya The Kaugitaki IV 20 tells us that 335 are the products of
that soul But 1t so changes the order of priority s ta apply the word
R91 both to gods and himbs An assumption of pun on the words AT
and STHT better explains the changs of order

The Vedas use the word Mitariévan in its various senses [t is the
name of the cosmic or dynamic soul also The Rgdevo | 164 46 says
oF afgnr agar aafa afiaq s@afEnaag  The one is given varlous
namas by the learned as is called the god of firs  ths god of daath
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orthe god of Breath, MAtarifvan is tha name of the wital breath
*Prana’ slso, says the Atharva, 114,15, 'SImATE Arafeear aidt g
ST %43 * The vital breath is called Matari$van and the wind 18
catled the vitai breath. These names are interchangeable. The Regvda
ni, B.10. calls Mitan$van both the individual soul and the god of
fire dwelllng n the cavity of the body-there may be a pun onthe
word *Guham’ meaning both a cavity and cave (Tiaftar gyt
gagary afad).

According to éankarscﬁrya tha purposs of this verse 1s to show
the state of those who admit the presence of Atman against those
HIEAZT  who are described in the third verse Shn Rajawade takes
this as the foundation of the creative force only, Tde farmer has only
the TVATAT in view while the latter has only the fATARAT  Their
1nterpretations are colowred by their philosophies of renunciation
23 FAIFRIT and duatism FFAIE respectively

Sankar@edrya has taken Deva to mean fimbs and apas to mean
the ordained work of breathing done by Mitandvan  His commontary
I$ quite Interssting but not comprehensive,
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Chapter VI

In the previous verse the nature and farms of the three manifes
tations of the soul are given In this versa the extent and purposs sre
stated Here three paradoxes are raised and resolved The first 1s 1t
moves and moves not  The dynamic souf ever moves and the sfatic
Brahman never need move This paradox s the repetition of the old
paradox STFLF AR THAY  this rederation connects the two
verses It has the other purpose of putting the cosmic soul along with
the Indiv dual soul Now in the second part of the line the second
paradox Is stated the SIATCAT 15 brought s He 15 placed side by
side with the Ta31RT 11 45 far and it 15 near Cosmic soul 1s stre
tohed as far and as wide as the 1magination stretches and even beyond
It covers even the entire umverse of myriad of stars mitlions and
millions of miles away  There are forty thousand mulion stars n
our own galactic system alone and beyond our galaxy other galaxies
Indefinitely  ( Perenmial Phil P 64 ) while the Individual soul 1s so
near 1t 1s very you The third line contains the third paradox. Itas
in and 1t is out] This statement has a rich tmport of more practical
value It shows that soul Individual and Cosmic are working not in
isolation but in coopsration The S1ATCAT 1s not contained in the body
The body cannot imprison it The TATEHT and fATANAT are warking
together They are one stuft vitally finked The essential unity between
them is stressed in the Katha { 11 § 8 and 10 ) and 1s again seen in
the G113 13 15

This statement is a base of the humanitarian nay cosmopolitian
attitude so necessary for the asprrant This broed and universal outlook
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13 essontial to man, More so because Man 1s the highest of creation,
even supenor to gods as far as reahsation of the supreme God-head
is concerned.
The last paradox Connects this verse withe the next one.
aeafy ol aggy amfat
ALITET YR T AT EAEAAET

Arrangement:~
a7 nafe, aq = qufr, 73 g%, 99 9 whay
wT U WAES W3 a9 S WES WIO Tigm

Meaning :-
That moves and that moves nat, that {is ) far and (again} that s
near, That 15 tnside atl this, and (3gain) that is outside alf this

Wards ;-

L 8% That (soul stut)
2 @f‘d Maves.

gt Far

4.3 But

5. afa¥ Near
6. T of this A
7 WEET of all (genstive singuler or &7 alt}
8 ;R nside
9 arwd outside
Fortunately it is the only verse that presents least dilficulty of
interpretation and shows a close agresment among commentators,
Sankera says that the purport behund this verse s to stress the
qualstative aspect of the VAHL.  So according to him 1t 1s near to
thase who are given to the bullding up the soul principle while 1t is

tat far awsy trom STCHET  people

Max Muller :» Transtates:
[t atirs and it stirs pot 1t 15 far and hikewise near, 1t 15 made

of all this and 1t is outside of all this.



The previous two verses have given the theory these two the
practice The consciosness of the essential unity of the world s the
most ympostant factor both for the aspirant and the men of 1he world,
The same soul-3tman that 1s present in ane person also exists in every
being This unity Ekatva 1s to be practised and realised

Both these verses are taken together as they {arm one thought.
unit  The first deals with the result of the consciousness of unity,
the second with that of its implementatian

Tha verse runs -
agg waifr wararaaaafe
FEAAT ILHM & A g ngn
aferrmaifor sparadagfzRma
a7 F A & AP (FAEATIIWT Honl

Arrangement —
q g watir qaifa eamweafa o7 smpoeafa, &8 w3q 3 s
(wafa ), @q (@ ) 7 fagaee 1 afery waifo @i smear
oF AT UTA AT @A ar § oAg 5@ ?

Words -

1 Who { Mas 1st person singular of the pronoun 9% )

q But ( Indechnable } R

aaifor ( Accusative neuter plural of the pronoun, ¥ All ) All

qafy ( Accusative neuter plural of T a being ) Beings

#tenfa (Loc-sing of &I self ) in oneself

@ only. just
Madnyanding Semhitd has the reading LAFT n
place of AICHITT TT which means He only Ona only.

sraafa ( ‘/E‘" —q%7 10 see 7 a prefix meaning deep care-
ful )- to ses in prospect to Survey

w3 an

g (foc Plural of S{d 2 being ) in beings

T And

ST ( Accusative Sing of 31T self )

Oneself, Himself
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{ vanfa ) Sees (Present Thitd person Singuiar of \/“'g':flu seo)
aa Then

(7)) He
¥ Not
faaeaa (Present is 2 stnct dessidsrative of 7T ta protect 17
13 an augmentative prefix TETET dosires protection
VersaNo 7 BREAT  Loc sing of 1n whom
qaffr  an

TN Beings

UIRAT Humself

TT  only, tust

st { Past tense v/ Eto becoms ) Had become.
QPG Gaeness

aqqz5d (A noun from @7 | v?{m see
carefully) one who sees in prospect

fasea (2 -+ 9G special plus knower )
speclally enlightened, a wise msn

T4 There

T Wither

T Belusion

N5 Sorrow

Meaning '~

But he who sees wisely all beings in himsell and himself in all
beings does not desire any protoction whatsvever from any personm
whospever

How czn there be any delusion or sorrow with that wise man of
insight of oneness in wham al! beings have become the very himsslf 7

Explanation 1+

Thase two verses put due pramem an the qualitiss of heart
They suggast a temedy against delusion and sorrow It is the feshing
of oneness between the person and the universe This feeling may be
called the cosmic unitary feeling



There is a lot of difference of opinion as regards the meaning
of the word fAFHAT Gakara gives 71 as the other ward for it Now
9 15 2 feeling of abomination or disgust One has physical or moral
YT for what stinks Following the lead of Sankara Gopatnanda
Swami glves 11s synonym FI T censure rendering Fr¥7md as fear
TAR He consures whils MIITEH G15F 10 addinon adds A
or ebhors The whole world cannot stink unless one 1s a perversity
or at least an abnormahity The disciple to whom the seer of the 'fa
ts advising 1s surely not an abnormality He is @ normal man praying
for the right course The alternate reading of the Madhyandina
satituta is fafafrafa vhis suggests that the discipte 1s baffled
of puzzied as regards the night course The alternate fafaffear means
doubts Ramchandra Pandit is correct when he explains {in his
Smaraerq fagfe ) 7 fafafreafs os aaa 7 ol ) A netural
reaction as to the (gnorance of tha essential nature of the world may
make the normal person to dig in himself and be more or less self
centred or salf contented bath in the good or bed sense af the word
Rabindranath Tagore has tn view such a normal shy or coy man seeking
shelter in his own cell when he admonishes Leave this chanling
and telling of beads  and find Him in the path maker who is breaking
stenes or tiller who 1s tilling the ground in other words Tagore
has advised ta see umty (n 81l betngs TV thersfore cannot be
hatred or abomination Only & cymc will hate others

The seer of the I§a eguated the ward FTRT with WIZ and T
It has been therefore randered as apathy Shrinking digging In or
caving in also go well with ths etymological meaming of the root
v to hide Both Shri Aurobindo and Dr Hume render fIwar
as shrinking The main reason for such #patby or shrinking 15 fear
The Brahdiranyaka (| 4 2) throws hight on the meaning of the word
HTHAT 1t reads {31413 WA WX and analyses fear 1o the final
r;:lucllon and says that fear comes from the other or the feeling of
other lines

1t naturally follows that this caving in or apathetic reaction to
fear 1s bound to disappear when the aspirant finds all beings gre he
himselt



Cathoherty of outlook  which 1s the central 1dea of these two
verses is according to Brhadaranyaka the open seseme to the final
realisation in a categonic statement { IV 4 23) says Yalfivavalkya to
King Janaks -

This ancient verse therefore has Jaid down ( Thus ) The
Karmic deeds neither augment nor dwindle the Eternal principle its
greatness remains eternal { unaffected } A wise man ( too ) keeps his
vigour { undiminished ) by knowing its ( trua } nature  He 1s not
atlested by sinful deeds Such a wise man therefore s caim he
subduos his senses 15 unatfached foferant and of 2n equan mous
disposition  sees fus self in himself and sees ( the world ) 1n himself
He is not affected by sin He is free from ali sin S cannot consume
him  He consumes the sin Such a sinless fawless doubtless
{ fafafrcT ) (wise man) atta ns to Brahman

O Kmg this Is the abode of Brahman- the highest reality
& King you have attamned this So sard the sage Yajiiyavalkya
Sard { King } Janaka *1 am at your disposal along w th the kingdom of
Videha

The ebove hines map out the whole course of liberation  They
18Il that seeing oneness 1n all things and realising the essential unity
of the soul 15 the condit on procedent of hberation  This he does by
aclimax of three stages or by fadder of three rungs These three
stages of wncreasing importance are a0 AT ang sifafuleer
First one must be free from sins { (407 )} then oven from the stigh
tost piccada ar flaws ( fART ) and In the (ast stage even trom

doubts ( faf¥<@ )} The word doubt ts used in Its criginal sense
of beynp double AFAFATER 15 having no double opnon  having no
two minds - hawing the feeling of umty Huxiay { 10 7] traces the
otymology of doubt and makes comments  Traces of that second
which leads you astray can be found in  dubious doubt and
zwifel  for to doubt 1s to be double minded Bunyan has hs Mr
Fecing — both ways and medern American stang its two timers
The importance of the quality of heart is very beautifully given
in the Brhadiranyska (V 3 1) The Atharavz (ll 343} assures
Aretiaw wire o
d 10 assures 1l ion to a man of
Upanigad

Tiberation to a wise marm of it

heart and deeds
universal autiook while the




(verse 22 ) with the assurance of grace from and presence of the
Almighty " 1o a man of universal outlook. To quote Manu { 12,91)

=3 YR arary adgarty Kremfr
an qEmrTEy ansgafyrsef o

Manu calls such a man a perpetual secrificer-as the sacrifice 18
internal who attains the highest beautitude

Equanimity of mind comes only after realisation of the essential
unlty The scriptures rerterate this  Lokmanya Tildk has cited some
of these scriptures

The GItA calls such awise man of umversal outtook a WIT-
AT 1t tells,

FdyaeaAea adyify Sl
fer7 QgFARHT AT wAeEa o V1 29

This 2ititude yrelds nch dividends  universa) sympathy pets its
return 1n Joys and bliss Thomas Traherne expresses it thus

“ Those pure and virgin apprehensions | had from the womb and
that divine light wherewith | was born are the best unto this day
wherein | can see tne universe

The boon was orient and immartal wheat which never should be
reaped nor was ever sown | thought it had stood from sverlesting to
everlasting The dust and stones of tha street were as precious as
gold, the gates were at first the end of the world The green trees
when | saw them first through one of the gates transported and
ravished me

Boys and girls trembling 1n the street and playing were moving
lewsls. | know not that they were born or should die

The streets were mine the temple was mine the people wers
fmine thesr clothes and gold and silver were mine as much as their
snarkling, axas., fur skins and ruddy, faces.
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The skies wers mine and so were the sun, moon and stars and
all the warld was mine and | only spectator and entoyer of 1t .
(Quoted by Sir Arther Quiller Couch on the Art of Reading P. 29}

in contrast, & selfish man s plight is miserable  One man 15 no
man A French quotation runs *to grow sadder from day to day. while
enclosed in a prison of one s own- that 1s a [ife-history of a selfish
man and of a snas!

oo



Chapter-Vill

The vnitary outlook described 1n the previous chapter has prepared
the aspirant for realisation This verse Is the direct outcome of the
previous one It explains and elaborates deals with and develops the
idea of the previous verse

It slso warns and warrants the person of umtary outlock
( THME ) The warning i1s given first Unitary outlook must not
remain content alons with the body part of beings It must rise sbove
Love of the cancrete body part must be raised up to the abstract
higher stage of the soulf part The soul manifests in bedies All beings
with respect of which unitary or universal attitude was recommended
may fall in any of the three body categories All the four stages of
development of the beings are covered by the word bodiless [t covers
the lustrous bodies {I9F) of gods the opaque of the nether deni
zens the physical of human beings and the coarser coverings of the
lower beings The seer warns the aspirant not to lose sight of the
fact that the soul 15 scathetess sinewless and bodiless Here the
warrant or assurance part operates He should know that the soul s
not tanted with the sins of the beings (¥TTIfTZT) 1t 15 pure (TFT)
and therefore maintains a resplendent brilliance of 1ts own { S[FR)

Now a man of a unitary outlook who needs these precautions
revesls the soul in himself which shows itself in a2 four fold form of
Ffx, wrd), 9K and TAY Such a man of catholicity and caution
fulfils the purpose of hife The verss runs

T g fag 1 sfandiay

afay, wwaiurawaﬁs:ﬁwaza’ramsa:ﬂm qaIeg |
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Atrangement:.- % T yE e wEenf qan adnig
wfe afdl ofen edan (wma)urmm RucEcite e
AN AU |

Words ~

q He { The aspirant of umitary out lack }
gy Can ba taken a2 an adjective of he also
RALS 8rilliant

TG Badiless { not 4 T1UY body }

I, Seathetess | 3 not i AT Sear or wound )
Sinewless { not - TTAXH muscles or simews )

T8y Pure

UL, (o not WY sin (AZR ted by - sinloss )

aiurg Going attaver { TFT all over '\/—;1}: togo)
{ Also it 15 taken as an adjective ) of universal outlook )
sy A sear (ARl )
Ecitil Who overlords his mind { BT mnd and €47 Lord )
afg Of @ comprehensive outloak [ 91 anover 3 to
becoms )
LSEE S Self rglient
qIqrAaTT in the true sense precisoly
TRATVET  For aternal periad [ from WRTT sternal )
iRk For years
LRI Obyects { ace plural of ¥ purpase, and objectwe)
A Achloved fulfilted (Past tonsa 11} Stngutar of 55+ V' ap

10 do, to perform to create, io functioa}
Meaning:-«

He (of umtary outlook ) who grasps the brilliant bediless
scatheless smewless Hawless { TET ) and sinloss { soul stulf ) and
becomes a seer a subdudr of senses, a man of comprehensive outlook
and a self reliant person thus fulfils his obrectives for an sternal
period -

Comments :~-

This verse 1s laconic  but it flows logically from the previous

verses He { 1 ) thus is an aspirant of cathohc aturude described
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“

In the previous verse, but Sankora tokes 1t with SIEFA  while
commentator Mahindar construes 1t with the persen who has attained
realisation and reached the abstract stage of brilhiant { TFT ) to
sinless { SUTfaEA ) Brahman Vinobaj too is of opimian that this
refers to a god centred self-realised person { 1$Avasya Vet P.3)
This description of a person 1s not unique here, Upanisads are in the
habit of describing such persans who have attaned great wisdom

The cosmic soul has come to be That Is the fist Vedanta,
quoting Sznkara n another context This verse is the secand Ved3nta,
here cosmic soul s natural development 1a shown The cosmrc soul's
abstract purtty 1s unfathomable, presentation of its concrete form wilf
be & boon and practical help to the asptrant The I8a tells us that a
person who throws four peaks of individual perfection: e the formsof
Ffa wAldT 9fig and €U 15 the person in whem true nature of
the soul 1s manifested revealing spirituality of a high maturity The
piclure presented i1s that of a man of worship and works He is
aspirant cum doer

His 1s a harmonious development in other words an deal man-
a Jgader of men or a philosopher-cum king 1s presented here

The feeling of oneness with the universe 15 the basis of these four
heights of greatness It cannat come unless the person has love and
chanity (verse 1) It seems that the verse suggests that an Hfafsy
or an REARTTA person of universal outlook automatically develops
o gains such qualities of foresight or farsight which are the special
attribute of a seer Of course self reliance and self-control are the
essential pre-requisites

‘The tour virtues commended here are the qualities werth imitating
by the whole of humamty wrespective of caste, creed or colour and,
therefore the line fittingly concludes by giving an assurance that
such a man has fulfilled for all time to come the mission of his Jife.
The assurance 1s unequivocal

Sankardcary s interpretations are differant He takes ® o3 the
pronoun of the Atman (soul) and tskes all the eleven words from
QT to TATY as adjective of the soul But neither grammar nor
sequence justifies this His so-termed fall inthree
Thes f Ak T TIRRATS h e WA TITTA , the cernnd qrue has
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the six words which end in the nesal R i e from TEFY 10 HTIGFaZH,
the third group 1s formed of four words namely Fladdidt ‘?f‘{{{
wqq |
The first word 1s verbal In nature the second group is of neuter
nouns and the third of masculine nouns The contradictian of applying
both neuter ard masculine adjectives at the same time snd to the samo
subject 15 too obvious Sankera tries to tide aver this by a very rough
end ready device HediGlates to treat these neuter hounsas masculines
(yfwearafs awfy 9hws=aq ARG ) This chunge of the
gender 15 made with no epologies The ward T27T0 oo is smoothly
disposed of by calling it a mascuiine word After 1his highhandedness
no wonder he twists 1T and FHIGY 1nto the ommiszient (995T *ﬁ)
and BI8 ERTAT and 97T snto omnipoten { dar gl wadifa
and 327 into the Brahman which itself becomes or by or through
which the world becomes or which becomes all the eternal
( wodaatfy Amqafc axiafs w2 @ ag i wafy ),
T UTACAA ho takes 28 ominiscience {HATAIA) TATATT he renders a5
fEATT distbuted In this last sentence HATRT  he takes to mean
qgeraedsy gNafa®™  Prajapatis whose names are WAKT
According to Shri Rajwade (P 560) here Sankara wants to throw the
blame of creation on the Prajapatis and leave the EAFET iree from
aff btame
Sankara 1s fahfully rendered by Swami Sharvanand whose
reading goes
He the self existent 15 everywhere without 3 bady withaut
muscles and without the tamt of si radant whele and pure seeing
a1l know pg all and encompassing ali He duly assigned their
respective duties o the eternal Prajapatis
After gevlng the sbove rendenng the Sankar way Swami Sharva
nand gives 1wo othet explanations of the last sentence they run as
under -

He has d stributed all objects of the universe rightly for all
stermity ond  In the eternal procession he has assigned to every
petiod 1ts proper duty

11 15 to be noted that the word TTFTAIT sars against the metrs
ond It 1t 15 dropped the verss makes a smooth running  Paul Deusson



pointing this addition writes the word TVAIILTE interpolated later
as the metre shows gives evidence of a further advance upan the
ongwnal verse Max Muller ts of the same opinion He writes
(LXXHI)  Again ifinverse & we left out TTATILIN we should
get a much more regular metre  All would then seem ripht except
that it 1s difficult to explain how so rare a word as TTATILTd could
have been introduced in the text  Shn Rajwade adduces two proofs
to show that the word Is sneaked 1n This verse Is inthe Jagat
Metre which has four Padas or sections of twelve letters each By
this additional word the fast Pada 15 being exceeded by five words

Secondly 1t 15 out of context here and meaningless and the meaning
attributed to 1t by §ankara 15 destructive (P 571 ) Shni Rajawade
would ike to hold Sankara responsible for this nterpolation { PP 562
and 570 )

Shri gives the two - aY adma,
A dgfem swtler @gfed 9z eefed woea adw
wadvs ad fag ardmess weaase aaiar 3 3T IOT(P 560)

But hts second reading 1s more appealing (P 586 ) which reads —
a1 w1 write §7 v afrar e e @Y smerwt ( argEEY ) &
A d, fgifaa, anden wnaeleq famg afor fhores (o Sarw
FaTT ) S THd Gar @rE sgora ar {searnda WHT Qe
A wfa weaedt fagry wdY, saag e ofy, gabsar s
MY T EATN 9 T9A T S AGAMG @@l WRAG FB TGOS
«fafafagana @91 1 g1 AN wNT aqisAr @ITEAT WTHARTEE
faga Trgears TS MBAMA AT qxgw  Hd oA aaw
SR ATAET TG gTard aryar @t fray arear sEardte agor
¥ A7 FATINF G AT @S (G )

He the all pervading brilliant (white coloured ) bodilsss
scathless sinowless pure sinless seer ommiscient highest self
rehiant {or self possessed ) distributed all things for an eternal period

Alternate reading  He { the self conscious ) (FFGATAY knower of
AT described 1n the previous versa ) attained that exceedingly white
badiless scathless muscleless pure and sinfess { form of god head )
That 1s he attained god hood He the wise seer the contralter of
mind mindfel knower and all parvader and self rehant for eternat
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tme i o according to the dictum, * desire te hive for hundred years”’,
desiring to hive his span of hundred years fullilling his allotted Jot of
works duly achieved all (the mantsss FETTT ) or fulfitled the full
purpose of his life with due responsibility

Max Muilar -

“*He (thesell ) ercircles all. bright, incerporeal, scatheless,
without muscles pure, untouched by evil, a seer, wise, omnlipresent,
seif-existent, he disposed at! things rightly for eternal yesrs.

He encompsssed on all sides that brilhant, bodiless, 1 e
scatheless ( defects of body) and freedom from the guelities ke
muscles, pyre and sinless and liberated sou! stuff, He became a seer
subduer, comprehensive and free He achieved sl purports lasting
for an eternal time,

Vintobajs has the following explanation to offer in Marsthi **The
appropriate name of Kavi is given to the knower of the Self. FreaRedl
158 synonym of ¥13  FVATUT taoks beyand the cover of the body
It is a sort of clairvoyance, The knower of the self is the
best of the clawvoyants The Rgveda reads 92l el &AM
15 he who averlords his mind and controls and uses it at the right

afTr  mosns or a1}

to the vedic Sanskeit, The word FTYIAZAA s explanatory. Its exc-

luston will smoothen the metre. ** Then follow his translation -

dt et gl 3w, o9 @@ Aifg ( dgdiamTg ) snf e

ST w447 Afe, q¥ @ WY q qIT AW FRATAIS =1

a1 g e, at wfa g weadl, F@@, =ew o @A

. vt M ferit 98 T s

1ts Titeral transtation in English will be :- He encircles on all {four)

sides that soul.stuff which 1s brilliant, bodiless and hence complately

free trom ( the bodily flaws ) as scars and physicar attributes) as

muscles { and again which is } pure and sinfess He became the seer,
i the controller and the man of comprehension and independence He
9‘ duly achleved all objectives of an everlasting nature
!

g



Chapter IX

Verses 9 to 11
DISCUSSION ON &7 AND 3&X (PART) (1)
ARDUND THE HUMAN BEING CONCERNING 578 AND 2198

Material knowledge and $pieitual knawtedge,

The six varses that follow telt how to attain and maintain the
ideal presented in the Jast verse Henceforth n the latter half of the
Upanisad attentron 1s concentrated on the most essential part To
present first things first 1s the intention of the sage These verses are
dwided in two triplets each contains one idea n each stress is laid
on the permanent part Realisation is identity of the permanent with
the permanent Man therefore must concentrate on the permanent
part only But as the very person is a combination of temporary and
Permanent efements he must know thetr respective positions and
Importance The ISa tells us that a synthesis of the permanent and
empotary inhis very physical person and the ssme (n hys mental make
up are absolutely nacessary How to effect this synthes 5 1s gwven tn
these two triplets Each contains one thought umit It would have
been better for context had the second triplet preceded the first [n
the Midhyandina recension it 15 so done The first three lines tell us
about his mental make up Man is a rational being  Two kinds of
knowledge go to his building Knowledge + e temporary in nature
and which 1s ever changing or which €an be called knowledge It1s
the materlal screntific and that
Toes 1o the physical preservation stability and well being of the
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person  Such a knowledge by the very nature of the objects 10 which
it refates is In constant flux and s changing therefore, there is no
permanancy init The other knowledgs Is one firm non changing and
permanent This 1s the knowledge which 15 concerned with the eternal
naturs of things objects Consciousness or knowledge of unity is the
name given to it The 1irst type of knowledge Is 99U faar or HfaaT
and the second is 5 FITT or only faar

In the triplet under reference a synthesis of ATFAT ang fa2T 15
cecommended The verses run —

sy a8 wlaala s fEamamd |
adY ¥ 89 § ant o 3 fama @ uu
arngargfaear s sogmgefaa
=fa g i § awmfaaa o n
fazr wilfyar 7 ge13¥<tay wg)
afgerar g §t Frgen sqaTg@ o

Arrangement i~

(2) 7 afaqmema (q) sew a0 sfaabs g ¢ faamr @
Fag ww won (Sffw) (te) sFrg Ay famar @ A
sl gf dfroar 147 § w7 fraafaty (21) @ aq frar
sifger v wwaAg 33 (8 ) fagar goy diat faemr agaw swa o
Note - There 15 @ different reading of the tenth verse m the Madhy
andina recension where I the reading 15 fIRT 1 place ot fazrm

Words -
1@ { Plura) of T mas ) Whososver.
2. ufams ( Accusative singular or AT ) To aAfmar o
afar { o non fRAT knowledge warthy 31 nas come

framtheroot  V/ fa3 to know.
Knowtedgs not worthy,

3 IyEs { Atmanspada third person pleral of I - (1A
to worship  to setve Vyapkst Ramchandra gives
AT as s synonym) To worship  to dance
attendance on

4 W Blinding



)

fazmar
10 <

tl aa

12 =7

13 ==
1915 srum
16 o7
20-17 ang
18 fagar

Other reading

)

of the Midhyan )

d n Sanhita
2 afagm
Afgmar
22 £fq
23 drwgr

24 oam
25 @
26 7

27 fassfaz

28 =«

29 famr

30-31 %

32 yheEnw

)

Darkness The lowest of the qualities

(% » Vfar to ester Thid person plural)
Enter 1n

Those

{ == Inthe Veda used as a coputa implying
restriction and emphasis meaming and but ) On
the other hand

(Loc Singular of f33T ) in the knowledgs worth
the name

Those who forget themselves i enjoyment
Stuck  Glued

Furthemore than that

{ afasra agdagT ) More numerous great

As it like

Other ditferent

gust likewrse

1t is said

( Instrumental of faar ) By fam of vidya

{ Gemtive ot 1337 )

fazrar

By 3w

from ar ot AT

Thus

{ Ablative Plural of 81 a man of stable character
and wisdom ) From the frm wise

We have heard

That

To us

(from §@ 4 Ve to become vis ble to see )
Revealed enlightened

Who

( Accusative singular of 1) to Vidya
And

{ Accusative stngular of HFaT )

to vidya
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person. Such a knowledge by the very nature of the objects to which
it relates is in constant flux and is changing therefots, there is no
permanancy in it. The other ledge Is one, furm hanging and
permanent, This is the knowledge which (s concerned with the eternal
naturs of things, oblects. Conscrousness ar knowledge of unlity is the
name given 1o it. The first type of knowledge 1 T FAaT or Ffaml
and the second 15 T 2T or only faa.

In tha triplet under reference a synthesis of wfgar ang famr as
tecommended. The verses run .~ -

sq s Alaaf & sframamd @
adt w7 ¥q § ant @ I fawmmr @ u o
swavg e 5 wg i |
= a e § ambaafat o e 0
fazy =ifaar v geseydtag a1
aifaear gz AT faar syames o

Arrangement ==

(2) & afamamed (7) wwwan shake g g faamr @
¥ e wm g aw (afewfa) (to) wmeasng faw s aig
afygat oft draar paw @ aq 4 fawafite (20) @ a7 faar
afuar v gwgag X7 (4 ) afaawe qeg el faaar sas @@ v
Hote — There is a different reading of the tenth verse in tha Midhy.
andina recsnslan, where 1n the reading 1s TFATIT 1n place of fazrar

Words :-
L3 { Plural of TE mas ) Whosoever,
2. afqary ( Accusative singular or AfTAT ) To AfFET
e { o non AT knowledge worthy 33T has come

tromthsrost V' fag to knaw.
Knowledge not worthy,
3 SyEd ( Atmanepada third person plural of Y - 3R
to worship; to serve Vyankst Ramchandra gives
" as its synonym ) To worship to dance
attendance on
4 rum Blinding



5% 14 an
6 wfaafa

7
8

a3

9 faemar
10 w@r

I ax

12 %z

13 z7
19-15 seam
16 a&
20-17 ang
18 famar

Other reading )

of the Madhyan )

d n Santuta )

21 afaar
wfazrar

22 =fq

23 Qe

24 wm
25 @

26 =

27 fasafaz

2% =

29 faar
30-31 ¥
32 wfgary

Darkness  The lowest of the qualities

(T F Vfgg to enter Thid person plural }
Enter in

Those

{3 in1he Veda used os a copula mplying
restriction and emphasis meaming and but) On
the other hand

(Lac Singular of f47T ) in the knowledgs warth
the name

Those who forget themselves In enjoyment
Stuck Glued

Furthemore than that

( sfraaa 7g€agT ) More numerous oreat

As (f hike

Other different

gust hkewise

It 15 sad

( instrumental of f31 ) By f317 of vigya
(Genitive of T3 )

faarrar

gy #f3ar

from or of FfAAT

Thus

{ Ablatrve Plural of §1< a man of siable character
and wisdom ) From the fiem wise

We have heard

That

To us

( from 1 -+ V& 10 become v sible to see)
Revealed enlightened

)

( Accusative singular of T ) to Vidya
And

( Accusative singular of #far )

to vidya
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33-34 THT AET EZ (AT with I both } One wha knows
that with both.

3 Riots 1o death

3 dat Alter crossing.

3 wEq Deathlessness, immortality,
3. sy Achieves, eams,
Meaning

Those who worship knowledge not.worth knowsng (whlich ts
concerned with objects and which revolves round ’:ﬂm) enter blinding
darkness of Tamasic activity, but on the other hand, thess who are
engrossed { and, therefare, stuck ) 1n (even) that which 1s concerned
with impertshable knowledge ( which 16 worth knowing i e ST )
(enter) as it ( & kind of darkness } IR which is worse

1t I3 said that diferent is the fruit of HfAAT and like ~wise
different of f4TT We hava heard this from those wise men of steadfast
hehaviour entrenched in spiritvality who have revealed that (the
highest entity ) to us

The man ( aspirant ) who knows “That (elernal principle ) in
ratation to bath FTIY and ¥FIAT alter crossing destn by 4fEAT earns
1mmortahiy by FaIY
General Remarks ) There is no unanumity of Opinions as regards
Meaning of fa81 ) the meaning of f4TT and AT Meanings
and @fEAT } differ widerly with the commentators They
ara staggering 1n extent but not baifing Soma of the meanings piven
befow are quite representative, though by no means exhaustive

First, the renderings of a4t are enumarated §ankara calls frem
as the knowledge of deities RTNAAH Mahindar and Anandagir of
the ofd commentators foliowing fum call 1t 8I¥TH the heavenly
region, while Rzmachandra Pandst and Purohit and Yeats of the new,
call 1t worship of deittes only, FASIIAMETTT and supernatural
knowledge raspectivaly. ¥ W UTEF calls 1t {m‘(mraﬂs\nf‘qm
Swami Sharvanand in the same strain terms 1t knowledge of rituali-
stic phifosphy  Others call ( it the *Soul Knowledge or give other
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like equaval calls st soul K Midhava
Jayteertha commentary right knowledge of the Lerd Narayan
Prakashika of the disciple of Ramenu)  Worship of the highest A¥g
FEZIGAT GUACHINIRAT Swami Dayanand Saraswati  Proper realisa
tion after purity of the mind and Dr Frost Real knowledge }
3AMT 9 212 call FAT s the beneficial knowledge { 93 ) faar
While BTG defines 1t thus A 4919 T 9IMTET 44T &7 faar
' e By which the night perception of the principls and objects (s
gat (s Vidyd

Shri Aurobindo renders 1t as  Knowledge alone  and explarns
as consciousness of unity to Prof Ranade V dya appears as a path
of knowledge whsle Lokmanya Tilak calls it wisdom

Both Dr Hume and Dr Roer translate it 35 knowledge Vinobaji
at one place calls 1t the necessary wisdom TEAYT AT and st other
renders it as WIWIT or self consciousness which has its counterpart
expressed in a negative terminology by the FIMTAFTT (14) which

defines FI@T it s what frees the soul from the abuse of misconception
as 1o the nature of the soul )

By 37T Upanisads mean TuITra

In the final analysis all the sbove meamings boil down to the
appsllations given to the various stages of development of knowledge
worth knowing In other words such worthy knowedge while making
11s pragress on the path of realisation the various heights it attains
€an be named separately All the above mentioned names aptly denate
the rungs or stages of development When this is taken 1n rmind the
different explanations cease 1o be baffling

But in case of SfATT, the cause process and effect of the non
worthy (the and g meaning ) are
9iven as is meanings Some renderings therefore have become
meaningless

Tna rendering of fa@T  as knowledge and of ATAAT as not
K or ity as has added lon to the
already cnmendmg meanings We must know that here the negative
Préfix 3 13 used in the sense of nom and nat in that of not  Jf¥aT
Is not the antsthesis of faam
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Sonkara could render 1t as ritusl Iike fire-sacrifice and such othet
acts Swam Sharvananda following tum renders i1 as *ritual, Shi
Pathok THATAMITD AT white Mah“shara and Anandagin call it
Feqefl%  abviously they have confused the effest with the couse.

Vinobajr fenders (¢ s TONA ar soul forgetfuiness Or. Frost,
2s not real k Midhaviciry of non real d
HTFEIAATA, Swami Dayavand s non soul abtects snd Vyankat

Ramchaandra as unreality,

In the Narayan Prakashika of the disciple of Ramanuy H3d1 s
equated with work, Prof Ranade terms it as a path of works, while
Lokmanya Tilak, work Dr. Gough equates & with TFT or WfFA
or ¥IAT (cosmic power of 1usion ) Vamap Pandit equates 5 with

g3

Pandit Satwaleker's matenal,sorence ( FTTFT AT ), Sadashiv

hastri Bluds’s WHAT T and Purchit and Yeats’ Natural science

all have the same meaning in view.

Shri Aurcbindo terms 39T as the ignorance and explains 1t by
* consciousness of multiplicity .

Both Dr, Hume and Dr. Roer render it as “ignorance ' and the
Upanisads have the STXTRET in view

Upamgads and such contemparary matena) thiew a flood of light
on the nature and meanmg of both FEN and AFIAT and velp arriveng

at the reat meaning af these words
Fught from tho earliest times the root v faz meant to know.

The very hame 9% meaning *store-house of knowledge shows thig

Faat, therefore, moans worthy - knowing and [T knowledge worth

knowing.
The word FHGT 15 used both coltectively and individually, When
commentator AAZFTE gays (AT FAT ) vorinus destina.
tions {are) of Vidyd and Avidyd or when popular phraseclogy
quotes | AGLAITARIL ) fourteen Vidyds. they have the ancient
authonty of the scriptutes The Chandogya (1110 ) asserts { AT

g fam T #fqur) very many are the Vidyds and Avidy3s  all of



them are using the words in their individual capacities Here both
VidyZ and Avidy3 are used in their strictly etymological and gramma
tical meaming  Vidy3 as knowledge worth-knowing and Avedyd as
non-Vidya or knowledge nat warth knowing

But when a secandary meaning 1s intended they are used collect!
vely  Then Vidya means the soul knowledge The highest wisdom
(930 PR ) of the Upanisads s suggested here and ail other know-
ledge is bundled under the name of 577 faarr

The Atharva (x1 8 23 } 1s very explicit as to the true meaming of
Vidya and AvidyR It runs

faznz wfzaes aaragedan |
v grg wfaggs amEmy

Vidyd Avidya or any other plece worthy of advice all that has
entered the body 1n the form of Rk S&ma Yaju or Wisdom
This verse tells us the nature of knowledge contained in the
Vedas whether the Rk S&ma or Yaju Here Avidy3 i1s sand witched
between Vidyd and worthy advice 1t is shawn that Avidy3 in some
respects 1s on par with Vidyd and edvice The commonality between
Vidy3 and Avidyd 1s FTITIH, worthy advice tt1s thus definite that
Avidyd too 15 knowledge of a particutar type This lends support ta
the etymological meaning of the word Avidyi Avidy3 was never
meant to be ignarance The meaning of Avidy3 too 1s knowledge,
Avidy3 is not Not Vidy3 but non Vidya According to the ancients
only soul knowledge came to mean as knowledge worth knowing and
Vidya acquired this secondary meaning and all other knowledge not
worth knowing from the soul point of view was termed as Avidy4

They use TAMAAT as a synonym of Vidya and then automatically
becomes A --gifaar & 1 faar—faar First afew words about
the terminology of the T and TT7T faar prot Ranade (P 236) has
the following remarks to offer regarding the division of Vidyd inta
I and AT

*The tower knowledge snd the higher They draw the same

distinction between YT and 9T between lower and higher know-
ledge, as the Greek philosophers did between Doxa and Ephisteme
between apinion and truth, The Mundaka (| 4 &5) tells us that there
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Sankara coutd render it as ritual Jike fire-sacrifice and such other
acts Swami Sharvananda following him renders 1t as ‘rniteal, Shr
Pathak THARINES ARET while Man'dhara and Anandaginr call it
fEIH1T  obviously they have confused the effect with the couse.

Vinobaji renders it as 70T or soul forgetfuiness Dr, Frost,
2s not real knowledge, Midhavicdrys ascensure of non real knowledge
amwiﬁraﬁar, Swami{ Dayvanand as non soul objects and Vyankat
Ramechasndra as unreality

In the Narayan Prakashika of the cdisciple of Ramanu) afgan s
equated with work. Prof Ranade terms it as a path of works, while
Lokmanya Titak, wark Dr. Gough equates AMR&T with ATHT or AR
ar WIAT {cosmic pawer or Jlfusion ) Vaman Pandst equates it with
gsTIT

Pantit Sstwalskar s matertal sGience ( SMIFT AT ), Sadashv
Shastr Bhide s WIFAT TA ond Purohit and Yeats’ Natural science
2il have the same meaning i view

Shei Aurobindo terms AFAAL as the rgnarance and explains it by

consciousness of multiplicity

Both Dr Bume and Br. Rosr render it as ‘ignorante”’ and the
Upanigads have the TR in view.

t/pamisads and such contemparary materisl throw a flood of light
on the nature and meaning of both 8T and FFATT and nelp arriving
st the real meaning of these words

Right from the earliest times the oot V' fag meant to know.

The very name F% meaning *store-house of knowledge  shows this

P21, thetsfore, means worthy - knowing and T3 knowledge worth
knowing.

The word fadT 15 used both coliestively and mdividually, When
commentator AHETR says (AR FafT ) varous destina-
nons [ere) of Vidyd and Avidy3, or when popular phraseology
quotes { TTETTATMIY ) fourteen VidyBs, they have the ancient
autharity of the scnptures The Chandogys ( 1.1 10) asserts ( ATAT
g far 9 9f3ar ) very many are the VidySs and Avidy@s™ all of



them are using the words in thesr individual capacities Here both
Vidya and Avidyd are used In their strictly etymological and gramma
tical meaning  Vidy3 as knowledge worth knowing and Avidyd as
non-Vidya or knowledge not warth knowing

But when a secondary meaning 1s intended they are used collect:
vely Then Vidy3 means the soul knowledge The highest wisdom
(o fory ) of the Upanisads s suggested here and all other know
ledge is bundled under the name of 9T faar

The Atharva { x1 8 23 ) 1s very explicit as to the true meantng of
Vidy3 and Avidyd 1t runs

framss afyeanes agragrzmw )
{7 geg fagge avmaas o

Vidy3 Avidyd or any other piece worthy of advice all that has
entered the body in the form of Rk S&ma Yaru or Wisdom
Thss verse tolls us the nature of knowiedge contained in the
Vedas whether the Rk Sima or Yaju Here Avidy3 1s sand witched
between Vidyd and worthy advice It 1s shown that Avidy® in some
respects 1s on par with Vidyd and advice The commonality between
Vidy3 and Avidya 1s F9RTIT worthy advice It 1s thus definite that
Avidya 100 is knowledge of a particular type This lends support to
the etymotog cal meaning of the word Avidyd Awvidy3 was never
meant to be ignorance The meaming of AvidyA too s knowledge
Avidy 1s not Not Vidyd but non Vidya According to the ancients
only soul knowledge came to mean as knowledge worth knawing and
Vidy acquired this secondary meaming and all other knowledge not
worth knowing from the sou! point of view was termed as Avidya

They use TUAAT as a synonym of Vidy and then automatically
becomes A |-qxifazr ¥+ famr  AfRAT Fiurst afew words about
the terminology of the T7T and SFT7T fA@T prof Ramade (P 236) has
the following remarks to offer regarding the dwision of Vidy3 inta
9 and AT

*The tower knowledge and the higher They draw the same
distinctjon between AT and T between lower and higher know
ledge ss the Greek Philasophers did between Doxa and Ephisteme
batween opinion and truth The Mundaka (1 4&5) tells us that there
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are two different kinds of knowledge to be known one the higher,
the other the fower knowledge Of these, the lower knowledas Is the
know!edge of the Vedas, of grammar, of atymology, of metes, of the
science of heavens while the higher knowledge 1s that by which
alons the * Imperishable Being 1s reached

In the Chandogya (vi1 1.23) all knowledge matersal scientific
and even that contained in the refigious books which feads not to the
reahisation of the eternat is put under the AT fa@r

The Brhadarenyaka (11 410} and terms
1t breathing of the Great soul The Svetatvatars {v. ) has clipped
names Y and 39T {377 10 the handy short forms of faar and
4f5ar as will be seen by their description given there The Upamsad
reads -

g os qgy @A-q famfed fafgd mr i
1T qafaar gaya g faur franfad fad aegter o

This verse hes a Clcse~palallel nay it’s 8 briet synopsis of the 10th
and 11th verse of the 1§a 1t means ~ He (is ) tha immortal, infinite,
supreme Brahman, in wham F37 and #f33T both abude unamanites-
[ L and s d with the per)
{ white ) Tl is eternat and concerns with the immortal and He tha
Ruter of both 377 and Sf4ET is difterent ( from sither of them )
This further clarilies the meaning It tells that knowledge perisha

ble s Avidy® and knoledge abicing 18 Vidy3 and hence ths meaning
of VidyA is ** Soul knowledge* and of Avidyi as knowledge of 2l|
other objects This explanatian will help to bring out cleatly the force
and spirit of the 1ashing administered by the Mundak f 2 8 on the
materialists who confound sou knowledge with materia] knowledge.
The Mundaka states -

afgggieat a8 g fiu eleargaman

srererar. afeafa g awda Ao are o

 Steeped in matenial sclencas and non spiritual knewledgs ( and only
becausa of that ) who hofd themselves to be enfightoned and wise
men { and profess 1o lead people without Isading others, they cannot
malntaim theit very positians as ) such fools sfide down progressively
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3s the blind leading the bhind ( themselves stray away farther and
farther )

The Brhaddranyska {1 S 16 } further clarifies the meaning and
shows the scope of Vidya It shows 3T can conquer even the
AT 1t reads - AT AN T FH ATAST fagAer e
< wesy vy g Swh Aved wwen) wEw e
faamar awts

Now these are the three worlds they are respectively the abodes
of human beings of manes and of the detties The human world 15 to
be conquered by a son not by other work of manes by works ( goad )
and that of desties by VidyZ The Kena (1 4) gives a parallel
reading to verse 10 of the [§a It reads

sy affzaraat afafarafn)
<fa qua gdar 7 Teagar 2l 0

Here for Vidya fafe@ s put and for 4fTT Avidit 1s put The
change is explanatory 412 Is studied of known and #TA1ET 45 not
studied or not known Knowledge worth studymng ( fZE&0 ) 1s studied
by the aspirant and knowledge not worth studying ( 3ifaar ) s
rightly not studied by and therefore 1s not known { Afaf&d ) 10 1he
aspirant  The Mahabharat has the following say an 3feT ang faar
1n the FUIT 99 (The section on High Application) 1s given an
allegory under the name of T°E fAMAINEMAR It covers ten
chapters ( from minth to eighteenth 1nclusive } and is spread over
three hundred and four verses

The allegory shows the hmits of ¥f3AT FraTl and 87 menmigneg
wn the I The symbol for 3BT s { AFT) for Vidya 45 Vora
and for T 13 TX or control complate avar senses

{ T ) has fhree faces— representing the thres vedas Vritra |5
spiritual progress upto siddha hood and TR is soul hood ftis the
continuous progress till the soul 1s realised

The allegory is the final say on the meanings ang extension of
ufaa ang famr



The synthesis of T3aT and AT of T ang T and TR
and oTxiiaTT Was an ancient dream  Such attempts were made
Fravahat has shown to Swataket father of Goutam such a synthesis
of wisdom and work  sciences spiritual and matenal by means of the
spiritual (nventron of s FSTIRET The [6s too has atrempted
this in the following verses With these praliminaty tematks we go
10 the explanatians Proper of the verses undes review

Camments on ) We take the hrst verse of the trplet Thete are
verse 9 } three key woards here which desarve specral atten
uon They are SWIET, WT and 37

The verse makes two statements first the worshippers of Avidyd
enter blinding tamie sphere IITED 15 both to wol‘shlp and dancs
attendance on  Both these senses are impl ed thera The verse has in
mind those persans who confound spiritual wisdom with material
knowledge They ignore the spinitusl vslues snd worstip materia)
knowledge t e they have sceented URIT as their ideal They nelther
desite nor get spirituzl hght in the r lives Their fate 1s sealed Thoy
get confused with the Tamasic stulf Fhysicsl tamaslc darkness
swaits tham Their reason 1s clouded

11 15 fo be noted that the pecple referred ta in the third verse of
the 1§z are mainly the headorists while here moteriafists are 1n view
Materialism and matenalistic view has its place in human progress
provided 1t s not in isolation but the sage would hava nothung to do
with and are They
cannot go together A synthests af the smertual and matersalistic Hie
is daswed and it can operate only when that Great fternal Principle
1810 view anly when there Is the consciousnest of the psrvading
divinity The second line tontains a statement regarding people whao
value spitua) Life Ope great pit fall is warned against That is 2
danger of iselating snd forgetting the proper comtext H they are
engrossed and stutk in and glued even on the nght path they lose
sight of the ultimate goal of libetation 1t isto be noted hera that
spititual knhowledge is not the goel by tiselt it s z mesns Here the
WIS Te2Th 10 el tha 2epliact aot o copramise betneen the
(deal of liberation and means These lesser oblectives are like the
gain of supernatural powers or even dves It the aspirant keeps any of
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these lesser targets (n wew and 1s stuck his fate will be worse than
that of the materialists The significant word ts as if %3 This shaws
that there ss not actual blind Tamic activity but metaphorical one
from the ultimate point of view

An example to explain  Vidyd and Avidyd are two paths Vidya
1s the right one while Avidyd 1s the wrong one Those who dance
attendance on Avidya stray away from the goal There will always
be a possibility of enlightement coming to these deluded persans
Some of them at least will realise their mistakes and endeavour to
tread on the right path with the old zeat a few of them without
gstting stuck on the way may reach liberation earlier than those who
were on the right path right frem the beginning but who unfortunately
were glued on the way  There 1s possibility of such a thing happen
tng even in one life  The posstbility of a repentant Valhya becoming
the renowned Valmiks sage cannot be ruled out

This again may be taken as covering a long period of fives A
man who tries to ba @ god only and remains there as such may be
overtaken in the spiritual field even by him who has first taken a
wrong path of Avidy3 but tnen swetched over to the right one

The ward asif has a special purpose It Is surpnising to
find such translators as Purohit and Yeats and Rajawade have found
no differenc between Jed AT FfIAFT & AT AT ET 85 115 espe
cally astonishing to find that Shri Rajawade who has meticulosuly
auended to the translation of every wora has omitted to translate as
i { 2T ) 15 ut becauss this goes agamst tus theory of dualism ?
It is an irony of fate that this very Rajawade has charged Sanka'a
with  Suppressio Veri |

Comments of verse No 10

This verse uses two apt words 177 and fATTRIT They need some
explanation TheKena 1 2 3 quoted above substitutes & colour-
less word AT ancients  { Formers in the sense of authorities }
but the word 1) of the [$a 1s meaningful The word T 15 5 wargd
of special connotation The Kena (1 2) twice uses It The Katha uses
W oelaven times { FZ 12 1211 12 21 21 2 4 12 13 2 66)
The Mundaka four tmes{1 16 22 7 321 326) Tpe Svetsg
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vatara ( 6.12 ) and TIEMIONIATE. t00 ( 1.15) have used 07, Forty.
nately WIT. 15 defined and Wiustrated i the Katha 1t (1.2,2.) runs -

RATT FIR AATAAAEA
aerdin fafmfa w1
8% fg nfuiadr oy
a1 7Y dingarageliy 0

““What 1s better and what 15 ploasanter come to man; the wise man
gowng all around the two discriminates. The sage too chooses the
better because it excesds (In the fong run in value) what Is pleasanter
but the soft-headed person chooses what is pleasanter for sake
of safety,

Thus HIX s defined, here, asa wise sage of discrimination who

steadfastly stands for what is good. Both the roots 4/ g  and
Vv 'ﬁ impty steadfastness and wisdom at the same ume. The Katha
15 bt round 1he siory of Neciketas who Js the hero of the Kaths.
He turns tus back on all temptations-heavenly aliurements and power
and palf of the highest degree Such 2 steadfast man well-tooted
spintuality is the T The famous Greek legend o Parls who chose
flash n place of spint is a case of wrong chorce Both the allegories
ol MNaciketas and Parls sre slgnificant a8 ta the purpose &nd lesson
they contain.

Incidently, this verse sheds ghton 221 and IR aiso,
Vidva s ly applied Naciketa-wive for the ettain.
ment of WUF and AFAA! 13 knowledgs hickly yoked for immediate
plessure §W

Now we come to the word FAISTEX An eye witness account Is
imphed in this word. The spiritust tescher has spaclal name in
Sanskrif. Spieltual knowledge Is meznt to ba not & hear-say bul 2
see.and say ( if this word s permitted ) it must be buiit on actual
experience, It is shawing, revealing, [ts preaching is in stages of
Hlumination, Therefors, 1o yander this word FIFIHTT  or FEAA-
F7x: as $ankora or Arandagiei have done meaning it as explained
narsated or told, does pot hit the mark and convay the fulf (orce of

its meaning



The words 31§ and I show the authority perhaps of an
unbroken tradition It 1s not merely to fend weight and dignity that
the words g and TTT are used It has the other purpose too It
means to suggest that it is the enlightened people who know the real
nature of things As we do not worship 1t the fruits of exclusive
afazr may not be known to us But the formers out of clarivoyance
superior experience or wider expertence have told us that the effects
of X4 are different from That Awidya may make a Titan or & Faust
But not @ man of God not a prophet The fruit of Vidy3 un co related
with That is different He may become a rehgious fanatic agodin a
heavenly region or a possessor of supernatural powers
Comments On Verss No 11

The verse tells that both 3TT and f3AT are to be used as
ladders for the realisation of Brahman It 1s already seen that Vidy3
divorced from the consciousness of Brahman may degenerate into a
Spintual hedonism which i1s innocent as far as other bengs are
cancerned or worse still into a spiritual fanaticism which may turn to
be y a destructive from the socal stand point
Avidya divorced from Brahman may develop nto a materratist Titan
or an out and out hedonist referred to in the third verse

Theto 15 another consideration also Without the help of vidyd
or Avidya man cannot hive The aspirant 1s @ human being Every man
has to liva a life The progress in illumination takes time Long years
of trial and strife are essential Secondly the disesses and accidents
of Iife are to be tided over by the aid of these non spititual sciences

The Hindu scriptures place human beings in 3 specially privile
ged posiion  According to all religions of India 1tts man alone
who can attain liberation  Even Devas ( gods ) cannot The gods lose
their places 10 heavens at the exhaustion of their merit a7d compulso~
1ily have to take birth as men to attain hiberation  They cannot attain
immortality or reach hiberstion direct Only man can earn liberation
direct

To illustrate Avidyd can be compared to a propeller of s plans
«f body Is the plane  Till space 1s reached both are necessary Once
1t 15 reached they are a superflsty 3 burden In space the soul gets
momentum of its own It flies on its wings of Vidya and merges in
immortality and Eternity



Verse 11. 2,

The sage advises the aspirant to cross death by means of Eicind
The aim of life 15 to tide over death successfully, Socrates ;n Phadon
echoes the same 1dea when he says *‘Is not philosophy the practice
of Death 7",

Avidyd being the penishable knowledge stuft { & ) s incapa-
ble of accompanymg the saaf after death. {t concerns with the body
and is a3 perishable as the body is. it 1s the knowledge of efements
and it must change end alter with the efements (¢ s mutabfe as the
siements of the body are. The Bthadarayaks ( IV 3 and 4 ) defimtely
mentions that FTTEAT dies with the body. Vidy3 1t 15, which (s the
immutabla bart { H&TT ). It sccompanies the soul,

The sage, therefore, advises to make a fufl se of f4aT Do not
get drowned with death, but go across death. |f Vidyd is not stuck
on 1he way, (t accompanies the soul to the last.

The transitory nature of Avidyd and permanent nature of Vidyd
are bought out clearly by the TFEEANFTT 14 1t purs FFARAAT for
afawr ana FegPFRT for faan
It tetls —

wprafaay fraTAREE ATT WAL
qeglar eRaT TR feag )

The comprehension of ( all) other knowledge 1s bound to be
perishable  while that of FFEMATT 15 steble and feads to the sttain.
ment of Brahman.

Other Commentators, The synthesis af Jfifna and Karma
SHANKAR. recommended by the Jsa fere under-
munas the stend Sankara has taken He hastodo a Iot of rope-
dancing and logig-chopping 1o Justify his position, He, therefore,
divides and isolates the application of these verses, Ertrects from

the relevant parts of his gloss ate given below,

Sankera goss on,
#7F TT The pitchy dstk statement is not meant for 8 unlverssl
spplication but restricted In application only 1o the jgnarant persons

attached to work. How can a wiss man, who has arnived at the



knowledge of unity and tn whom all beings have become the very He
{after doing away with the differnce between the means and ends)
would desire either by any work or by any act otherwiss than Jiiina
for bundling together Karma and Jfidna? Here, therefore, these
'gnarant masses who desire to put together Karmaz and Jiidna are
censured 1n what special circumstances the scriptures and logic
allow the mixing of Karma and Jfiina ts given here It 1s In connec.
tion with (the infertcr knowledge } regarding deities  Only thatas
teferred to n combination with the work and not the highest know-
ledge Separate fruits the Scriptures point out one attains { ZF@T )
heavens by Vidya What 1s censured (n the combinatien of Jfifina and
Karma 15 the confused performance of them but separate performanca
{of each ) does not court censure as sepsrate fruits of each are
being told as  They ascend by VidyA  or  they attained heavenly
regions by Vidyd they do not go the Southern way  The region
of manes is to be attained by Karma Whatever 1s allewed by the
scriptures does not court the stigma of dutilessness With these
preltminary remarks §ankara has the fotiowing expianations to offer,
on the text proper

Tam blindness 15 {HZTATHF) non realisational Who enter
this blindness ? Those who worship only #f32T Avidya 1s other than
Vidy3 Work 1s incompatible with 33T hence AvidyZ 1s work That
Avidy3 15 characterised by STEIT firetending and other work Then
afterwards who are they that enter the worse blinding datkness?
Those even alter works are n the of
detties only { RFATIAT )

His commentary of the 10th verse repeats 1tself * It s said what
Vidya does or s the frut of Widyd 1s diiferent from  what Avidyd or
work doss or 1s the fruit of Avidya It has been quoted * faqets
1s attalned by T8 and 23%1F by VidyA This we have heard from
T preceptors who discoursed on ( FEARAT ) the T and T,
That 15 the authority ceming down by tradition

Hus gloss on the Ntk verse reiterates his stand Swami Sharvanang
following Sankara offers his rendering with explanation  He 15
conscious of the drawbscks in §ankata s explanations
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Verse 9,

Those who are devoted ta Hfm(lgnorance or pure ntual)
enter {nto blind darkness  Into darkness greater than that as s were
do thoss enter, who delight 1n Vidyd knawlege of nitnalistie philo
sophy alone
Explanatiop -1

Devoted to Avidyd - Awidyd ldecally means iwnorance but
fere it danotes ri'uslistc observances as all nituals are petformed
through the {gnoranca of the real nature of Atman that i3 beyand
all action

2 Dehght in VidyA - Vidy3 means knowledge but here it
sigruties the ordinary theoretical knawledge of gods and ritvals

The drift of this verse is that those persons who remain satisfied
with the performance of the rituals only and never strive to know
the real sigmficanc of the works as explained sn tho scriptures are
Riijasika and caanot attan to that pure state of life which rests upon
the glorious unsan of the ritualistic actians with the knowledge of
their {ull significance  But still worse are those people wha reman
contented with the mere theoretical knowledge sbout the gods and
sacnfices gathered fram scriptural study and naver stlr themsefves up
for any action  They ere Tamasik and s such are necessanly rele
gated by thelr own inactivity 1o the inert stats which of all levels of
existance Is farthest away from the Truth

ft moy be noted that in this interaretatran, which fotlows Sankes ¢
the significance of the expression =7 ‘o as it were is not brought
out 1n the slternalive Interpretation of these Upanigad we have tried
10 make some meaning cul of it

Some commentstors hold Vidyd means here tha theotetica)
knowledga of Beahman apart from the mere sludy

Verse 10.

One resull they say is obtained by Vidy? [ knowledge or ritus
1istle phulosophy ) and quits anather by Avidyd (lgnotance or purs
riuals ) Thus have we Aeard from tha wiss wito Expiaingd ¥ 10 us
Notes 1~ The goal obtained by ritustistic knowledge Is the world

of the gods



2 The goal of pure ritvals 1s the world of the manes
Verse 11,
He who understands {23l and 3if4TT both together, attamns to

the nature of immortals through Vidya ( knowledge of ritualistic
Philosophy ) having conquered death by Avidy3 { pure rituals §

Explanation :e-

¥ Vidya 15 — theoretical knowledge of ¥&T  and Avidya the
devational pragtice necessary for its actuzl realisation, then the passage
may be given a more direct interpretation

By SIG4T or devotional practices including selfless work, we
overcome < or the ordinary Iife birth and death or by fAdl or
knowledge of AT we attain absolute immortality What s meant
here 15 that mere conceptionat knowledge of F&T 15 not enough, It
must be combined with the practice of spifitual disciptines

The mere theory of FET Is nat the reahisation of AFF for with
out combining practice with it the theory will not be able to counter.
act the mental and physical tendencies that obstruct the dawning of
knowledge
Swami Sharvanand s alternate meaning
FIHT T4 Reconciliation of contradiction One and the many
the absolute and the Personat

9 Those who are eng n or the P
of the many enter nto bhind darkness  Into darkness that seems to
be even greater than that enter they who are absorbed In knowlege
©r mystic consiousness of the one in trance for the former there is
access to life and ts possibilsties which in the latter even this s
apparently demed

10  Thus one result they say is obtained by engrossmant with
the many ( Sf4@v ) and quite another by absorption inthe one,
Thus have we heard from the wise who explained it to us

11 But he who understands the secret of the many and ajge
8ttains the spirituay felicity of

orption in the one
transcendence by absorption 1 the one (R} having overcoms the
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weakness and delusions of mortal D)l by knowing how the many are
the becomings of the ene ( #fFaT )

Max Muller -~ All who worshup what is not real knowladge
{ goad warks }, enter (nto blind darkness, thase who delight n real
knowledge, enter as it were, into greater darkness,

10 One thing they say 1 obtained from real knowledge, another,
they say from what 1s not knowledge. Thus we have heard from the
wise who taught us this, N

11, He who knows at the same time both knowledge and not know-
fedge, overcomes death through not knowledge, and obtains immorta
lity through knowledge
Purohit and Yeats:-« Pin your faith to natural knowledge.
stumble through the darkness of the blind, pin your facth to super-
natural knowledge, stumble through the darkness deeper stll
10 Natural knowledge brings one result supernatural knowledge,
another We have heard 1t from the wise who have clearly explained it
11 They that know and distinguish between natural knowledge and
supernatural knawledge shall, by the fust, ctoss the perishable in
safety, shall, passing beyond the second attain immortal hfe

Prof Ranade has the following cbservetions concerming (48T
and #faET K IS even more g than inas
much as thase who pursue the path of tgnorance go after death to a
region of pichy darkness while these who pride themselvas upon
their possession of knowledge go to greater darkness still
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CHAPTER THE TENTH

Asambhuti And Sambhut;

AT Body and perishable consciousness
Gross HT and IRT Subtle
Elemental sheath JTRIMIEAT and fUEMEF Karmik sheath

In the last chapter the perishable 2nd semi permanent aspects
of knowledge were discussed Now what ts Qross therefore parishing
and fine hence lasting long n the very person are dealt with In the
natural sequence this triplet ought to precede the first one and the

which di S8l and T9fF first and
then knowledge and wisdom follows thrs natural order

This triplet In construction and wording follows the first With
the exception of five new words 1t 1s all ahke the previous one If
the negative prefix a Is not treated as a seperate word there are only
three basic new words in these three verses They are Sambhiits

Sambhava and Vindds
The verses run -

ey an sfaufa x saqfognay

qdl 47 53 J @A T T ALAT @ NN
yraRarg ANArEARIERAAIT i <ft pyw iz

& qeaafagafat nn
gufy T fary 9 FERdET 97
faarda qeg diat aq@r s gand nyvn

87



Prose atrangament -
RSTART HMA & oy a7 Afyafa
AT WIA G 447 w7 Fan | wiEha )
a7 9 arg H‘ﬁlﬁ_‘ AT g SEHAIT
sfy i g @ 7w faesfac
a wqfr 7 faarr 5 gvg Az a7 aw
v neg dicat ayans amay sms

Werds 1) 3agRIT ( Accusative singular of AR 3 non TR
birth what cannot be born again ) The 81T or
perishable part of the human being tha gross
or SFAWIGEAT part The efemental Deatn

2) WY (Loc singular of AYRT )

3) WA {Ablative siagular of B9 birth ) From
sublls or fine part of the parsonallyy SARAT
viewed as a Body Soul unit the karmic sheath

4) ¥AWATT ( Ablative singular of 3M6H ) From the gross
inaperson (1 e Body)

5) faman ( Destruction ) The penshable body part of 8
person

the

Meanings -
Those who worship body the gioss part of & person the elementa)

sheath enter the blinding tamasik sphere on the other hand those
who get stuck being glued in the glluning subtle part of a persen the
Karmika sheath enter as «f @ worsa t3masika sphere

Likewise other is declared { the fruit ) from the ¥ and other
from the body We haue heard thus from wise men firmly entrenched
In understanding who have revealed That to us

And who knows That slong with body and the seed of reincarna
tion crosses death by the destructible and attains immortafity by the
subtie
Explanatien -

These three verses as has been painted out give only three new
waords The fewest words are there but about them the greatest
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divergence of opinion 1s seen So much so that Vinobap in a diffident
mood observes  oniginal Maratht 1s rendered in Enghish )

There is no unamimity as regards the meaming of Sambhuti and
asambhuti and there Is little warrant of that in the future too it us
hoped now that his diffidence proves unfounded True thers rs a wide
diff among the At tumes as meanings
as children finding fantastically unreasonable frgures in the fleeting
clouds are put forth Some representative meanings ate given below
against the names of the commentators

First the meanngs of Sambhutt  { &¥f )

1 fankara Aftz Croation synonym for the crestve
manifestat on of the premordial soul
stuff the FITAFT

2 Anantecharya & Ramchandra FIAAZI SR and fgevams
Pandit follow
Gopat Nand Swam! Resulting  atta nment of Brahman

3 Sl Ramanuy Shishya
Prakashika ( meditation ) &HIfI

4 Sri Madhavacharya Jayte  Those who follow that Hare created
ertha Vivarana the world
Vyaokat Ramchandra Hande §fZdad A1q

S Sher Swam) Dayanand Mature world in the shape of FET
Saraswatl and the rest

6 Dr Roer Created Nature

7 Purohit and yeats Shape of nature

3 Dr Frost “True cause

9 Prof Ranade Fact of emanat on

10 Brahimanand g e

11 Aurebinde Birth

12 Swami Sharvanand & Becom ng
07 Hume

13 Vinobay ¢ Evolution progress)

14 Satawslekar ( Corporata feeling }

15 Swam: Dayananda 5
alternative Wisdom

18 Lokmanya T lak Wisdom
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No wonder that amwja has equally wide interpretations which
have created a sufficient nebulousness round this word but it will
bo seen from the hist below given that some commeniators have glven
two quite Incompatible meanings of this word. This confusion has
t:ecome worse confounded en account of the strange stand teken by
Senkara His B 10 the 12tk verse become HEY 1 the Mtk
verse  Rightly  th , he s h by
Joyateertha  fATTw P 1405 (ST wfs gy
AYd TWEFVFHIFY ) (quoted on P 28 by Shri Gatawalekar ) on
unparalleled grammatical feat!)

Shankar wEghy

qETEH Nature { Original )

Abstinence from forbidden deeds in relation
to BT

Those whe sdmit the fact of Har's power of
destraying the uaiverse,

afaaen® frafaanrr (obstructive ).

sarfs speeesyfieT @@, W@, auiqraT

wE 98

Ramanu, Shishya
Narayan Prakashika
Shri Madhvacharya
Jayataerth Vivaran
Gopafnand Swami
Swamt Dayanand

Saraswats

Prof Ranade and Not true cause

PBr Frost

Purotit and Yeats Seed of nature

Dr. Roar Uncreated Nature

Anantacharya Those who have the belief that thera Is not
burth after death and theesfars [iberation is
ensutad after the body passes sway

Brahmanand Cosmic illusion Body.

Swaml Sharvanand w7fa or Wi, FH
in the slternate
Vinobaji
Satawalekar
Lokmanya Tifsk

{4 (Regression )
HATATE Incorporate [esling
afirar

Comimants o=
The meanlng of Sambhilti and Vinkia,
The wiplet has gives AR, BT ana T39779 8y synonyms



The Upamisads use 1t as birth and incarnation ( Taittartya
upanisad 111 the Gua IV 6 and8 and XIV3 and 4) The
Chindogy (V 9 2) mentions AT as incarnation and explains
the rebirth on account of actions even after the burn ng up of the
body while Brhadarawaka HI @ 28 {4 &5) raises the question
from what root this martal tree cut by death again sprouts forth (4)
and disallowing the possibility of the semen as it 1s there only
during the lwing period  suggests that as the seed the tree begels
germinates it anew man tao carries his own seed for incarnation
This seed 15 the Karmic Core he has created and 1t 1s called 9T
S0 too the Swetasvatar (11l 1) mentions both IINT as buth and
ART a5 continuous axistence

The destructible part in the body 1s called fAATI  For this vary
reason the body has got the Sansknit name T (From & to tear
to preces ) (34T 3fa AN ) Etymalogy tells body is that which
tatters and tears stself up 1t has invts rund this penshable part of
the bady ( that Is the covering of man )

The place and importance of the Body soul apparatus 1s the main
theme of these verses The T4 and #fadd in 1solation and 1n
union are dealt with here

The ympotiance of human birth par excelfence 15 recogmised by
all scriptures  Except a man 1s born again he caanot reveal the
kingdom of god - Jesus Christ There s a passage n the Bpihadara
nyaka 1 4 6 which can be fittingly called either the base or founda
tion of these three verses or a commentary on them It stresses the
peculiar nature of the human birth It 1s 3t once martsl and
immortal 1t differs in this respect from gods even Gods are not
perishable made but who cannot imperishable become while strangely
man 13 perishable made but can reach the smperishable it 1s an
FRAWIT o super creanon The Upaniead reads

The desirable deities were created (and then was created )
man Man though a mortal has immortality Therefore this creation is
super creation One who knows Him (the soul) inthis super.
creation becomes ( as immortal ) as that (soul)

The [¢a verses too advise the aspurant to know both the T and

FET part and be immortal The {42 gives 2 synthes s of the penishable
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and impenshable elements in man. The YT slements have tao thetr
tremendous importance.

Both the Katha 2rd Kena Upanisads have unambiguoustly tald the.
Says the Kena-Nl §

‘i in thes (body) (a person) knows (the soul), then the true
goal is reached, 1f a person { in this body ) does not know the soul,
there will be s great calamity. The great wise who discern unity (of
the soul ) in 8l! betngs become Immortat after daparting from this
world ¢

The key to immortaiity 1s the unitary and umversaf outlook which
fras been described in verses 6 and 7 of the [$s.

The Brhaddrawaka too { v, 4. 14 } expresses this idea in the
follwing verse —

zéa wavsalamags 7 gafaiyd fafe
i gfrgugand waagat gaimbafa v pen

This bewng so, while In this body 1f we comprehend this Soul
principle, we are tullilled, if nol, a great calamaty { is there ). Those
who comprehend it, become tmmortal. athers tall in sorrow

The following passags {fram the Brhadiranyaka 1i1 8 10 throws
most illuminating hght on this verse and the next.

The hmitations of Sambhiiti and its ralation with the Imperi
in the I8a, are pointed out. The

shable Principle termed *That
Yéajnavalkya 1s seen here

Brhediranyska names ths Aksaram
advising Gargl as {ollaws f )11 8-10) -
Ay a1 varere apdfR@sieT a@ife awd aqedead
agfy atgganaaedaer agwafy | @ queers me-
falemsenresyrra Sff, @ FAT | AT ¥ qrzmr Wi
fafeesemsaymia 8f7, T a0gT 1 iolt
o gargl, futlle and perishsble indeed ail the efforts of man
who without acquiring in this Tife the wisdom of the fmmortal
principle, indulges in sacrilicial tites ( practises penances even for
a thousand years} He who departs afterwards from this world ( by
acquiring immense supernstural powers deserving better births en
account of the ment acquired because of his aforementioned penance
or rellgious rites ) without comprehending the Akgara principle, 15 2



veritable ( BIM ) wretch ( as the hoards of merit he has acquired
he cannot use for a better purpose and therefore he 1s undone }

Now O Gargi he who departs after comprehend ng the Impers
shable principle becomes the real Brahamana the knower of Brahma
The Brhaddranyaka has hete stressed the immense importance of the
Aksaratva  The Muidaka (11 2 3) too terms Brahma as Impen
shable The mention of the word Sarira in all the above mentioned
quotations s (ndirect and smplied  but the Katha ( 11 6 4) makes the
position clear by axiirect and explictt mention of Sarira It reads

T8 SFwTEld 91w wAQved freaw
qF g @kg TAWAT Fegd
If here ons 15 not able to comprehend Him before the fall of the
body he sfter the departure from here is destined for the assumption
©of a body ( and whisls in the cycle of births )

. The word FIG® ysed here as the description of the nature of
Sarira o paint out its perishable nature 1s very sigmficant The
Kinship betwsen this fA5I& of the Katha and fAATTH of the Isais
obvious

The Brhadiraiyska (v 93 and v 4 4 ) make 2 mention of Sarira
and Avidyd together ss the Ksara part This s s gmificant and it fixes
the meaning of HEAFA of the Isa which 15 nothing but Sarira of the
Brhaddranyaka

The perishable nature pertaining both to avidyd and Sarira
is referred to apain and sgain by the Brhaddraiyaka It reads
QaA qF uw qieAr 57 @i fagar afaar aufaar (v 43) s
Iike this this soul after casting away ( the dead slough ) of this body
and going beyond (11t shedding away ) Avidya goes The Brhada-
ranyaka v 4 4 repeats the same phrase

The importance of body 1s great but it must not be pampered in
exclusion A synthesis of the body and the soul is essential The body
must bo constantly yoked to the high deas Il must never lase sight
of the goal This point s stressed by the Svetasvatara 1 14 which
runs -

gagmadn Far gng Faafon |
sqmafmfgaearmid TEfangaa n



ftisahappy simide 1t shows the drawing forth from wood of the
entirely dissimilar fire Wood s of a perishable stulf cold and dull
in this unsuspectedly Is hidden the fire which isof a permanent nature
and which is resplondent The Svetasvatara points out the contrast
between the bedy and soul { godly principle ) and suggests this usefut
synthesis It recommends o constant sacrificial use of the body
Dr Hume has rendered the {ollowing In verse —

By making onc s body the tower frictien stick
And the syllable Om the upper friction stick

By practising the friction of med tation

One may see the god who 15 hiddsn as 1t were

Phraseology of the [¢a 1s different but the Svetasvatare also has the
same & and HUT synthens in view

After this prebiminary discusaien thy veeses proper need liftlo
elucidation The hirst bine of verse 12 refers to Hedomsm

Comment on Verse 12 -

11 gives the state of these body worshippars These hedonists are
fully discussed in the commentary on verse No 3 The {first fine of
thes verse refers to the same type of pleasure Seekers The SA¥-
hunters The diffecence betwesn the two verses is this Verse 3 tells
thetr condition in the future while 12 1 describes their present state

The second one puts those who are stuck in pleasure of the
immortal soul principle in the seemingly worse plight In the pregnate
wards of Yajfiavalkya { afready quated m the Brhadaranyaka ) they are
the wretches Inspite of thew huge merits This 1s spitltual hedomsm

Comments on Verse 13:-

The fruit of body worship is Hedonism or pleasure hunting
ditterent from That Uncennected with That 1t suggests 2 cycle of
births does not matter whether 1t 15 on an ascending scale

it

Verse 14

But who keeps Thal in mnd disabuses tmsell from hedomsm
and endeavours 10 make the bedy a fit boat 10 cross the sea of ext
stenca The Sambhuts part too 1f kept steadily in the magnetc orbit
of That deviates not 1n other godly lives or other spiritual Hedomsm



but carries the suitable part 1o its ultsimate destination which 1s free
from the cycle of birth and thus 97 or #1289 reaches and merges
1 the Imperishable

Conclusion :-

The key sentences here are two one That 1s both ditferent from
AT and trom WK ( FAAF GHIAIT H-4IAZ FAVAIT | and two
That 1s to be known along with BT and faAIAR  That here refers
to the highest Brahma

Before proceeding further 1t would be better to offer some
concluding remarks

Sambhiin 15 found to be the suitable Karmika core that resufts am
tncarnations The allurement of existence may glue one down The
relish ot living may make the person forget thathe 1s on a piligrimage
The means 1s not to be confused with the end

This Sambhiiti of the Isa 1s the Ksara Purusa of the Gitd
{XV 16 ) which makes this along with the Impenshable conscious
ness 1o inhabit the bedy The person ( 187 ) of the Gid s thus
made of three principles The body city or elemental sheath the
Ksara Puruga or the perishable consciousness and the Aksara Purusa
or the Impernishable The only difference 1s the difference of nomencla
ture The Isa puts That for the Imperishable Sambhuti for the
Perishable consciousness and mentions body inrelation with the
ncarnation

In verses 9 to 11 AwidyZ Knowledge vidyA wisdom and That
ommiscience are shown as the good better and the best of one stuff
here body ( asambhiits) sambhut ( perishable consciousness) and
That ( the Imperishable Consciousness ) are again the good  better
and the best of Existence

Knowledge 1s to enrich the body wisdom to ennoble Sambhitti
and both in combrnation are to reach the Supreme The Imperishable

which is and n one
Once the Goal is achieved what need of the body gross o

subtle and what too, of knowledge or wisdom ?
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" NOW OTHER COMMENTATORS ARE QUOTED *

Fist comes Sankara. Ho sdmits that &MY FAAT gng famrag
are synonyms angd that ﬂ"j‘fﬂ and ¥HT mean the same. He explains
R s 97fd and WA a3 FEEE, but in verse No. 14 he
explains Faamany 2 FUATY  He has slresdy gwven that as the
synoaym of FXET or ANT In the 14th verse both qufi and famra
have came together. Now he has placed jhumself on the hotns of 2
dilemma, He must admit that the maaning already given by him 15
wrang or that given now is wiang Yo sdmit erthar is to impals his
prestige and undermine tus stand, Instead he impales the word He
dictates B is to be taken as AWM This stand goes aganst all
fogic. His wrigghng out 1s audscious but absurd. #Mr. Rajwade has
rightly observed in Marathi (on page 637 ) that by this wonder
logic any word can mean anything, anytime, without any difficulty

No comment, therefore, need be made on the explanation of
Sarkara, Wi point of wew hos been followed by some scholars
Ramchandra Pandit, Dr. Roer and Swami Sharvanand faithlully
present Sankara in their transiations
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Chapter XI

THE GOAL.

The goal is stated That 1s to be reached How to attan and
who are to attain That are given in this verse This verse 1s at once
the beauty and beatitude of the Ifa

A secker on the ascending scale of evolution has come to the
very gate of the Supreme The Person has immense powers immense
foys and hence 1mmense allurements The evolved soul with the relish
of living may forget the destination may be glued and stuck i the
enjoyment of higher powers temparal spirtual or psychic that come
1o him as partial revelation of That he may rest satisfied sffortless

The Sambhiiti with its powers has become 3 golden vessel to
him  an alluring prison Palace with the strange power of extending
s stay

The body is only an elemental sheath [t perishes The elements
of the body get mixed up with the five great elements It disappears
totally He has discarded this good S&SIRT to develop the batter—
Sambhiits The Karmic core has now become the better He finds that
is #lluring and tempting like 2 golden vessel the sheen and dazzle of
which carry 2 weak aspirant astray The better now 1s to be discarded
for the best He only can th nk of doing it who has the intensity of
desire 1o see Him

In spsrituality there 1s nothing cheap The sseker must desarve
and hence the seer assures us of his qualification He tells us that he
18 the Satyadharma { F7@TAT) He is a person who has made Satya

7 97



his essential nature, the inlrinsic Jaw of hus being  and development
Search efter the True has becoma the very ostinct with fum The
instinet simifa needs further expianation Migratory birds have the
nstinct of gaing to their native places of origin separated away
from their habitates however farthey may be Man 1s unlike them
His instinct 15 clouded and lost The seer establishes this and nvokes
grace tor the discovery of the native place The seer 1s this migratery
bird possessed of the radium like Sambhiiti and the aura of Vidy® He
aspires to fly with the help of Asambhiits and Avidyd and hopes to
come to his busth night of Satysm He invokes the very Satya { 97
after all 15 the manifestation of the sternal Existence ) to bestow on
him enough grace to realise and unite with the reat nature of the Satya
The Té2 now has done the great job of enabling the aspirant 1o
comprehend what s penshable {17) or Kshara which In the ult
mate snolysis 13 Asot | FFT ) also It has slustrated tha physical
Tam of Avidy? and Aszmbhiiti and the metapharrcal of Sambhitti and
Vidyd 1t has pointed out the practical implementation of the pous
and noble desire of -
AT AT A TR |
ey ar sifaiag |
WeHl HIRAE 1T )
Lesd ma [rom unreahty to reality dsrkness tolight mortality
to immortality
Arrangzment ~
ferunia gria merarfafer g
T GEANYY FeATAT 2R |
Frronda TR werEr qu afafiag
(2) quA v WEAUHIA e AT AT 1

Words :-
| fgemst inst Sing of fgzena, ([T gold made of gold) 8y
gotdan ( from fgad FTFAT tempts | By alluring
2 ariw Ins Sing of 9T a Vassel } by o vossel
3 gme (Gen Sing of Sstya Eternal Existenca ) of the Eter
nat Existence
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4 fSRET 4= Nouter noun Nom Sing of W g face ) Face
5 afufgan { ifraT o fAUT hide ) Coverea

6 guq (Vac Sing of 37 Iit the fosterer the Sun god)
O Ye Fosterer (Sun)
7 & That

8 wetrmia  (pative Sing of AT } For the HAURT  Thys
compaund can be dissolved in two ways erther taking
this an adjective of the aspirant or of the BT the
eternal principle
{a) For me whose second nature has becoms S on

account of devation to AT
(b) er) e to find out you whose native nature 15

Satya
9 g For sight
10 & You
H s { &% ol over ¥TIT open ) Open alf ever

Meaning :-

8y a galden vessel 15 shut all over the face of the Eternal
Existence O ve Fosterer break that open for me whose Dharma 1s
Sstya

Comments -

The tirst purpose 1s to bring out the s gmfisance of the following
words - a golden vessel The True Pusan and Satyadharm3

The golden and alluring vessel stands for tha much evolved
Sambhiti The pleasures in existence give relish That ts dazzling and
may become diverging From this n the long rue ephemersl tha
seeker has 10 go to the lasting etarnal

Satya stands here for the Eternal Existence  the weal aimed at
by the prayer S(HGY HI &7 AT | and variously called as BT SaIfT
and A

It 13 to be noted that the Upanisads use Satyam inits prmary
sense of Reality The word Is used in s etymological meaning
The word Satya s formed fram the roat ( V'3 to become ) Gad is
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not atfected and remains the same in the past present and the future
therelare he 15 called Satya ( @R MY 1T 7 q1owd qevezeg |

The Chindogya (Vill & 3) giwes the analysis of the word
Sstyam and olfers an Ingenious and queer commentary The gloss 1s

kindred to the Ifa verses on HHAM and agfr
The Chindogya (Vi1 83 ) runs -

But the desirable realities { ®EAITIAT } are covered by unreall
ties  Although they are Real therr covering is unrea! ( Therefore }
whosoever once departs {from) hence ( after death) does not
become available for sight (1 e the dead is not seen again )

it will be seen that the Chandogya has used reality as an
explanatory iilustration for the abstract !T'{ﬁf of the [§a For the 8T
smzt‘a, the Chandogya uses unreality The [$a has told that the body
15 Vinasham or destruction I other words Sarira 1s the slough of
reality ‘The Chandogya has the perishing nature of the body in view
and therefore by way of iflustratian 1t telis that (T anybody dies the
visible body part Is destroyed and hence is not avallable for sight
It is an unreatity

The difference belween the prose rendering of the Chandogya
commentary and the IS2 verses is that of a momenciature only
Chindagys continues (VI 3 2)

Now whatever rtealities pertarning to (1) the hiving objects
here on the earth (2 ) or those of the other world (3) or any other
which ate not obtained even If so des red hers 2re obtained by gaing
there ( worldly or other worldly or 2ny other objects worth desiring
#10 obtainable only by the realisation of the soul )} Here therafore
all desirable objects are covered wiith unreality (to dlustrate) s
hidden t1easurs Is not known to a man non cognisant with the nature
of the soit likewiss 21 men bemng shrouded in unreality aro not
conversant with the STERTH which they are going to every day and
nmight .

The Chindogya [urther says (VII1 3 4)

The person who is favoured with the Grace of the power of
discriminating between Reaiity and Unreality { T¥OF | rises sbove
the limitations of unreality of the body achlaves grezt Justre and
unites with his real sou!



Now (the seers have said that } this s ( the summum bonum }
the Atman  This s immortalsty This s real essance thls is the
8rahman Reahity 1s the name of this Bramhan

Thus 1t 1s shown that Realisation is to be obtaned here in this
body and he who obtains illumination now and hera acquires ali the
9reat qualities of the ultimate Reality The souls indrvidual and cosmic
meet  The last section defines q<d The explanation runs as under

These three letters 8 &, and T are the nomenclatures of
Branman Here that  ( stands for ) Immortality What 15 BT ( stands
here ¥ for mortality That &% jains the both The persan who regulates
beth these attains to deathlessness every day and night

Yama 1s the bridge whiq¢ joins mortality and immertality In
other words a person who comperhends the 1nner secret of regulating
both the aspects qualifies himself for the tigh worlds every day This
section 1s as good as a paraphrase of the 13th verse of the Isa

The Brhadaranyska (V & 1) likewtse gives an analytical
explanation for Satya as a combination of mortality and immertality
The quaint y of the two U gads equate
Satyam with the Eternal Existence under the covering of unreality

Now 2s to the sign ficance of invoking the Fosterer POsan is a
name of the Sun God He is Sudra of the four castes in the hewrarchy
of gods His invocation rmplies humility Request for divine grace
must be made with all humility

The verse along with the remaining part of the ISa has been
Incorporated without even a shightest change in the flfteenth
Brahman of the fifth Adhyaya of the Brhadaranyaka

With a very shght vaniation of €cAHTT fAT0d it is repeated
1n the Maitri Upanisad which 15 translated by Or Hume as under

With a golden vesse!

The Real s face (s covered O er

That do thou O Pushan uncover

Unto the Eternal Real the Parvader
The Mundaka i1 2 9 falls in between the Chandogya (VI 3 4) and
the T§a 15 when 1t reads —

faeomdt a wrr faxa 75g frevew

g sifaeeazfagl fag o
asger sAfaar sifgranats fg



‘“1n the highest golden sheath
Is Brahman, without stsin without mutations
Brdilant 1s 18, the light of hights
That which knowers of the Soul do know.

§ankuva has repeated his previous stand  He has rather 2 strange
explanation to offer. The truth, according to fum is the person in the
sun-globy AIIRTT RUTT The aspirant prays the Sun.God to open the
gate of entrance : 1o remove the golden Iid This stand hes 1ts imphed
base of the two paths ~the %"ﬂﬁ’and the fqa,mw. either of the
paths operates only after death Sankara, therefore, treats verse
no 15 es a dying preyer and interpreles the verse accaidingly.

Dr. Roer ;= .

'* To me whose duty 1s truth, open,” * 0 Pitgan, the entrance to
the truth concealed by the briliant disc in order to behold { Thae }
Swami Sharvanand :-

* Like a hd, Thy shimng golden orb covers tha entrance to the
Truth tn Thee, Remove it. O Sun, so thar ) who am devoted 1o the
True may behold That
Yeats and Purohit :-

“ They have put a golden stopper into the neck of the bottls
Pull it, Lord * O Pushan let out Reality. 1 am full off fonging *

Dr., Frost :-

*The door ot the True is covered with a goldan disc Open that,

O Pilgan, that we may see the nature of the True *

Tetwabhushan—

Tho face of truth 15 covered with a golden disk O Plisant Uncover it
t0 the follower of truth, that he may sse 1t

Vinohafi ( in Marathi ).

* The face of the Trus 1s covered by 8 golden vessel O ° ye*
fosterar lord of the universe, opsn That for ey sight who ama
devotee of the nature of the True
Max Muller:-

* The door of the Tive Is covered with a golden dish  Open that,
O * Pushan, thet wo may see the nature of the True ™",
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Chapter X1}

REALISATION.

If he 1s found now He 1s found then
If not we do but go to dwell (n the City of Death

Realisation 1s @ goal before all the seekers Many of then had
the authority of enlightened wise to support them They had therefore
the very embodied bliss before them 2s theit materialised goal The
Upanisads had firmly and surely placed this goal before them This is
e secret kaowledgs of the Upanisads Says the Brhadarayaka
(n 4 8) 3T a1 ¥ gezer  sitAsar wegent fafzsmifadear dafa
The soul s a worthy object of being seen and reafised heard pond
ered over and meditated on Itcontnues O Maireys by these
(aperations ) everyth ng becomes known HATUCAFT ar A Z&AT
H3uF Aear faATsas AT | such knowledge takes 2 man beyond
all desires He remains a contented man  Assures the Brhadaranyaka
(Ivaz)y  anam fgfasnganenfa qoo o fafsy 7o
THIT GUITFSA || How dare desires torment the body of 3
Person who has realised the sout ? Realisation 1s for the eternal unity
with the Brahman The goal of these ancient philosophers of the East
In conteadistinction frem those of the West  was a great advance as
has been pointed out by Huxley

Arnistotle 1s primarily concerned with cosmology the Perennial
and enlighten

Ph s are primaniy with
ment Aristatle is content to know about the unmoving mover from
the outside snd theoretically the aim of the Perenmal Philosophers
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15 10 become directly aware of it, 1o know it unitively, so that they
and others may actually becoms the unmoving one ", ( Perennial
philosophy P. 78 ). Such a persan is naturally held i high esteem.
No wander the verss was eloquent 1n his praise,

® afax ol Farel agay goad ¥ 37
FrT afsaaqatsiensela oX awgfir aea 3q 1

Blessed is the family, blessed the mother and the motherlsnd too,
of such a person whose mind 1s soaked in the unfathomable ocean
of bliss.

Decease is not cured by pronouncing the name of medicine, but
by 1eking medicine, Deliversnce iz not achigved by repeating the
name ‘*Brahman °*, but by dirsctly imbibing it (§ankar )

And Brahman 1s to be experianced here and now. Itis to be
realised in this body Kabir echoes this unbroken tradition of India
when he smgs - { Quated in the Perannial Pilosophy P. §7)

““Friend, hape for Him whifst you live, know whifst you five,
understand whilst you live, for in life deliverance abides [f your
bonds be not broken whilst living, what hope of deliveranca in
death 7 1t 1s but an empty dream that the sou! shall have union with
Him because it has passed from the body ™

But realisation is a fong and arduous preparstion Ths 2spirant
has qualifled himself adequately He has cleansed tus doors of
perception by belng pute 1 mind and poar inego. He has, itis
supposed, undetgone the whole and full course of discipline #nd
spititual puritication, Ha has adhered 1o all the controls and regula.
tlons  He might have become perlectly selfless { T43a7 q=wiqr AT
13 7T GAT ), Ho hes put on his jumping shoos of FITT and
ﬂ"{fﬁ and has overfeapt material knowledgs and physical restrictions
and is ready to spring into the heert of God. He s soating now on
these 1wo immortal wings, He has transcended fumsefl boyond afl
sellish considerations by his universal love and unitary belie!  [{a
vorsas B and 7)., There is no apathy feft no delusion no sorrow.
He has risen above the {Veeting &ana perfshabic oojects ~the corporse(
plassures, He has thus qualiiied himsel! for the permanent principle-

the [asting happiness.



The aspirant 1s Gualified to get blessedness the highest of spiri
tal happiness, as 1t depends on non attachment and selflessness But
bY its very nature above indicated, 1t can be enjoyed without satiety
and revulsion  as blessedness is participation 1n etermty 1% 15 bound
1o remain without dimunstion or fluctuation

With all the qualities the aspirant must have strong, burning
and all.consuming desire to get to That  True 1t 45 that many are
called but since few choose to be chosen few are chosen  Qur sear
has made himself one of the chosen few In the last verse we saw
that the sage isa HEAUAT The search after Him has become an
mstinct with him  His desire s strengthened into & passion, Only
Poignant and concentrated etforts would yield the frut  This astro
momer- un the freld of heaven of divinity is already possessed of a
900d telescope camera and spectrascope in the form of datachment,
chanty and humility and thus 1s in 8 position ta reveal much more
about the galactic and extra-galactic nebulae the glory of divinity
which to an unaided naked eye was only a smudge ( Indebted to
Huxley for suggestion of this simile )

The realisation 13 a long wooing No amount of discoursing
knowledge or native intelligence helps to get it { AMWANHI SFAAT
ST T HAT 7 AT 4T ) 1t blesses him who woos 1t Our seer
has courted Him and the soul 1s condescending to reveal to him its
Immense glory and the greatest secret

He has thus made himself a fine flute, through which divine
breath is ta blow inta an ecstatic melody of rsalisation Now we come
10 the fruition the achievement

The Sverd and the i both have outiined the
Indications of realisation These are the signs of the dawmag of grace
A fist of flashing of bright and luminous objects, outhined theren is

only sample.wise

But when the aspirant qualifies himself to get enlightenment the
Svetasvatar ( tI 14 and 15 ) again comes 10 the help and tells

* Just as a mietor which ts cleansed of its impurities becomes
lustrous and capable of reflecting a lustrous image, even thus does
the mystic sees himself at the height of hus spiritual experience and
reaches the goal at his sndeavour Just again, as with the help of 3
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lamp one 1s able to see an object, simtlarly, by the indivsdual self, he
sees the lustrous univessal self, who s snborn, who is the highest
reality and who 1s beyond all existence *'.

Reahisation may also suddently dawn as 1s seen in the verse or
1n the case of a Yogin, 1t comes with suificient pre-intimation as has
been described in the Swetssvatara and Bihadiratayaka

A three-fold experience is there. 1t 1s simultaneous, That is not
an oustside thing, He 1s that 3% 7 T This s the greatest fruth-
(Chandogya Prapathak) ** Thou are That *. This supteme announcement
he experiences now. With that comes the expenience of universatity of
consciousnces This feeling 1s the feeling of Universsl Consciousness
Chit, and with that tomes Ananda 11 1s not joy but bliss Kingslay's
** She breathed the light and floated in it as a2 moat In the nttd.day
beam ”*, gives but a siight inkiing of the joy  An enlightened man s
soaked 1n and transported and tntoxicated with bliss

In the T$a verse under reference, it is shown that the praysr made
in the fast verse 1s cantinued 10 the first {ine The seer prays for
realisation of the essentisl Unlty His prayer s anwered in the second
1ine. He sees that most auspicious form of the deity and discovers
that he is the identical 1deal person there in the divinity and thers
in society

Kabirolike he finds that (¢ 5§ withen him lies tns greatest
realisation,

Banares is to the East; Mecca to the West,
But explore your own heart. for there are both East and West
The three verses that follow sse o dilferent thought umt,

The aspirant has found the philosppher s stone  He has become
a master Me has realised. It is realisation that makes a man the
Bnddha - the praphet.

Hui Nang has, beautifully, thus put, * When not enfightenad the
Buddhas are no vther than ordinaty baings. Wnen thets Is enlrghten-
ment, ordinary belngs at once turn inta Buddhas. He now anly is
qualified to preach.””

The master prophet talis his own expariance in verse sixtesn His
findings he gives to his disciple 1n verse 17 and (nvokes divine help
for the spraad of this great truth in verse 18



The verse :-
E‘{ﬁ*q’ 4R gF SR s7g IWATHE A |
&t ®Y FEaraw ag qonfi
AysragT geT Atsgafer uien

Construction :-

T9q 0F RT TN, g, ArOGeq FeaT 21y
A% wmg, 97  Feawan &9 a9 § qwnfw P
T adt wet gET ® w@g s

Words

1 Pusan {997} O Pushan Foster { Vocatve singular }
2 Ekarse (UF only Soltary) Omly seer (T) Vocative singutar
of (%) from the root Vg to go

3 Yama (@) Tnecontroller or dispenser of justice From
the root ( 47 III )

T w3l FAT  who allots to all beings and who keeps aloof

frasafir & a9 trom all in justioe 15 Yama

4 Surya (F)  (From § +& one who generates (% ) and
goes on The Sun who creates all L,fe and goes
without stopping 1n fis duty Who moves 1n

G TR AMFIFAT the sky or who generates and goads on

qafa Gmufa S wonds) 0 Sun

5 SR {an offspring of TTIAFA) O Son of Prajspant
8 Ralmin (TFEHA) Accussative plural of If¥T o ray) Rays

7 Vyvha (71%) (Thou) marshal arrange in order

8 Tes (d7) Brilance

9 Samhua (9E] (Thou) coltect

10 vt (7q) whieh

n Te (¥)  Your (Genetive of % )

( EaOAT ) Most auspicious
{ @9 superlative suffix}

13 Ripam (¥H) Foerm
14 Tat (a@) That

12 Kalyana tamah

107



15. Pagim [9R9IfA] | spe

16. Ysh  (9)  whe

17 Asau (8HY) There

18 Pupuga . (T80.) Person,

18 S (&) Re

20, Aham (¥]) |

21 Asmi (BIIfF’?) Am ( First persan singular of ST to be )

LY
Request :-
Meamng - O Foster~ the solitary Courser, dispenser or justics,
the Sun, the offspring of Prajapatt, marshat (thine) rays; concentrate
thy lustre

Effect :-

| see what 1s thine most auspicious form

Insight or realisation ;-
That person there and there is I,

Comments :-

999, I, qa anpd TSI pre the four ged-heads They are
different names of the same god The sage has not made a random
selection in brining here these four manifestations. They are the four
complemantary deities which torm the complats god-head of britilant
consclousness.

The reference of doubie (A} That person hers and there
is made with two objects  itst, the four limbs of perfection in the
divine hisrsrchy and second to the human socfal hiersrchy It is
probable that the first 31T refars to F7 , ¥4, wfVY, F9T9 from
the verse No. 8, the other that to ST TTF TN, I and W(ATT,

Kavi. the sesr and the sage, represents tha Brahmn  Manisi the
cantroller over senses, the warrior: Paribhu, the occuiper, the bulk of
the communily-~ the Vaifya and T30 the setf-zellant the ideal S8dra
The four timbs of the ate v. They sli-togsther
gotomake the perfect commumty, These Tour peaks of sccial greatnass




and the four summits of dwine greatness Pusan Yama Sfirya and
Prajdptya are in reality one

The Brhadarayanaka chapter | Brihmaia 4 lines X1 to XV shed
qutte a light over this

Lina [l reads — At the beginning 1t was Brahma alone (but)
with that alone 1t was not (completely) manifested Then 1t created
(49) the warnor detties namely Indra Varuna Soma Rudra
Parjanya Yama [§dn

Yama (TH) thus 1s a warrior deity Still it did not become the
whole or complete 1t therefore created Vi§ deities namely Vasus
Rudras and Adityss { the various Sun Gods ) and  Our Sfirya falls 1n
the category of the Aditys_the Vis derty Stll impertection remained
It therefore created the §hdra order of Pushen who feeds all
Pushan therefore is the mamifestation of the Sudra God

Thus 1s the y of geds Pra|3, is intended
1o represent the Brahmin tn the order of Gods

The above allegary Is obviously intended to show that perfection
's ane n ali and nat any one however complete in itself

Enlightenment 1s the realisation of the essential umity There are
no gods but Ged there are no social stages but socisty Thes  the
sage has realised now

Another meaning 1s suggested implying thet J97 4, T and
FIATE are manifestations of the same Aditya Plisana s the 1T
Path finder food gwver light that Isads The mild beneficial form of
the Sun s called Pilsaia Yama and Siirya are one { Rgveda X 35 1)
Prajaptya offers no difficulty because any dwinity can be fightly
called the offspring of Prajapati Even when all these sre considered
the four forms of the Sun God the ultimate meaning of the essential
unity is nat affected by 1t

The [$a 1s not the only Upanisad to votce forth such mystic
experience Even in the Rgveda the sage Vimsdeva has burst into
Rigveda IV 26 The sage Vamdeva Deity

his ecstatic eloquence
Soul Metre Tristup
AT qieErg waEr wefgfen fax |
g geaATIAA FaAsg FlATAAT TIATACH I
| was Manu ( all knowing ) Prajapats 1 am the Sun the wise

sags Kukeivan 1 the Son of Arjum Kutsa- the sage Udani 100 me

Pecple sea me all occupyIng
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The Breadaratyakas comment (1410 ) on Vamadeves
enlightment is very significant )1 runs —

FTAT AT A | ARATNTET | 30 TN |

AT QT GIAWRA ¢ TAT AT R0 SAcqTEAAT QT FIHAA |
qqqfon | qur AN | qde Reafoatngg wfdRsg
AT grRaft 1)

This primieval Brahma was thers that 15 | | know that thou are
that Brehma Then all that thus became Knowing this the sage
Vamadeva propounded | am Manu and Surya

The Brhadiranyaka fucther eluctdates the point Identity of
feeling with the Brahma secures enlightenment and power whils the
feeling of separateness from the Brahma mvites frusiration

Even now who acts a Brahma becomes that Universality rises
1n him  Naither men nor éven gods can shake his independence 8s
he becomes the soul of very them

But who worships other deities than the 8rahma with & fasfing
of separateness from the deity knows not the Brahma he lowers to &
state of the veritable ammal of the gods

The Brhaddratyaka (¥ 4 23 tells that the wise Buddha becomes
sinless doubtiess flawless He becomes fearless The same is echoed
by tha Mundeka 1 2 8 Chandoaya viti 4 2 refers to the illumination
and 1V B to purity They know everything by Brahma Vidyd

First we come to the commentary of §ankeva It runs

Oh ye fosterer fosters the dynamic world and hence he is Ravi
the Sun God He has his solitary course alons he goes on his way
and therefore Ekrgt 1lkew se he 1s Yama ss he conwols ail -0
Yamal He s Sfirya as he emanates rays  vital forces and flulds  He
15 colled Pri[ipatys baing the child of Prajipati Disperse thine rays
Pacify Thy tarmenting flame

(Your most susp clous and hence most beautiful form 1 see by
your grace favour) 1 amnoi servant wise begglng this fevour of
you because that person [n the Sun assuming the Universal form a5

nducated in the ( 7TER ’[‘f? T } or who hes contained the
whole universe i the form of forces of hife and wisdom and who Is 8
Purusa as he occuples the body City That is 1

og



Chapter XIil

REALISATION AND AFTER.

The prophet has now connected his spuitual ago with the
Brahman- the highest reality- the most powerful and abiding dynamo
of power and light and has thus tapped the inexhaustible source He
has It and can afford 10 give Charity should come after possession
He has got the Brahman himself he can present 1t to others Chang
Tze ( Perenmial Philosophy P 343 ) has made a statement of Universal
Truth when he said  The sages of old fust got Tao (the Chinese
1l then got it for others ~ What

terpart of
our seer acquired throvgh trials and ordeals he is now offering 1t to
the dessrving public He 1s giving utterence to the discovery he has
made. Love for mankind has actusted bim to do this The seer 1s
supposed to tell this {verse 16} his finding of realisation to the
disciple Eckhart { PP 344 ) gives vent to the general truth when he
writes  What a man 13kes in by contemplation that he pours out
o fove
The Buddha starts his work with the disciple who 1s a regenerate
fellow This verse 1s a vital and intimate part of the I§a It purports
to give the finding of the seer Buddha on the question of perishable
and imperishable raised in the verse 9 to 14 Body s perishable Soul
and Om are smperishable Other trappings are to be cut (%) ana
His deeds are only 10 be rememberad The tone of this verseis
categorle and authortatrve 1t 15 @ command to be obeyed
1t runs thus
qufraRyaRdz v adw
35 wdt BT T TIT FAT AT T T N Qs 1l



Atrangement ~ 19 ¥HA wfw ( sfwrsel ) w9 g T W
{wfer ), el 3 €A, AT (3 TIET ) TF w777 AT

The Midhyandina recension fnserts f¥53 TA7 petween the {irst par
FAL €0T and FT EAC 2

Words —
1) vayu {31g) (indvidual ) breath [Nom, Singular
subject AT M=afi gfr ag )
1) Amgptam ( 3@aH ) ( Accusative singular of ¥qaH

Immortal } 1o immortal
1) Apylam { siftmg ) {Dbject, Accusative singular of ¥f35%
breath, respiration soul (Vg% to
move cosmic tireath) to cosmic breath.
V) Gacchaty ( TSBRT ) goes ( thiret person singular of ¥ m

to go)
V) Atha {7 ) Now
VI ) tdarh (539} This

vii ) Sarfram ( R ) (from \'T‘{_Io tear up  Perishable
stull) body

VIt Bhasmintam (WEATAR) ( WER | AN resuling in ash )
ending 1n ashes

1) Keatoh { 7@ ) { Voc. sing. of T a doer } O doer.

x) oM {3%) God * The protector
X1 ) Smara (T} Rememher

X1 ) Kpaw (TR ) Done
XU Khibeh ( FFd ) ( Datwve sing of V f3eg faw tochp,

to cut)

Meaning te- { The mdividual ) breath 15 ( or merges in ) the immor-
81 { cosmic ) hreath while the perishable stuffl ( this sheath o! ) the
body ends in sshes. O° Doer, temember [ tharefore } God. Remember
His deeds Dowr remember ( His ) deeds

Comments:- It s not a mere concidence that 30, and ¥fH®

both words suggesting movements are used 37X from T to o, to



move AT 15 also from ¥ 1o breathe togo tomove These
words are used for the soul The former for the individual and the
latter tar the cosmic { ATTT too has the root I to go of to
breathe ) AT &5 FFAN subtie as 2 tuft of smoke mingling 1n the
cosmic cloud 2 breath mingles in the arr

2 The words 914 and %fA¥ both denote the Imperishable part
of the body - soul combination and they stand for the Imperishable
consciousness  F14 ATAF ang 1T are synonyms T is colled ATA
'n the Brhad3raiyaka the very frstsentence of which starts with
& 331 a1 wTey wemen fae gizawmats o

UsA 1s the head of the sacrificial horse the Sun ts the eye and
(T} bresth is Life The Atharava has already said this explicitly
Itsays (i 6 25) ForATgAtafesarT amlz 9rr =98 The AraftEdT
wind 15 Ie force 1t 15 also called AT The Atharva (A9 at other
Place xit 3 19 1mplies tts meaning

AT e wAAr fara wat fran arza arfar

The ATATIT which goes unhindered 1n all directions  also covers
the tendril of Existence (the mlet) in the individus! being This
imphication 15 suggestive It shows the essentizl unity between the
individual and the cosmic sou! while the Rgveda equates FTAIEIY
wind with the elan vital that 1s burning

The T8a wants to stress here the essential immortality of the
soul The Fda 7 It 12 to 14 substantiates this (1 also tetls that pran
goes to the wind (@%BfT T MW ) 1 further states {7 14
7 quygfacs wrRrmcnt #1361 o ascafs wafr zar o @7 a7 Y
wafT azqar a1 ) He goss to Heaven merging in 319, indentified
with the Ether he goes thers where n those deities shide With tha
tmmartatity of the deities  doth he become immortal who knowsth
this

The Branira yeka links verses 15and 16( 113 3) It mentions 37
and gives ST as its equivalent And then ia places of arg and afve

it uses Pri 1o and Akida and shows their immortality (Bri 11 3 1t04)

and identifies immortality of that Akffa with that of the Brahma
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Prdna is used both as a life-force and a cosmic force The Brhadd-
ranyaka (| 6 3)}calls Pran a part and parcel of Atman ATTHIFY says
Gautama the sir Is that Thread Saul. This smbodiment and the next
embadiment and all living things are strung together by the air 1t 1s
for this reason that they say of adead man that hss himbs are unstrung
for his limbs are strung tegether by the air as by a thread

Prasna 11 1) mentions WIATET, The unwersal father God 15
called AMAMTZAT 1t runs 70T &7 AARET T TG0 10 72 savs
ard ww AT | Goutam that thread which weavaes the umiverse
together 1s W The Mahiibhrat (Sanly moksha 25039 ) stresses
the sovereign aspect of 1T It states
argdTAY sIwAEY RPN The mighty and of mighty sousd  snd of

. 5
great vigour WAATT ATOTAT IR has becoming the breath of alt
bresth taking beings ATMAfAIfZAr IFAT distinet and vaped accor
ding 10 the tyPe of the being FEHIEMRaLAY faffise Hence 1% 1s
the lord of gods so distinct and superior At another place shant
180 1, its immortal aspect 15 revealed 1t runs

7 sy sfaar aoAs AT

mfy ggrat ol w37 g fadad

There is no oblivion of beings Giving and downg domt bring 1t
that. The breathing bemngs take up another bedy what 1s destroyed
1s the body ( elemental sheath )

The repetition of * FA TIT TA T shows the usval practice
of the Upanisads to repeat the words at the clase of the text n its
honour Actually the Upanisad terminates here as thera is a TEI¥ITE
ot a closing repetition The Jast verse { 1§a No 18) s borrowed from
1he Rgveda

The expression ¥+ Tt TAC T TR has given nse to some
vagusness and therefore two different nterpretations are put forth
FAW moans (deed) dane but of whoss? of Om or of the seif?

But the Midhyandina recension 1s very explicit on this paint, It
leaves no doubt It says for the sake of (ff=T) the removal of all
doubts the aspirant must confinually remember 3% and His deeds as
nspiration  The Brhaddratyaks here comes to help (The By IV 4.7)



awr 75 STy o & sex gfy faar
9 weil s gAY waad ag FRTE &f 11

N ' This ancient verse thus runs When all the desires from his
6art leave him out the mortal becomes immortal and realises Brahma
in this very lite

An llustration follaws a slaugh of a serpent falls [ife less
similarly the body falls and the dweller of the body the Prina the
Soul becomes bodiless— immortal and resplendent

This shedding of desires 1s laid down ss a candition precedsnt
for enlightenment

f ‘Tms sense 1s well brought out by the Madhyandina recension
79 to cut out desires It will therefore be fitting to connect &7
with ¥ the Pratector

The purpose of this verse i1s obvious This is a Ifelong advice
By remembering God by plunging oneself 1n His Highest bliss a person
can attain Iiberation  Devotion 1s preached here for a1l and sundry
[t 15 a path of comparative ease

The verse cannot be taken as a dying prayer To take it that-wise
Al becomes an unmeaning word Ta remember the deeds whether
His or yours becomes redundant 1n esther case and of a worse type
when the latter explanation is accepted

To remember Him always 1s the broadsning of the path and
making it easy for the generat mankind

incidently :t may be pointed out that the prectice of burning &
person after death is an age jong ane says the JEIITAT VI 2 14

FGTRTE A At last man 1s consigned to firs

Sankera takes th s as 8 prayer of the dovotes about to die His
explanation 1s cotoured with this hypothesis His commentary runs
Now | am about ta die  Let life TF bs united with the divine,

thus
leaving aside its terrestrial sheath The verb

a1 pervading breath
fATTAIT or bs united 1s 1o be presuppased 11 is to be supposed that
this core body [BTZZ istosos up Guidsnce in its way Is to bo

prayed for  Simiarly the body Is to bs reduced to ashes after being

buent in irs
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Ori here stands for the reslity in the form of the God of ¥fid as
OM 15 its symbol O Ye Krato- * Mind of desires ramember this time
my wotthy deeds The time has come 1o remember, Here the
repetition is 1o show respect,

Comments - Tt is immaterial whether gankara has laid a new
tradition of constructing this verse as a dying praver or whether he
too was a victim of an old tradition,

But this has done a great wrong to the interpretation af this
simple verse The hypothesis of the last prayer has made the verb
optative in nature, while it really is tn the present tense

Secondly, it has reduced the active man of will and action to the
tame mind |

Thirdly, Orh the intended desty has become Agn How far reach
ing Is the effect of the dominant tradition of Shankar on the various
commentaters 10 constructing this verse, even may be against their
intentions and sober judgment s seen [rom the tnammity in those
who fallow his tradition
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CHAPTER X1V,

Divine grace 1s wnvoked i this concluding verse. Universal
enlightement 1s aimed at  The preceding verse gives to the worthy
discipla a clue to liberation  but the master s3age has 1o fulfil the
mission af g prophet He must and does aim at universal well-bsing
For this divine grace 1s absalutely essential

The Nurguna or above and beyond quality entity Is incomprehan.
$1ble 10 the layman at large For this 8 qualitative manifestation is
required There cannot be a bettes representative than Agnt for this
PUrpOsa, 8s will be seen presently

This invocation 1o Agni Higures sn ths Rgveda {1 189) ps 8
prayer of Agastt It ss incorporated tn the yajurveda ( 11l 40, 18)
8nd fr0m that 1t has been bodily 1aksn here 1n the Jia  The Atharava,
100 has taken the second fine ( IV 33 10} (6) Thus great papularity

0! the verse connotss its rich migoilicance and hance this iceberg

taken from the Himalayas of the Rgveds shines hers like a huge
diamand n the riGht context and spice

Actually the main tesching 18 fimished by the tast vorse  As hea

bean slready seen thers wis the treditional closing repetition

(WXISE) but for s rich imphications this verse would have been
101 us go to the

3 misfit in the compact structure of the [ia Fir
moaning and then find out the significance of the verss and its various

runs -

pregnant phrases The vers
sat A qrar wd weastlanis dx eznbt forep
ganamraganiat e & ansfer g n ten

1"z



Arrangement -
A YEAF qIAr T A7, 27 Fawnly agfa fagm
&R wzrr o gaifa & wfwcer Anslyg fada

Words -
| Agne (a7 ) O Agm (Voc Singular of Agnt)
2 psman { @eI )} ( Accusative plural of Aham |} 1o us
3 supatna { gaaT) { g good 54T way } By the good way
4 Raye (TE) (for #) For wealth abundance mate
nal well being
5 Noya (a7) | Viag 1o take carey) Take
6 Deva (23) God (Voc Stng of 27 from \ fag to
shine Nt 2 shinng Gods )
7 Przfr ( Neutrat plural of {8 11 15 an adjective of
agmfa ) an
8 ayafy (From 3 1o go to mova ) movements
actiors ( Rujawade )
1) (T towesve ) - 4T weaving  The
warps and Woops of life  ( Vinoba)t }
w) AT — IT { FTH 0 vedic pattance s
sacrificial oblation or tood ) oblations
w gy oraraft FRavsd work action
vy AT ALINFE MATCTAN Sciance Know
ledge
9 fmm { 17 to knaw knower) Here it 1s used as an
adjective of Agni) Wise
10 stea ( Ablstve plurat of 37 ) from us
11 =g {ZF™R ) crooked FFIMHIT ) doceittul
(azAtan ) detuding ebstructing (SFAT IR~
arzarrg )
) TFVT A crescent shaped vessel used at the
time cf sacnfice
Eests Officating priest { from veaic T quick speedy

2 perscn occupying such 3 high post mus! be
a man of quick action) Sacriticial



12 qag $in offence fauit

13 aaife (T tar away T to fight Imp third person
4 & singular } You fight out
{To You) To you
15 wfrs Abufidant
16 ansfen Panegyric praise 9 humble ST speech
. An approech with humility
17 faam We offer { Fatd )

Comments on - 1 X7 gI3T TUT FEMT

O Agn: lead us on a righteous path to abundance Why Agny
18 tavaked ? Here Agm 1s shown as a fully representative manifestation
of God the supreme being

He 1s the leader He is the resplendent flama that burns what is
bad and s the kindly hight that shines on what 1s good and penetrates
and iltumines us The root meamngs of Agni as given by JTE¥ (Yaska)
are ¥ fAgARAT WA TA I3 gAY who ( ¥ald, afy, afza
8 A1 AFT ) who leads shines obtams 15 Agm Its threefold
purpose 1s know! wealth and

The Brhadiranyaka 1 3 12 referes to the splendid brilltance and
immottality of Agmi it {1 4 15) refers to the umqua position ot

Agni while at another place (V 14 8) Agm (s referred to ¥s the
remains pure  sintess agslass and

consumer of sin who always
immortal
The TAMETGZ has this (luminating aspect of Agni when it says
afafa faammar aer rRAd faar agm only flames forth in
The Rgveda 1s of Agni {%EITT QATATART
RIFRNATAT WTHAT AT says the Antareyas Brihmana (532 )} No
wonder the Rgveda opens with the praise of Agn) thus runs the first
postic outhurst ( Raveda 3+ IS qufgs aaen &agfasy giarc
TEY@AR 1 1 1 - where Agns 15 called 2 AfEAT (9bid 3 14) calls
Agni the BT ot gods { FDFF 2amat AT ), Altsraya Branman says
( afagaray AA) Agni 1s the genarel in chist of gods while
GAXQ ATFW (1 4 ) calis it the foremost recewving mouth cf deitres
{ aftda ga7Y zarary) G3fTT trenstation thus ruas (FHANT At
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RAMIY 11 4 3 3 ) The fust and the foremost of deities  Agmi Is
represented a5 TAUITAT the store of jewsls Having this valuable
quahty of Agns i view the 162 prays for matenial abundance and
woalth
>

The Rgveda VIl 11 5 refers to two other qualities of Agnr
one 15 his immortality and the other his wisdom and supremecy in
knowledge It reads — WA waen @ Wik A warg frorrat sraasw |

We martals are rendering praise to (thine ) (mmortal superlor

name thou art wise and omn scient

The Ida refers to this quality by fagra

Agni it 15 who 1s a symbel of immortality He is a fit representa
tive to represent the Imperishabte elements prayed for in verse
91017

The Rgveda refers agasn and again to this immortal aspect of Agnt
It 1s natural therefore to treat Agni as the aearest kith and kin { and
the dearest) The Rgveda X 7 3 reaps i -7 fraxafigmfaf s aat
AT BETAT [ consider Agns as father relative brother and friend

it 1s but appropriate therefare that Agnmi the resplendent tmma
rtal ommiscient and punfying mamtfestations of god is hers invoked
Commentary on 797 37

The path of rightsousness s constantly prayed for The Rgveda
1 34 41nvokes Brhaspati as GARNfRaafa wae q7%

Thou protectest the people hy showing them the path of God

The Roveda 1 90 1 prays god as  ETANT A1 497 Lot god lead
us on the straight and righteous path

G99 (s the night path The way of integnty It has noting to do
with one of the two ways a spint takes to after death

Sankera and his followers nterprete this 49T as TIRAT ATTT 25
AfTafE AT or TATFARIT in contradistinction with the TRATT
smoky dark way leading to TZETF  while the former 15 the path of
1 gkt laading fo UETSTT— she plane of Brahman

Gankara s interpretation becomes unwarranted by the next ward

UG for abundance  Agni 1s LEATTART the stors house of waath



He 15 the eity 1o supply plenty bath nwatera) and bhysial The \edic
53ges wanted 10 enjoy but by straight forward and rioht conduct
“Raye” means to Rai and Ray: which are oft repeated words in the
Vedic literature As \inobay points out Margtht Lar s the simplitied
-

form of Rai which means plenty Roy Rai Reich ate kindeed Eaglish
French and German words springing out from the same core root

The Upanigads themselves throw a fiood of light on the meaning
of this word X The Prasnz 1 4 209 1 5 use 1t 10 the sense of matter
while 1 13 uses in the sense of food  but both matter and food are
used as complements of enjoyments The BITBT V16 1 helps to fix
1ts meaning Rat 1s vsed as materisl weslth

The secondary explantion imputed to Rai by Sankara and other
commentators 1s the wealth of I or Iiberation

The prayer for material wealth is for us all  #¥HIT [ts not an
individuzl prayer 1t1s a sotial prayer  The ying praysr  contention
15 here exploded by the two wards 714 towards plenty and prospority
and ¥EHIT to us

Commentary on - fazaifa @ qgarfy fagra

Agmi is called 3% and f3ZT¥ here His splendour and omnis
cience are reterred 1o He being FIAATAL ho knows atl TLAFT, Ltelidd
has been rendered as actigns knowledge movements works Vinebalt
snggests derivatjon from v 1o weave and uses 1t for warps and
woops of hie

HU 4o ved ¢ parlance 15 used for sacrificial ablation  This word
along with JET T and GAT shows stroap sacnificial bias  All these
are technical wards
v of verse ra 18 may ba due to ta veiled satire

the sticklers for the ritual 1 this work Iv
ainst excesses 1n 8acsif ca the whole 18th verse

The poputart
agatnst sacrifice and
taken ss a criticism ag
presents stself 1n 3 new hght

interprated now the varss does bul scant
cat prandeus snd height of the previous
nerally accopied 1ondering of the vatsa is

As it 1s traditionally
lustice to the philosophi
seventgen verses The 9¢!
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*0  Agni, lead us on the nighteous path ta plenty, ‘0" replend.
ent one thou knowest all acts ( of ours ). Fight out our crooked sin’
we shall render you plenty of praisa *

This vendering appsars as & 'ulvs-and;tﬂke business We give
Agnl praise and he in return fights away our crooked sin This smell
of gratihication, 1t reconciles with the high Upamgadic phifesophy

But if * Vayuna is taken 2s 8 sacrihicial offering FEUT GT a5
sacnficial excess and the whole verse as critictsm against sacrifice
ftke that inthe 9T which condemns the sacrifice as frail boats to
carry over the sea of existence, then the concluding words A% I
Fi 3% becomo ot anze very signiticant, and this ntespretation not only
absolves the verse from tha smell of aratification but daes 1t take
beyond to the grand phitosophical heights

The word {487 (s a technical word connected with sacrifice s
are the words 91§, a crescent shaped vessef used at the time of sacri
fice and T, an ofisciating priest “FHET" 15 used for the ordermg
of the sacrifice the disposal of the offering to the god, and generally
for the sacrifice or worship itself.

1t 15 but natural In the FRTIUEZ to appease god (1ire) with obla-
tions and sacrifices, but the JTTTIZ of the Upanisads rebels against
he excess of the sacnifices, { Munclaka 1 2. 1) The All Knower Agni
knows all sacrificiel offerings  *Vayunim*  If there be any faults of
excesses he knows them He should fight away sacrificeal swins from
us and henceforth we shall render him the (SHTAY3Y) il knower,
not the traditional materia) sacrlfices nor the unmeanmg rnitual but
something bettes-truer, From the form, we shell go to the spirit. We
shall render fim ARTAT words of humility These are the fit afferings
of the age of wisdom and eniightenment This is real worship
Upantsad-wise

Comments on :- SABTEASEUT T
Fight out from us the crooked sin or the sacrlficial crooked sin

: (O God ) fight out our crooked sacrificial sin of excesses It requires
an 3l round battling It s such an entrenched sin. Keep that away

{from us The Rgveda abounds in the prsyers for freedom from sin



(Roveda 1 24 9 (d) i 7 10d v 863a 4 836c vii836cd
vil 837¢d vin67(56)17 x 353a ¢ x 37 12)

The 39T vy 972d VI 1151 23 VI 11623 vt 117 v|
18 VI 119 vi 120)

Agni s rep as the son of who 1s stra
1ght becomes mare sign ficant 1f a pun s read 1n crooked sacrificral
excesses and sin

Comments on .. wfassr & aasfea faum

The words TR are used in both the sense of praise and words
of humility Spiritual progress connotes both the senses  Here the
salutation 1s shown as destroying even sindone The word T s here
humility and contrition on the one hand and dedicatian and surrender
to the divinity on the other This presupposition explains the aforeme
ntioned Rgvedic verse which says

Humble oitering of praise s the highest oftering of an 1
therefore follow thts 11 1s that sustains the earth and the heavens 1|
therefore offer this humble pra se to gods It s very meaningful
1 destroy by th s attitude even stn dane

The two meanings of the vérse therefore wslf be as follows

O Agni lead us by a righteous path to plenty { and abundance }
O resplendent God thou knowest ail aur acts (and) deeds Fight out
away from us the crooked (tempting detud ng ) sin we shall render
thes words of plenty of praise

O Agni lead us by a r ghteous path to plenty (and abundance)

O resplendent god thou knowest all our offering { even excesses dons
are not kidden from you ) and therefore fight out sway from us all
those sacriticial excesses and s ns  { benceforth ) we shall not offer
oblations giving occasion to sin but we shall render you enough and
abundant words of humihity and praise

Gankara again construes this verse along with the 17th &s the
dying prayer As by death the porson will ba deprived of rendering
service to Agni a request for abundancs of wealth material happiness
becorres superflucus 1f the person Is to die immediately hence 2 far
feteiad mataohor cal meaniag is attached to 1f
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But even éunknvu s ingenuity and scholarship have not extricated
him from a crude contradiction he has indulged in his commentary of
this verse HFHIT is first person plural of HET  This he renders as 1
but subsequently he readars 1T and fad® in the plural §ankaca
in trying 1o take liberty has much mangled and twisted the meantngs
He has delnrisly doas a great inqustice to the sige of the Ha

Though some commentators thrust on the I$ha nen sense and no
sense the ish preaches sense and super sense

oa



INDEX

¥ Not i gAT or AT Isn 3

u° Now Ish 17

AFTE Bodiless 1sh 8

o 0 Agmi tsh 18

A fnside 1ish 5

ALTF Near Ish 6

AfABT o cosmic breath { Acc Singular of ST breath) 17

sqemfe (@ 4+ v '{:Fm see in prospect to survey to go deep)

IATAT ( Present particide ¥ + % I ) One who sees wn pros

pect Ish 7

SAAT A7 not TIAT to move ) Unmoving the eternal Ish 4

A Other different Ish 10 { Twice } Ish 13 (Twice )

A1 Otherwise  Ish 2

AT Others  Ish 4

AT Blinding  Ish 9 Ish 12

7T By blinding  Ish 3

4737 AT By blinding darkness by thickening activity of the lowss
tendency Ish 3

grafaszm sintess ( fAG7 Tanted } Ish 8

Sqrge) (&7 all over UTAT ST + \ 7 open) Open all over- Ish 15

afyrsgha (I Surely Present third plural of ¥ % T3 10 go
{ meafst reading ) surely go  Ish 3
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But even éunkau s ingenuity and scholarship have not extricated
him from a crude contradiction he has indulged in his commentary of
this verse #AIT is first person plural of ¥EH  This he renders as {
but subsgquently he renders ERT and f2d7 1n the plural éankm
in trying to take hberty has much mangled and twisted the mesnings
He has defimitely done a great Imjustice to the sage of the Iéa

Though some commentators thrust on the [iha non senss and no
sense the Ish preaches sense and super sense

oo



INDEX

¥ Notin 3rgal or wgal  isn 3
% Now [sh 17
HHIT Boditess Ish 8
0 Agns Ish 18
T inside Ish 5
ATAF Near 15 5
3R To cosmic breath ( Aco Singular of e breath) 17
st (g 4 \/%rm see in prospect to survey to go deep)
IR ( Present particide 7T 4+ s ) One wha sees in pros
pect ish 7
FATE (AT not GHT 10 move ) Unmaving the sternal 1sh 4
AT Other different Ish 10 (Twice ) Ish 13 ( Twice )
331 Otherwise  Ish 2
AT Others  ish 4
97 Blinding  Ish 9 Ish 12
U3 By blinding  Ish 3
¥ GAAT By bl nding darkness by thickening activity of the lowes
tendancy ish 3
ATfgsan Swnless ( &R Tanted ) lshe
AT { A9 all over TR H 4 \ T open) Open all ovar 1sh 15
afqusgla (I Surely Present thurd plural of V g g to go
( wreafsT reeding ) Surely go 1sh 3
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AftfgAR ( Fram f4T 1o hde &+ vy or @74 Vo) Covered
1sh 15

afrm=7Fa Go ahead head for Ish 3

ATF Had becoms  Ish 7

aA9T7 Deathlessness  Immortal ty  Ish 11 Ish 14

JRa% { Acc S ngualr of AT ) To mmortalty Ish 16

szl Goes beyond outstr ps  surpasses (Ffg + Vg ) ten4

1319 Objects { Acc Plural of ¥ Purpose and object ) Ish 8

ST Scatheless { 3 not I scar wound ) Ish 8

afem 1s 1sh 2

afew am  1sh 16

AT Achleves 11 Ish 14

HT of ths Ish§

0% { Vg togo toseeahead tohavevson ) Ancent sesr

tsh 4

arcifaem (& b 0T muscles ) § newless

wgaT Belonging to the { o7+ 1) demons ungodly people Ish3

dﬂ’«?f ( alternate read ng } (Wnolﬁﬂlhn Sun ) Sunless rag ons [sh3

@) 1sh 16 (Twce ) This

T Ish 16

ALAT From us  Ish 18

HEAIT Tous Ish 18

A1 Self 15k 6  AEIT recens on )

AT (Loc Sng of AT A7 Self ) In the self (In onssel!) Ish 6

ATRT H mself Ish 7

ARWAY (Acc Sng ST 77 ) Toonesell hmsell 1sh&

ATAFT Could reach sttain fathom Ish 4

STAFAR ( In the Compouna FTIATERT  warthy res dence or all over
ras donce ) ish 1

MAT Covered all over (3T
1sh 3

|- qAT covered) F -+ "V 7 to cover

T It ssed ? to say speak Ish 10 (Tw ca) 1sh 13(Tw ce}
8 ~



AfamIv (Ace Sing of WFHAT ) (31 not FamT knowtedge ) To wfaar

xvil

AfFE Knowledge nat worth while { Etymalogy )

Knowledge by which 81T 3 are comprehended
( according to S7fAGT )

9T FT2AT (Upanishads )

Knowledge not warth knowing by which
persshable objects are comprehended and
which 2ims at 9% or The pleasant a Paris
wise

Not wisdom
Ritual { Shankar and Swam: Sharvananda }
fagir ¢ Mahibar and Anandgeri

FEZAMA Harmiul knowledge { 4310 )
by which one betieves as permansnt pure and
happy what is transient impure and painful
( Yogasutre )
IMT Gout forgetiuiness § Vinobals}
Not rea) knowledge ( Dr Frost)
Non soul obiscts { Swami Dayanand }
Unreality { Vyankat Ramchandra )
Work {Lokmanya Tilak and Nardyan Prakashiks
of the Discipte of Ramanuy )
Path of works ( Pro Ranade }
arfa  1f47T or WIBT Cosmic pawer of illus
1on { Dr Gough )
Matenal Science { FTTATT fAT Pandit satw
alekar } MITE T2 ( Sadashiv Shastel Dhide)
Natural Seience { Purohin and Yeals )
The C of
( Shry Aurobindo )
tgnorance (D7 Hume and Dr fosr }

otc teh B

sfaaat gy #FAAT 1sh 10 1sn 11
sfamar ( W1EAIET reconsion aliernate revding meaning fram or of
fagt =) 1sh 10



the Iéa Friends suggested to put them on paper Indolenze and my
knowledge of Sanskrit cama in the way Besides. soma af my idess
were rather hazy. Crystalisation of ideas took quita a tme. It
necessitated thinking and some reading Naw | am putting them in
blazk and white | dan t know whether my mterpretations will satisfy
other readers | must confess that these explanations sattsfy me 1am,
therefore emboldened to write thes short booklet /

I may not succeed in fully revealing the author | do not entertain
the ambitian of presenting an * Open Sesame * 1o the [fa, ilumlnat.
Ing all ats rich treasures but if | succeed in effecting 3 breach in the
magic cave of the [{a showing quite a part of 1ts rich treasures of
philosophy, § have achieved

The mare ! thought on the I$a the firmer am | convinced of the
following conclusions

The hirstis thatin its strasghtforward simplreity lies its sublimity,
and, therefore, any pre conceived and pedantic approach for solution i
bound to fail | have tried to reach ths solutians free from the bondage
and bias of any school of iraditions whether old or new have accepted
only thase explanations which are warranted by the lagic of arguments
and the spint of the time as caught (n the contemporary Upanigads or
such other ancient material A right approach s & stmpls and humble
spproach TEATE Wi wifsw fafar aredw facrda g2 0 69
And therefare, shedding off the crust of erudition | have tried 10
approsch with acheld lika simphicity  IntatheKingdom efknowledge,
as into the kingdam af Heaven who so would enter must becoms a3 8
fittle ¢child  (Lord Bacon)

The second Is that there is & sart of Infalitbility in this Uparnshad
as it 15 based on the actual experience of the fage and sccumulated
experience of his predscessors e & a0z faafie Tho wiss
furm have shown that fo us

The Ifa is thus a pattern-the entirs whale ot which iz woven out
of expertencs It has both lustre and durabitity

Every word and evenapart of the word the seer has usedismesn
ingtul Manyinterpreters andcommontatars have lound samae words oit-
her superfluous or unmeaning Ameng such personalities ace 1ome of the
omunenca of Sankaricirya. The reader, thetelore, Iy purzied of ballled

However Qreat they may be, they fave not lully spprezated the sritt



of the seer As there 1s in every dynamic object and behind 1t the
residence of the ISa 1n every word and behind 1t | find the touch of
the master brain of the seer poet My concluston therefore s that
many stalwarts have stumbled but the master has not missed

The third 1s that symbology ( 9{tfar zafgar  wa 1 3
14 8 IV 2 2 )and phulology taken together in their proper context
(I89Z) help to unlock meanings of many words which have bean a
puzzle for a long ime

This my work will be more appreciated by those who are capable
of comprehending the text in Sanskrit To understand the work from
the original s to suck mslk directly from the very breast of the
mother It has Jove sntimacy and warmth No spoon or bottle feeding
will ever equal it Afl are like these y aids The
text therefare 1s fully given

My notes are primarily meant for persons who like me are
novices in the field

If there be any better solutian | offer in the succeed ng pages it
is because of the height i got by standing on the shoulders of comme
ntators who preceded me and whose works | could read On the
contrary if there be any unwarranted statament or | have read too
much of too little in the text the fault 1s entirely mine

It 13 a labour of fove There cannot be eay disappointment or
frustration

| am especially grateful to the publishers of
Philosephy  a master work written by Aldous Huxlay for permitting
me to take some extracts from this work The publishers are Chatto
end Windus London 1954

| am thankful to all those who rendered me help

the Perennial



Chapter 1.

The TSopamisad 1s a Mantropanisad. it Is an mtegral part of the
Yajuvvcda which is one of the three chief Vedas In this respect the
Ida is unique No other Upanisad is so vitally connected with * Sanhl-

tas® ar *Mantras’, The [$a 15 the only Upanisad which Is incorpora-

ted in the main body of the Yedds Other Upanis:ds ara distinct and

separate treatises owmng allegiance to the various branches of the
Vedis
In this connection, & short outime of the history of the chiet
religlous works which precede the Upanisads wiil be & help in explai-
ning and throwing some light on the Upanisads tn general and the [fa
w particular  These are $ruti works

The Ved3s came first in order. The word Veda is formed from
the root *Vid 1o know. The Vedis therelore, stymologically meen
*a store of knowledge . With the Ancient Aryans, religion was the
only knowledgse worth knowing and hence, secondarily, the Vedis
came to meana store of knowledge worth knowing. Thay are
ancient works  Canjectures more or less valid as 1o thelr antiquity
are made The Indian Scholars like to throw back the date of their
compgsition while the western scholars would throw the date latar,
Mr Tilak attributes them to 4500 B C while Max Muller, 1200 B C,

These Vedds are four The Rgveda, the Yajurveds, tha SImaveda
and the Atharvaveda The first three are old. The old works mention
anly ‘Treyi’ - the triad-, signifylng the first three Both the
Chindogya (14 2,221, 4 17) and the NTr3ysnopanisad (79) menticn

the triad 74! fATT The tast veds is & subsequsnt addition



The Rgveda is the first and the foremost  Onmnally, 1t was the
only Veda It 1s calted Rgveda from the root V' WE 6p toprase
It has derived this name from a Jarge number of laudatery stanzas in
it (®hv §|afa ) Roveda etymologically thersfore means

a storehouse of panegyrics  There are poems of praise offered to
vanious forces of Nature who are deifled Many of the natural pheno
mena figure as deities In the Rgveda The britliant Sun  the terrible
God of thunder the powerful god of Wind the gotden dawn and so
on  But it is not a collection of panegyrics only It contains along
with pagans dirges creticisms satires and
imprecations alike Most of the 1028 hymns are impassioned expres
sions of emotion and 1magination They echo almost all sentiments
and passions There are frank requests for power and pelf as there
are high phrlosophic dissertations The Rgveda is an anthology of
diverse feelings but the substratum s rehigious Thero are references
1o lagends historical events and even personal anecdotes as { ITETE
qaIfwas STaNfmWAAr ) (Rgveda IX 1123) 1 a composer of
hymns my daddy a physician and my mamma grinds corn on stones
The genera) impression one gets from the Rgveda Is that the Aryans
as seen here are a religious poeopls who are very worldly and very
cheerful ( ST T ATH §AIA AT WY FAT ITAT ) (Roveda
X 183)1 & * We hava come to live a long life of laugh and dance

The Yalurveda has much that s contamned in the Rgveda It means
a8 knowledge for worshipping The root Yar means to worship
( 73f9gafed )} Verses from the Rgveda pertaining to worship and
sacrifice were compiled together moulded asugmented and the
TTHZ was formed

Again verses from the Rvedz which could be sung were strung
together and thus both the nucleus and main butk of the Sama Veda
were formsd A little ship shaping is there Out of the 1549 stanzas
of the Sama-Veda there are only seventy five which are not found in
the Rgveda The S3ma Veda has its own melody

These three Vedas were Aryan in canception and execution Itus
belleved that the fourth Atharva is an effort st a compromise And
looking to the contents of the Atharava one has to sdmit that much
Aryan spirit was compromised nthis elfort Prof Ranade (constructive
survay of Upamisadic philosophy P 4 5) writes about the Atharva
28 tollows -~



*When we pass from the age of the Rgveda tothe age of the
Atharava we pass from the universe of hymns to the unwverse of
ncantations, goblins, ghosts, sorceresses, witches, diseases, and
death take the place of the god and gaddess of hght The Atharva
Veda 1s venly a store house of the black art of the ancients There 5
no doubt some relieving festures to the UFISIYT of the Atharva when
auspicinus charms take the place of the destructive ones *

The Rpveda was under construction over many centunes, climes
and countries. All these factors were at work, They did act and
affect, intluence and change the Aryans and their cancepts Tne Aryans
came and settled (n India, Centuries clapsed The invaders became the
conguerors They entoyed boons of peace and prosperity and also
suffered from the corrosian of the curse of luxury. The onginal spmt
was forgotten as the Aryans thomselves too changed in blood
Generation efter generation, the hymns of the Rgveda come down
from father to son from preceptor to disciple The werds were
marvellously preserved intact but unfortunately, 15 not preserved so
well esther the meaning or the spint,

Distance lent enchantment to 1he Rgveda, The stanzas (1 e.Rks}
of the Rgveda became charms (Mantrds) and entiquity shrouded them
in mystery At this stago, came learned people to read the infentions
of the seer.poets of the Rgveda And they wvnle glosses, explana-

tions and and of the hymns
(fafaziT} in the different sacrifices, These works are called Brihmanas
(amgromifr)

The Brihmanas are liturgic warks purporting to be commentaries
of the Vedic texts and given to ritual and sacrifices These theclogical
treatises explalned the vefue of the different rituals and sacrifices,
These works are elabotats and voluminous The good they did ts
nsignificant, the bad is considerable.

Too much attention to the traditions of sacrifices resulted in its
downfall This overdoing of the sacrificial ritual ended in making
their genibs flabby  But fortunately the spark of bold and indepedent
thinking was kept kindled by some of the seers The Aryan genius
was therefors not sepped, A rasction In the tight direction set in
A word of alarm was uttered The focsin was sounded by the later
wotks | e the Upanisads which ore thoroughly dissatisfizd with the

liturgic works and apinit



Some of the Brihmanas were conscious of the grave perils
imminent  They exempted men who follow the fourth stage from this
Iiturgic and ritualistic course  Of the Brihmana works those parti
cular portions which were to be repeated only by the recluses of the
forest, were styled Aranyakds These works wsre different 1n splri

end scope It 15 in with the Ki da { FHTIT )
or ntualistic portion and 1t received 8 name of gnostic portion  and

of was for the of
nituals

Thus we come to the age of the Upanisads Many revolutionary
schools of philosophy were there They claimed an unbroksn evolutlo
Raty tradition from the days of the Rgveds The Upamsads declare a
Tevolution against the sacrifices says the Mundaka Upanisad (127 )

But these sacrifices with their nitual and 1ts eightesn parts are frail
bosts indeed { They are unsteady bosls onthe sea) and they that
rejoice in sacrifice as the bast of thengs in therr infstuation sha})
Pass on again to decay and death

1t 1s these Upamigads which had maintained unbroken the heritage
of clear thinking and which had not allowed the clear stream of
reason to be lost in the drear desert sand of dead habst  They anticl.
pated teachings of the grest rebe! ravolutionaries Vardheming
Mah3vira and Gautama - the Buddha

The Upanisads show a mature thinking They bhave oul.grown
their objective aspect and have come to the subjective ons  From the
Rgvedic 1o the Upanisadic period one sses clearly signs of progre.
ssive stages of culture

The Upamisads ere bound to be many Thare are at present
presarved some 112 as old Upanssads of which only eighteen can
claim definite authenticity and antiquity Some Upanijads might have
been lost The number of Upanigads as got translated by Prince Dara
Shukov amounts to fifty their number Given in tha FZ1AT1T Srrafes
and the {IAATT ITfAUT (s 108 Prof Weber thinks that their number
s0 far as ‘we know at present may be reckoned at 235 ( Weber
History of Sanskrit literature P 155 quoted by Max Muller P LXVIII)
Every one of the extant Upanigads farms the end of # branch of ane
of the four Vedis The maximum number of the Upani¥ads, therefore
can be conjectured to be equivalent to all the possible branches of
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the Vedis Onthe strength of this, Mr, Besent Kumar Chattopidhydya,
thersfore, would Ilka to believe the number of the Upanisads to be
1180, This obviously, 1s a wishful thinking

From this very brief review of the historical and external evidenca
of the Upanigads, we go to the Upanisads themselves and the intemnal
evidence throws quite a flood of light on their nature,

The very name Upanisad 1s meaningfu!l It yields the following
analysis The Upamsad Is formed of the followtng components -
I9+f74-83 The prefixes IT end P gwe no trouble of interprata.

tion The root §F has four differant meanings. All of them have been
1 by to their vatious

schools of thought. Fortunately, all these meamiags are complimentary.

The prefix ¥7 means near or quick, while 7 the sugmentztive
prefix means completely The root HT vields the following meanings.

L VTag  To sit, to dwell, reside,

2 ., To attain-achieve,
3 . To exhaust, tire cut
4, « To loosen ot destroy.

The tirst and tha third meaning put a stress on the subject the
person-the disciple while the second and fourth on the object from
the positive sids, on the attainment of goal and from the negative
side, on destruction of sin ar the Karmic Bondage. Aryamunili in his
Safmardwrer explains Upanigad as what takes near Brahma,

TFINEAETAL in his SURITNAGIATE  ( Proface 2} dofines
Upznisads " wtadr gramfr ey e

arad & a7 =7 A1 faar abaen

Thet according to me is Upanigad which salves the riddls of the
heart {cuts the knot} destroys 1he bondage of works and which
makes possible restization of the true Self.

The stymolagical meaning and the first mesning is to resids
entiraly (whally) with the preceptor. That probably |s the res! and
historical meamng Hera, 2 stay of the disciple with the preceptor of
verylng duration is Indicated, The Chindogya { vit 8.1 } refers 1o
this meanung and Incidently to the purposs of the stay also The second



Mmeéamng it appears was subsequently attached to the word 4t is the
knowledge by means of which one can qurekly and completely attain the
goal thesupremebeing The firstinterpretation had in view the rappor
between the teacher and the taught as the emphasis 1s on the fact of
the intimate contacs and residence here the emphsis s on the purpose

The third interpretation has again the support of tha Upanisad
and the Chindogya (2 23 1) refers to this and the UpaniSads give
many stories of the d sciples to illustrate tha arduous nature of the
waiting on perjod and its need

Many times the aspect of the loosening of destruction of the
Karmie bond or ignorance 15 also emphasised

While the Upanisads themselves very frequently use the word
Upanifad 1n the senses of a secret of importance the sum and the
substance and the Summum Bonum

As alf these defimtions point put that the goat before the Upam
sadas Is 1o go to the very root of the things What s that asked the
Upamsadic Philosophers (The Mundak 1 1 3 &(Fa sral faan 73-
frg fasmra wa@ift ) which being known everything else becomes
krown ? In short they wanted to know the arche of knowledge

The FIATUAT (1l 9 28 asks The tree 1f cut down springs
a new from the (original ) root what must be the rootof a man s hfe
10 order that st may grow up agmin even though cut down by the
( great ) mower death?

FEge gay aft gewTT 9@
g fed gl 439 FRARF AN

Bocause of the nature of such tundamental inguiries which are
the ultimate end of afl philosoph cal sesrch the Upamisads aro aptly
called the T[T the end the acwe and the zemth of the veda

The goal is the peak butdiverse are the ways which lead to
this goal

Because of the highest goal they put before and the sincerast
efforts towards Its achievement the Upamisads wera instremental in
impraving the tone of the society these were means to the end 1 #
reality The Upamisads introduced a new outlook Cathollcity and
freedam of expresslan and the country has srisen in a8 few heavan of



freedom ** Their knowledge was free and the head was held high’
Men and women freely partieipated 1n phlosophical discussions. We
come across suffragettes like Garg: of a bold and sturdy outlook, selt
and like Yah y2 and enligh-
tened kings l1ke Janaka who valued wisdom to such an extent that he
did willingly offer whole of his kingdom along with himself as 2
reward for instructing him 1n the highest truth. ( J83IRAT N-2.4 )

Because of the goal and the achievements, no wonder, the Upanisad
seers were [eading the rest of the world in both philosophic and
psychological retlections

The Upanisads, therefore, are held (n deep reverence by all ndian
scholars of thought, Even such great revolutionary prophets as
Mahavira the Tuthankar of the Jain religion and Gautama the Buddha
of the Buddhist religion make respectful references to the Upsmsadic
sezrs

No wonder there are both oriental and occidental scholars who
hald them in high esteem History tells us whenever the tpamgadic
Philosophy was assimilated, the natfon rose in stature and whenever
1t was neglected 1t decayed But one thind that s sure Is that the
Hinde Society has survived all the dangers and attacks, because of
the and of the principles that have
trickled down in the saclsty. That day 1s great indeed when the
society sets stable, surcharged with Upamisadic fore
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Chapter 1.

The I s the TFIX of Upangads it 15 an Upamsed par
oxcellence It presents a complets philosophy It gives out an inter
drated synthesis of the dynamics of hife There 1s not one word which
15 superfluous Every word has its place and some of them fit n at
iwo piaces squally welt The economy 1s both efiticing and enduring
it 1s compact with meaning Seldom in the history of mankind so much
wisdom was concentrated n so few words of such rich connotations
[t must be borne in m nd that Ifa is an Upamgsad !t teaches the
doctrine of the sout

Is (s as compact 1n construction as i1n its cantents  In its short
tompass 1 delneates all the aspects and forms of the soul it shows
an extraordinary piercing nsight 1t sefers to all the aspects of the
soul It deals with the ST soul fathamless the I soul - the
limittess soul FTT9T abstract and soul ¥T concrete All the forma
tions and Incarnations of the soul the Brihman which ts beyond all
camprghension the dynamic J§a the ompiscient ommpotent and so
too the soul encased n the individual being and the 3ATCHT
occuping all bodies are covered and tha essential unity among them js
stressed The [4a i gods and the umity emong them- Yama Sirya
and Pr31apatya 1s suggested and 1t 1s pornted out that the peaks of
ndharduat grestness { 7% oAt afog T ) ace identcal wath
the four summits of divine manifestations of the I§a the Lord

1t presupposes an intimata and living contact belwesn the seer
and the aspirer the teacher and the taught Tha I4a 15 setasan address
of the ilumined ona to the disciple 1o ba illumined The nesd of 2
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P3ths } in 1t One hundred diverse ways may form a tangle a labyriath
Every chapter 1s & book in itself While the Ifa has only eighteen neat
verses Each of these two works represents its class (n entirety

And what a contrast in bulk and spint] The Satapatha appears to
me Itke the Gaze pyramid of Egypt A massive gigantic construction
built on the sandy desert just away from the streams of the Nile
which flows only at a little distance  The spinx 15 associated with it
3s its guardian With her weird wan and twirling lips she faces the
traveller with a riddle  Solve the riddje and Iife 1s spared fait and
death ss certain  The alternatives she presents are death and bare
existence There 15 nothing noble about 1t and there is nothing
surprising in it After alf she Is the matching  ha!f beastly guardian
of the pyramids - the leviathan structures of solid blocks of stones
some weighing even twenly tons each but after al) » dead mass
entombing a dead body a mummy! The pyramid may evoke fear but
not inspire respect -

The Upanisads can be compared to the streams of lLife force

Jivan  on the Himalayas _J[_uunev tyre-of the mountain ranges
rising one over the other and the peaks vying with one another to
reach the heavans holding on their bosom the berugn fairy ke lake
the Manasa The Ifa Even a passer by may come and stand by s
side and this sheet of water roflects the self and quenches his thirst
It soothens his body and mind  This lake has no riddie to puzzle but
hight to ilumine and depth to delight Riddle of the lake 15 hight
from the fake Take a plunge and sublimation 1s sure and if the dive
©r merger 15 the goal then fhe 1dentity of the ndividval soul
with the cosmic soul 1s sttained The alternatives thus it pressnts are
life full and hife perennial  Growth and happiness for the present and
consummation and bliss for tha future The lake has the great depth
of mystery and a radiant sheen or halo of the sublime the True A
summary of the Ifa will besr this out

The Upani§ads as has been pointed out nths first chapter eschow
Karmakinda of sacrifices discussed ad nauseum «n the Brihmanas and
they follow the Jnyanamarga Transformation of the present hife or
Iife terrestrial into | fe celestial is the goal before alt the Upsnisads
The [éa too has the goal !t presents the following philosophy

The first two versss show the essentiat harmony betwesn the
man of the world and the pilgrim on the path of light The two
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courses are not exclusive, but are complementary to each other The
Poet 2 preceptor is seen here appealing to the two aspects of hus
discipte  These are the Y781 and faFTHCG trends The first hine puts
the stress on the aspirational side, while the second on the actvistic
ospect. They contain an and warning. that hife
terrestrial can be converted nto hife celestial and waining against the
neglect of the daily routine 2nd duties of the world it tells that
duttes and responsibdities of this Life must be shouldered and they
are not a hindrance but 2 help to life divine, Every work done can be
converted into divine gold by the magic touch of the philasopher’s
stone of detachment

Life divine should be the nature The base of life divine 1s the
of Atman R of the Atman and etforts to build
congonial atmosphere so that 1t should express freely in the body, can
be said to be forging the link betwean lfe drvine and hife terrestrial.
There are some peopls who deny the very existence of the Atman
According 16 them the Atman, apart from the body, has no separate
existence  Atman fo them 1s the eftervescence of the chemcal thisg
that 1s body Sueh body - worshippers wrn nto pleasure seeker-
hedonists  The Ifa puts the third verse to point out the fate of
this mis - quided fot  Those who believe that the Atman 1s a penish-
able thing as the bedy 1s and, therefore concentrale their attention
on the present happiness sfone are not borm 1 the glorious regions
of the Aryans but in these of their lost trethren of Yore {the
SR -5 ) who were hedomists out.and - out and whose philosophy
Was still practised in the regions of land inhabitated by the cultural
descendants of those Asuras

The next two lines are an explanation the seer offers to the
knowledge- thirsty [t 1s 1n reply to an anticipated question from the
latter as to the nature of soul—ths vital link between these two
lives  Here the qualities of the soul - stuft are shown The primevel
static-soul without beginning and without end- the Nirguna Bratma -
the all comprehensve soul 1s n apparent
This soul beyond and above qualittes { TUTEIT ) or Nirguna { qualitl-
less ) assumes qualitative aspect of the HTW T3 Saguna Brahma
The former is unmoving while the Iattor 1s faster than the mind, The
Nuguna being the tirst and primeval neither the gods nor the Jimbs
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(331 ) can attain or contain him 1t transcends them bath The
Nirguna as well as the ®IT 7T by staying stabla outstrips pursuit

Next 1s told and explained how this abstract entity of infinite
nature takes a concrete form in various bodies as wind the invisible
and all occupying revesls stself i concrete forms in clouds

The fifth verse sfresses the extent of the soul The various
manifestations are put vis a vis one ancther The Nirguna does not
move while the Saguna moves The first half of the line refers to the
Juxta Position of the Suguna and the Nirguna The second half refers
to the extent of the Saguna Brahma it is in the body and outside of
it as such it s both near and away An individual body does not
sontain the soul The second half stresses th s aspect in short 1t is
a9 ~all pervading

Now the Paribhu teacher of universal outlook and full with the
milk of humamity 1s explain ng the following basi. truth to his
(1% ) innocent noble and simple disciple The aspirent should
know the basic nature of the existence of the soul and should not
remain satisfied wth caring for oneself alone He must broaden
his outlook

He is the knight errant In search of the  Holy Grail  The
first two verses equip him with the double edged (spiritual and
temporal ) sword now these two {verses 6 & 7) give h m the secrst
of tnvulnerable armour and shield { TET FIT FISF ) This 15 seeing
oneself 1n all and all in onesedf [t is thy base of fearlessness Feeling
of otherliness 1s the cause of fear Perception of unity ensures
{ AWAT ) fearlessness

The elghtn verss is a separate 1dea  Here the qualrtative aspect
of the link 1s expressed In verses four and fave the condition of the
soul static as well as dynamic is given Jn the flext two verses iis
extension or comprehens veness are shown and n this verse the
nature of the soul 1s depicted

Whether the Atman (s ihabtating a vegetative { A¥T9H )
amima) ( W ) or human body { wEarfaTd ) 1t s sufticiently deta
ched 10 be affected by any sin (| ITAFIZA ) as it 1s by aature

briltiant { T#7 ) and pure { T&T ) and this brilance and purity
can be am!l;izd by a persan who has cathalicity of umiversal outiook
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(“Sa paryagat ) The second part of the verse shows also how to
fecognise a personalitty of these steriing qualities or 1n which the
saul- hink 1s sutficiently strongly forged 1 e who has developed his
psychic quslities This s of a grest practical value |t presents a
picture of an ideal a synthesis of materal and spintual qualities
It presents a harmonious persanality Such z persan 1s seen i the
form of awise seer (Kavib) controlier of mind and subduer of
seases (Mamsi) of a universal outlook { Paribhil ) and seff reliance
{ Swyambhu ) Know it that 1n hum the soul force s awakened and he
18 on a high stage of fulfilment of the divine life

The next six hnes are an advice of a { Swyamibhu ) teacher to the
Kratu They caution the aspirant against the dangers of neglecting
worldly matter and tell him that he must be s man of the world and
then alone he deserves to be a traveller on the bath of progress The
goat is assumilation o life divine

The very fact of his birth as a human being shows that he 1s
stll in tho cycle of births and deaths and that he has yet to travel
on the road He must keep safe this body machine It Is a necessary
means to take him to the goal He must sateguard himself aganst all
dangers An untimely or premature death wall prolong the way of
reatlsation He muit live sufficiemly long The way of reahisation [s
both fong and difficult He has two valuabls and indispensabla assets
for this fourney Fortunately again hey &ie complementary

The knight - errant must lock to his physique body { 9% }
{ The perishable or Ksara part ) and he must have the vehicle of the
matenial sciences to nde on  Of course he must need the divine grace
and the correct knowledge of the road Bady and worldly knowledge
are two means to the end Once he enters beatiiude divine grace
will merge 11 the dwimty Permanent part of the bedy soul
combination will be assimilated in the permanent entity The Perisha
ble will meet and rngle inta the Aksara  The ( 817 ) Ksara will be
discarded ultimately but il the Journey s end these are essential
At the Journey s end his soul wili have been assimilated in the Great
soul and the \idya n His ommscience The saul Is intent on his
Journey to eternity Yo change the metaphor he must first be mada
to ctoss the atmosphere and be introduced into space of Br Thman
whetein he gets his natural momentum Till then external aid is
essential Deni { T2Y ) is a rder In the plans { Deha) and Awidyi



may be compared to the propeller of the plane Tili he reaches space
both Deha and Avidys are necessary once he reaches it he gets
momentum of his own and both aids become then a burden and
superfluity

There 15 a word of caution 1n thess six {ines Body and materral
knowledge are only means These are the sign posts on the right way
Onomust not allow onesnlf to be lost even on the right way If one (s
tempted and stuck in the right way one is lost and one will be
whithing n between the pleasant lives Even if one becomes god 1t
fs immaterial These Intermediary hives of different durations take one
away from the goal of reahisation Thus thess who are stuck in
AR ar the AMEA side of the human existence muss the bus and
trom the ultimate poipt of view may be futther away from the goal
than the avowed body worshippers or those who take the wrong path
There 1s an early possibility in case of those hedonists to be
enlighten=d about the real path in a comparatively shorter period of
One or two deaths And they may zealously and vehemently pursue
the right path of the Atman and reach emancipation even eartier than
these who are enjoying pleasures 1n their various god !ves of
comparatively much longer duration than the human life

The teacher who stll I1s a Sid¢ha 0 making 1s seen as tmpar
ting wisdom to hys Sidhaka Verses 15 and 16 form this stage
Verse 15 shows the relation batween the ultumate Reality and #¥fF
The latter s subservient to the former but all the same 11s an
essential noed for 1he former WHAT 15 the elemental sheath or the
body is the Karmic sheath The soul 1s sheathless It far transcends
the sheaths Sheath elemental sheath Karmic and sout aze ths good
better and the best of the aspirant Those who can d gest this can
hope to sttain the true Vidyd  Awidya 1s the mamifestation of
elementsl sheath The aura of the Satva is Vidya that of the
elemental sheath 1s Avidya TSI 1s shown here as a dazal ng golden
vessel containing Satya The precious commodity of the Satya s
preserved in the proper case Care 1s to be taken that the preserva
tion 1s discarded now that 1t has become a prison and also care is ta
be taken that the destruction of the golden coveris only for the
realisation of the much higher commodity nay the highest

The next verse prays for the identity between life terrestrial 2nd
Ife divine and also potnts out how in the ultimate realisation a

universal assimilation 1s experienced



Verse 17 defines AG9RT 2nd FFF The subtle part 1s the indivs
dual breath the Kgara part 1s the phystcal body which ends in
ashes { afler being burnt )

The Ksara body 15 also called Asambhilts as it cannot have any
further births The subtle part 1s Sambhuti as the Karmic sheath 1s
born and rebarn till liberation or Immortality AkSaratva Impens
hability or Amrttva tmmortality 1s attained Ancther name given 1o
Asambhuti 1s Vinada destruction Now the sublle part undergoes 3
cycle of births and deaths This too cannotbeihe end The fruit of this
TR 1 different or other than realisanon (ST M3 WEAA )
It too 15 a necesary means ﬂHiﬁ' 1s this body the outermost of the
three sheaths The sthula or gross part af the body soul combination
1s this Asambhava or the entity incapable of taking birth  The body
cannot be born again The Tejas of the radiant is an inner cover This
auta s the subtle chemical action of ths Karmic core on the elemental
matter and the innermost 15 the kuta or Kermic bedy This Karmic care
takes on bodies t1ll liberation In verse 16 the authoritative and conft
dent announcement of self realisatian 1s made 1n the remaming verses
theroleof ths tea her s thatofa prophet He ss s2en n the garb of the
Buddha He 1s too broad minded and too humanistic to remain conte
nted with his awn realisation alone He adv ses his pupii to attam
Be a doer {FAT) be 2 belisver and be a follo
and dby OM
Thou

that His advice 1s
wer of the path of 1mpregna
If my fad thou followest these precepts thou wilt teahiss that
art That

The seer 15 not content only with hsor hs disciple s illumina
tion He wanls a universal enlightenment So~iety figures here

Divine gra.e is sought 1t s therefore in the Jast verss of the
Ia help of Agm 15 prayed for and he s invoked to take allon the
dwine path which is also (he path of plenty and aburdance and to
fight out crookedness and hence sins out of them

The 1§3viisya can be compared 1o 2 tram where [8a s the driver
and power snd Agni s the guasd it (s a train of eighteen bog es to be
divided into eight separate compartments Each compartment Is
separate but incomplete They are [orned with the others  The traln
makes @ complete whvhs Tig guand £ e { vorsa Mo I8 ) s sudse
quently borrowed from the workshop of the Rgveds It 1s a pacessary
borrowmng and is 2 safely measure
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In the brief summary given above g1gh) distinct thought move
ments are pointed out Their essential unity also 1s shown It has been
seen how they serve as vital parts of the hie harmomious and Iife
diving

These cycles of thought can be expressed by another metaphor
also

The frst step (1 e verses 1 and 2 are ) 1s the wedding prepara
tion between life divine and hife temporal Step 1l 1 e verse 3
Incompatibility of a wedding and its consequences Step 1111 e verses
2 and 5 . the wedlock or Ik

Step IV - verses 6 & 7strenthamng of the wedlock or forging the link
Step V .. verse 8 Bridegroom Eligibilsty

Step VI —- verses 9 to 14 Harmony between the marital life how
to preserve

Step VI — verses 15 & 16 Consummation of the wedding

Step VIII  —— verses 17 & 18 Blessings

Every Upanisada 15 an attempt at synthests of the real values of
Iife The I$a stands as the best of them 2s it bas achieved the aim in
the best possible way Synthesis on material and spintual plane was
and 15 the dream of all men of Visson The central idea of the ISa 1s
self realisation through a harmonious hife and 1ts extent and scope
are surprisingly wide The ISa has the germinations of the Knrmn:
yoga, { verse2 a3z FWIMT ), FREAAT (verse2 T
¥ 72 Jnyanayoga (verses 910 11 and Verse 15) and Bhakts
yoga (Verse 17 2 3% Wl €T 18 o™ ATGIA etc) It presents a
complete and constructive theory regarding Sambhuti in a rutshell
(verse 15) [{a gives a synthesis of all sides ( material and spinitual
as well sndividual and socsal } of Iife harmonious It appears like a
great diamond with many facets It reflects all the rambow colours
of Hindu philosophy onca the rays of intellect are made 1o pass
through it Adjustment of the angle of vision may reveal a new
shade a tint a tinge even a spectacie

It outlines the cowrse for the aspirant in verss 1and verses
6and 7 and tells duties of a man of action  verse 2 and develops
them In verses 9 and 14 The iptegration batween the aspirant and
the doer is stressed (n verse 2 and developed n verses mie to
fourteen The harmony between Avidy3 and Vidyd (verss 10} and
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{verse 13), the T{a and Jagat { verse 1 ), renunciation and enjoyment
(verse 1) FHU, FHKAGAN, FAAT, and NI 15 pornted
out and identity between I$a and Doer, Persanal perfection (verse § 2)
and divine - perfection { verse 16,2 ) Kavih, Manisi, Paribhh, Sways
mbhiih  and Plisan, Yama, Sfirya and Prijapatya, that between
Abstract and concrete { verse 4 and Verse 17.2 ) s stressed Thus 1t
shows unanimity between [da and Kratu, Jagat and Jagati and selfand
unwverse, sun god-Pusan, Yama, Surya, Prijipatys and God .

An outline of the history of the work and a few words about its
suthor and date will not be out of cantext here.

The Ifa belongs 1o the YRjurveda school sponsored by the grest
philosopher Y1 avalkya. Behind the symbology and mystery and
maze of the legends 1s seen a tradition regarding the history of this
schoo! of the YRjurveda The tradition goes back 1o tha sage Varfam-
piyana, who was the follower of the then cne and only schoot of
Yajurveda, He had many disciples, chief of whom was Yaefvatkya.
Disobeying his preceplor probable on a jusiificable ground, Yajna.
valkys eschewed the Yajurveda He fearnt and started his own branch
known as the §Tkla Yajurveaa, He matured this under the guidance
ol his father Vajasereya (which is 2 very probable explznation-or
under the guidance of the God Sun 1n the form of 2 herse which is 3
symbotic explanation) The I$2 belongs to this branch of the great
Yaavalkys

The [§a appears to be one of the oldest Upamsads if not the
oldest It 15 a metsical composition embadied in the very Veds It
would therefare be right fo sitnbute to it g prienty over the
commentaries on the sam3 Veda most of which are wrltten in prose
Western schools give prionty to Brhadiranyaka Upanisad. Sti Auro-
bindo ( p. 110 f¢a Upamisad, 1935) is of he same opinian, The
§ s 08 a yon Ihe tyninth Chapter of
the Yajurveda while the Brhadiranyaka Upamisad i a commentiry ¢
the 40th chapter Ths MTATICY is the SAIFIFTR.

Looking 1o the internal evidence ene 1s struck with the close
similanity between the Brhadiranyaka and the [sh. The former i
pralix and the lastar is compact. Whather we assums that the Bra.
has expanded the sdoas of the [$a or the [ia presents the Kernal of
tha Brhadiranyaka there, would not be a gap of more than & couple



of centuries betwsen them It 1s therefare quite safe to give a high
antiquity to the I¢a Upanisad

Though not unammous the tradition attributes authorship of the

I$a to the sage Dadh: avana It is that all the five
chapters of tna Yajurveda from 36 onwards upto 40 were revealed by
the sage The S y on the Yajurveda

reiterates this {1 T AT 14 1 1 20 ) The various lates commenta

tors right from Uavatacarya Mahidhara Ananticarya substantiate
this There 1s an indirect internal evidence also This same sage ts also
credited with the propzgation of Madhu Vidya This seer of the Madhu
—Vidyd the Brhadiranyaka tells (v § 16)  exptained the Madhu
approach of life 1o the two A§vini Kumaras This very positive out

look and optimistic and constructive approach go well with the spirit
of the Ia also The Gopatha Brihmana (1 4 ) gives an ingenious
explanatton of the nick or pat name Atharva of the sage He is called
Atharva because he propounded that  Search Him here (in you)

This interpretation also goes to substantiate the tradition

Inthe I a the dialogue method i1s used The teacher has made
indirect refernces ta mythology and legends has used apalogies and
simibes and has made a shrewd use of different meanings of the
same word

[mys]



Chapter Il

The Peace [nvacation

1t 15 seen that the [>a has ths special distinction of beaing the
only Mantropahisad. The 40th chapter of the Yajurveda Samhitd is
the Ifa Stikta, This SUkta 1s sublimated into an Upamsad by the
addition of this Peace lawocation, This Peace formula serves as 8
dynamo to electrify and vitalise the whole Upamifad. This invecation
mught have been a great diamand coin of 1deas 1n cammon Circulatien
n the chosen field of the seers, the very best and the very true,
Such and are very few. These
are like the glaciers. All old and ever new, but always sbiding They
were discovered by the great sages The wise turned them into life
giving streams of water for the Upanisads. These-ideas have given
Iife and flow not to one Upamisod but to many all streams of the
UpaniSads are tied permanently to the feet of these glaciers which
resalve to the one - Brahman or
God, represented be Om

Every UpamiSad has such a prefix-such a source. All the thirteen
principal Upanisads have six such basic foundations The [4a end the
Brhadiranyaka both have 1he same peace - invocalion An analysis of
the common one hundred and one Upanisads shows that ali the
subseguent ninety - nine Upanisads have borrowed one or the other of
these invocations

Of the ofd, the Praina the Mundaka and the Mandukya hkewise
have &% %X FUIW UATH RAT as tneir MIATT. It has the maxi-
mum following of thirty . one subsequent Upanifads  This has been



more or less equalled by the follawing of 3> ¥ TATT which 15 the
poace myacation of the Katha and the Svstisvatara of the old and
twenty - nine subsequent anes That of ths [$a and Brhadiranyaka
with 3 total following of mineteen s followed by S HCAEEg
AR that of the Kena, the Chandogya and Maitra and thirteen
other Upanisads  Then comes FISH SFAfEZAT the Santi Mantra of
the KauSitaka and tne Autareya with an aggregate following of the
;‘;:Ten Upanisads Last comes that of the Taiturlya 8 W AY 0% T
which has no other following This 15 unique but not so
surprsing as by the time the later upanijads were written gods were
assimilated 1n the universal deity
Now we come ta the Peace invocation propef of the Ifa It
reads —
% gquz goifag qurtegeiE=aad |
quiER qUIAIENT fussiatoll

Arrangement -
e qum (afa), 52 949 (anfew), qutr T
g qUiET U ETE quiR @3 wafgeaq
Words -
y which has complstely

T That (the unmanifested 1nvisible realit
o @ wiiy fagaay eana-

occupied the Universe and sti)l remaine
Faczgamen 1 )

QU Perfect ( It has bean variously translated by
and Complete )

39 This ( The manifested wisible universe)

U Perfect

afet s

quiq  From Perfect

quin Perfect.

Q=T Rises springs gushos up (the sad

word ITIAT takes on a mgh Brth )

iterally of perfect — here genitive s used for
st comprehensive of all cases

others as ' whole

o FGRGL hes used the

quied  From perfect (1
ablative The gemtive i$ the mo:
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!t can be substituted for any other case on the authority of
P31t 11, 3 50 T WT 1

T Perfect.

WA Having deducted. Taken out.

ST Porfect (That unaminitested perlection )
aa also,
HIFTTT Romarns as & remainder.

Meaning :-

That s perfect This s perfect (This) perfect has sprung up from
[that) perfect {When this) parfect has been taken out (deducted) from
(that) perfect, the remainder also {1s), (another) perfect.

‘ That Perfect’ stands here for the ultimate reality, the invisible
whole while “this perfect " 1s used for this visible untverse of infinite
extension This Pesce Formula is pregnant with potentialities an
analysis and explanation will indicate the tmmensa implications.

Analysis

Thes verse bas twa sectians  tha {fust places creatar gnd the
creation 1n Juxtaposition, the second connofes status and potentia-
lities of the perfect
Explanation of the ) The Creator 15 the first s the Reality, How
First Pada ) tha universe has com out of him is Indicated
here. The keynote 1s ST, It implies a joyful activity. 1t suggests
that the creafion s not an sccident and it is not an errar It was 2
witling sctivity, nay & purposeful sctivity. The Upanisads have used
various significant words for this. He desired ( H¥TIIT } He willed
(TET) Mo exerted AT ] He faboured { FATT ) and He
created and became ( aq ) { 8rnadiranyaka 12.4, 1.4.9 ), Itis
Ha and nona else  None could tell or order Him as thore was none
betere He was the Master, He was the Beginning. He must have
put hus hearl and soul m it RO wonder petfect came out of perfect
The Creation this universe this Jagst leapt up The Brhidaranyato-
panisad L 12 B) usas tha signiticant words * STEETRITE ' Ton
glonaus seed flourished.” 11 was 2 spontansous outburst from Him.
It has ail the beauty, al) the magic and alf the Charm of Perfect The



Brhadiranyska waxes eloquent and calls bath parts and the whole
the fibre a1 d structure of the earth as honev  The whole of the 5th
Brabmana ot the second chapter bubbles with optimism The Madhu
Vidya of the sage IEMSMATT |5 explained here The Creator
manmifested the creation man and humanity are alt termed Madhu

honey  The elements that domenate the universe and the laws that
ind 1t are also named Madhu The sweet sifken threads of love bind
us tagether and the sweet laws rule us

Thamas Traherne s ( quoted 1n the perremial philosophy P P
80 81) may fittingly be called as a modern transtatian of this same
outlook on hie

Your enjoyment of the world 1s never right till every marning
YOu awake 1n heaven see yourself in your father s palace and look
upon the skies the earth and the air as celestial Joys having such
reverend esteem of all as if you were amongst the angels The brids
of a monarch in her husband s chamber hath no such cause of delight
as you

You never enjay the world aright uili the sea itself floweth in
Your veins till you are clothed with heavens and crowned with stars
3nd percetve yaurself to be the sale her of the whala world and mere
than so because men are in 1t who are every one sofe heirs as well
as you Till you can sing and rejoice and delight 10 God as misers do
n gold and kings in sceptres you can never enjoy the world  He
1s perlection and so Universe 1a a parfection  The Jagat s Purnam
Haw great an assuran~e How vast a scopa for pragress and therefore
how far-reaching is the horizon of hopes! The note of the fust hine
of the magic peace formufa ts  Ommpresent Optimism
Explanation of the ) The Second Pada at first negatives all our fears

Second Pada ) and secondly
halds out a positive assurance [t tells us that any thing taken from
the parfect does n> reducs it 1n any way as the perfect is not bound
by the law of imperfets We imperfect beings are subject to age
exertion ennui There comes ultimately sagging or faggidg or a stop
Take the example of the Ta) The king who willed the artist who
planned and the hundreds end thousands of workers who laboured
had all decayed and died What was with the planners was with the
stavture pramead alsa The oianaers could not live to build snother
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Tas The Tay 15 1n white marblos was complete and 15 agsing but
that in black marbles died & death In its vary concaption This 1s the
law of all imparfections But 1t 1s guite tha reverse with perfection

The perfect univarse was created bul the perfect ( Crestor} was
not completely ar wholly exhausted after the creation Nat an 1otg of
his power was lessened He 1s the same perfact He was the whele
now too he {sthe whole All his power 1s intact Perfection s Infimty
1n the field of the positive Perfect therafore after creating znother
perfect again remains perfect The Reality the furst perfect stillis the

and all the Omm epithets

The unwverse 1s parfect Thig means it Is capable of gnving scope
tor progress upto the very perfection

There can be a wise firm seer who may attan {llumination get
revelation and merge in Perlection Thus the illummed ons can be 2
perfection and there is no end to Possibilities He 10 turn can help
athers to perfection He can keep gaing ta cycle of parlection The
cycle of parfection needs have no end  Optimum Optimism

Tha Mantra concludes with a tripla repetition of ( b"inu ) peacs
Paace 1s the cesult of joy Joy is the state of mind of which the bass
15 Optinusim. The goal of perfection is the firmest foundation Highest
joy of the very bliss of realisation can be 1 view and the result wilt
be most abiding state of peace |

Such a paace s desirable and possible car the individua! who can
reach perfection Such a peate is desirable and possible for ths whole
universe

Let there be efforts and let that be the goal The thrasiold pesce
indidual Social ang Universal

As the Téa takes its vitality from the §ants Mantra which in turn
takes its strength from OM Tha peace Invocation is the matrix of
the [{a  OM 15 the womb of the invocotion OM is the apitame of
the §inti Mantra too OM is the dynamo attached to tho power
house of tea §1nu Mantra

OM 1s the rocognised mystic symbol for tho Reallty The
Creator 1t atymolog cally means the protector ( 19 to protect
™ 1t is the symbol for the gods ol Creation preservation and destruc

tion a!l together 1t is slso 5 symbol for God. the ono and the only
It stands for the Creatar and Creation togsther.



The aid of OM s sought in the Peace lavocation OM
functions as the regulator toa  OM s a driver and a Guard in one

From Upanisads to  OM  we ceme 1o three concentric carcles
The wider circle of the Upamisads has the inner circle of the ISa
within it The Ia 1 turn has the circle of the Sant: Mantra as its
centre and this has OM as the core circle  Peace 1t is seen must
be preceded by joy and optimism The peace and the degrees of psace
depend upon the intensity of Joy and optimism The peace of realisa
tion and Wlumination pre suppoees 2 state of bliss

But such a peace 15 a slow training  Its course (s outtined in
the Katha Upanisad ( 111 13) it says Coil in speech into thiking
and thus meditation matures into wisdom wisdom widens into a3
umversal and transcendsntah outlook and then lasting peace dawns

May 1t be noted that any of tha degress of peace cannot be an
out cems of a negative attitude It 1s quite the antithesis of faziness
boredom and exhaustion The Vedic sages prayed (Roved2 2307}

T A RA T A AAA-EY Let not lazness  exhaustion or
fatigue assail us Attainment of such a constructive active peace
is the goa! the sage prays for such thresfold peace ¥ T wifer
it

oo

27



Chapter 1V

Realisation 13 the goal of every upanisad But thls requires an
adequate preparation These stages are chalked out by the preceptor
He gives his advice in the I§a The [§a 1s 8 monologue in construction
but a dialogue (n design Questions from the disciple are anticipaled
The curious and knowledge thirsty student (fTATE) requests etu
cidation and  then flows the masterly explanation The [éa
compares well with the Gita The G'td is a2 sermon by ( Efa¥a )
the congueror of senses to ( '1?!3“‘1 ) the victor over indolence The
G ta presents an ideal the ISa 2 stage on a very high lsvel Both
Krina and Arjuna are harmonious personatities In the Iéa too a
synthesis of the practical and ideal 1s attempted The [ia aspirant can
safely say [ike Sir Galahad of Lord Tennyson -

My strength is as the strength of ten
Because my heart is pure
1 never felt the kiss of love
nor maiden s hand in mine
More bounteous aspects on me beam
Me mighter transports move and thntl
So keep ) far through farth and prayer
A virgin heart in work or will

The first two lines of the 1§z form one thought unit The Upanifad
Sring pramevdys annnavad with carteation  natweally it would fay
stress on the spiritual aspect of life The first verse no wonder  [ays
stress on the aspirational aspect whils the second on the sctvistic



these verses aro complementacy to each other as both fogether form
2 complete umt They ars taken therefore together in this chapter

The first verse gives both theory and practice It has distinct and
€0 related thres thought movements The first two lines give the
principle and the second two the application

The verse runs -

& armafx a4 afers qner sma

3 wdha wofar w1 49 o7 fepzaan
Atrangement -~

& w9 ararer afry auear amw )
AT was qferar ver Ragwa arqa o

Words ~

I = This ( visible world )

2 74 Al

3 EMATET This word contains the fotlowing twa possible combi-

natens
(1) &m0 -+ e
(it) gar L aern

govern  Iéa

152 1s formed trom the root €T 10 command er )
e is

therefore 1s the lord the administrative head of the unmiverss
the Highest ! qual tative of the

Dprimeval Brahman The Svetafvatara Upanisad (10) makes him the one
overtord who sules the psrishable objects and the imperishabla

individual soul
£1T1 — ( nstrumental singular of [éa 1 e By or by the Lord }
AT 15 an sugmentative pretix meaning from afl sides all aver
Anantacirya 0 s STTATCARIAR gives  TET qW  frariv
aifge g-ufea enfas fRafad a1 AaTean from 37 to dwell
atl over dwelling place of vesidence



not Buildings of one's circle of preserves 1s the scope and Limit of
enjoyment

Encroachment is a taboe and a forbidden thing  Allow other
aircle round about to develop IF yon can, but you are not supposed
to starve your circle All this ts tmplied 1h ’1(53!" Starve not anssell
and starve not others 1s the advice. For enjoyment one must have
enough. But this ‘enough’ 1s again defined and limited by other co.
existing circles,

This prirciple of permissible enjoyment 15 explicitly stated in the
AFATIMAAT (S TTHE AT verse 18 wich runs- F TTT
FedY seqraelld | 97 AT TEAT AT 91 g UAA a7 e
aremear aafmraei

Tneu shalt not reject ( sholte to } any man in thy habitation, Fer
that too 1s thy commandmsnt for obsatvation Therefora 1n whatever
sort do thou get thee great store of food, the wise say that provision
is stored for the refugees.

The Rgveda X, 1176 15 very categorteal in condemning a man who
18 not charity minded, It declares, * Fool is he, who donates not.
Futile 1s the act of his eating foed Such food 1 verily tell you s his
death. The man who dees not feed good man or does not help his
friends 1s anly 2 glutton, is only a sinner  RITAT faT7 ya¥a: ¥
afafy 9a T ae wrdaer geafa 7 wany Faaal waly e o

Charity 15 spemally recommendsd for men Inan allegorical
reference to the eternal D D D sound of the thundering, the Upani-
sads have read T for T¥ ar control in case of gods who are surroud-
ded by all pleasuies in heaven ¥ for THT compassion In case of the
¥FT & or demons who are given to excesses of cruelty and T for
T} chanty in case of human beings prone to selfishness  The thres
Cs of Control, Compasston and Charity in placs of the three afor-
ementioned Ds.

&7 @738 BT presonts two sides Foundation of the first
15 ‘gratitude u:!d of the second is latitude. The furstis in relstion

with the divimty that pervades the universa and the secand, in
What attituds ths aspirant shoutd

relalion with 11s manifestations.
especially with other

have in relation with the manifest world and



£aT-HATER i1 ) Worthy to be covered by the Lord ~Ish 1
¥ And, again but, on the other hand {¥==T In the Vedas used as a
Copula implying restriction and emphasis)- Ish § ish 9, Ish 9 12,
ITFY ( Third person Atmans plural of ST 1o worship to serve )
Worship serve —Ish 9 Ish 12 (worship dance attendance en )
ST Both ~Ish 11, tsh 14
9 (Vac. Singutar of XV trom +/ 7y to go) Oseer O goer -Ish 16
T A letter a5 2 symbol of the imperishable immutable God who is
the protector, preserver and the destroyer -Ish 17
QF Only, Solitary -Ish 16
Q¥ One, one and alone Ish 4
QFIY Oneness -1sh 7
QT Moving { from G to move In the Compound S ) -lsh 4
A (Twice ) Maves ish 6
TAT To it ~Ish 4
T Sin -1sh 18
TT Only Quite exectly just likewlss -Ish 2 Ish 6 Ish 7 fsh 10
T3 This way —Ish 2
T Wither -lsh 7.
FHT Wark ~tsh 2
FRIT Deads works ( Ace Plural of 7 ) ~Ish 2
3 A seer -ish 8.
T Whose? ( Gen Singular of F who ) -Ish 1
a1 O doer (From 73 a doer Vo Singular ) =tsh 17 (Twice)
FAY Done Ish 17 (Twice)
FTITTHAG Most auspicrous  TH Supertative Suffix ) ~tsh 16
fEH which —Ish 1
fema (frea, fa to cut ) For cutting away ATERFET reading ) -1sh 17
T Domng P P from A/ F  todo} -Ish2
¥ who (Nom plural of ¥ ) tsn3
oy Goes -1sh 17

TH. 86 greedy lsh 1
T And -1sh 1 1sh 3 Ish 6 Ish 11 (Twice } Ish 14 ( Twice ).

v aas ad mavamant _fch 1
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SHIETH In tha dynamic world 1n the universe of movement lsh 1
S Beings those who exist merely or procteate only (from & to
be born or to produce } ~Ish 3

Ecind Speedy ~1sh 4

RISIfATE  One should desire to lve ~Ish 2

Frsfiftd  [imper 20d Singular] Thou desirest to bve { gazrrd

reading ) —Ish 2
SFUT Sacnificial croeked deceitful ( FZ a erescent shaped vescel
used at the time of sacrilice SIEUM a sacrilicial priest}
Ish 18

T That That [ Soul stuft] It has come in the Ish thirteen times
~Ish 4 Ish B[Six times] Ish 10 Ish {1 Ish 13 Ish 14 Ish 15
1sh 16

T Then furthermore than that -Ish 6 Ish 9 Ish 12

AAA Darkness the lowest of the three Qualities of n man  ish 9

[Twice) Ish 12 [Twice ]

THAT By darkness by THH Ish 3

7 There Ish 7

afenrT in that -1sh 4

@7 ( Acc plural of @7 That ) To them Ish 3

& Those ( Nom plural of ¥F That ) Ish 3 Ish @ Ish 12 Ish 16

HTo you { Ace ot @} Ish 18

T Your ( Gen of @) Ish 16

A7 Therefore Ish 1 ( "7 takes it as a pronoum By him ) Ish1

e Standing  1sh 4

Weat Atter crossing - 1sh 11 ish 14

g But 1sh €

& Brdliance 1sh 16

AT By renouncing being relinqushed Ish 1

@ Yau Thou ( Imp 2nd Singular of TUHT FFTT ) reading tn
place of (AT )

«aff 1 you ( Loc Singular of T9T you ) ths 2

% shiing God { V Tad toshwne ) lsh 19

ST Gods Gods of lustre ( TATIT ZAT ) Limbs - Ish 4




FFar Ish5

3% For sight  ish 15

A7 An object of endearment praperty ( From the vedic root U

to produce ) -1sh 1

40T Who run runners  Ish 4

IO of wise men ( AbI plural of H1T from ¥ fortitude ¥ intellect)
1T A wise man of stable charactor a wise man of foresight
and fortitude  Ish 10 Ish 13

T Not Ish2 Ish4 Ish5 Ish6

A Tous Ish 10 1sh 13

AT In man ( Loc Sing of AT ¥ TAI AL man who 1s not stuck and

therefare not lost A% 3TN a leader cum doer ) Ish 2

AT Take carry { Form V'Hi to take) Ish 18

1T Namely Ish 3

ARIFAT 1 Approaches with humility ( TR humble IR spsech)

1t Panegyrics praise Ish 18
iR Of a comprehensive outlook all occupier Ish 8
QAAT Goung all over { 9T all over T 10 go ) also 1t can be used
as an adjective of universal outlook Ish 8
Tt 1 see Ifh 16
QI3 By a vessel Ish 15
%7 Person Ish 16

949 O ye Fosterer Sun God ( Vo Sing of 39T it the fosterer Sun
God who 15 shown as a UZ in the hierarchy of gods}
1sh 16 Ish 16

9aT Former preceding gaing shead Ish 4

sfaafa Enter in (T toenter Third person plurat) Ish® Ish12

TTRA O Offspring of TTART 1sh 16

%@ Go finally go for good sfter death lsh 3

qIPR Outside ~1sh 5

WEqTH Ending 1n ashes  Ish 17

ST Enjoy O ve [Imp 2nd Sing of V/ §=u 1o enjoy ] —Ish 1

a7 Beings [ Ace neu plursl of ¥ a bewng] -ish 6 1sh7
3G In borngs  Ish 6



9T More numorous great (THA} ~ish 9, Ish 12,

afues! Abundant -Ish 18,

TAE [ Abl. singular of ¥9H mind ] ~Ish 4.

TG Nom, sing. of HAITT Who overlords his mind —ish 8.

HT Don’t { Indelinable of negation ] —Ish 1.

REfEAT 1, Wind, aie breeze WIAXRA

H. Faetus in the womb
ul, A synonym of the dynzmic Isha —Ish 4,

BT A face [Neu Sing T@T aface] —Ish 15.

HZ Delusion ~Ish 7.

Wi Death ~Ish 11, Ish 14

B woatsoever, which Ish 1 Isha 16

Hﬁw‘[ inwhom [Loc sing. of TTAZ ) -Ish 7,

4% The God T controller of all WITH RAAARTN , T IIH  who
keeps aloof from afl Injustice 3 §ATA Wifwar fqgszfa # ax
who allots 1o all betngs -Ish 16.

T wWho -lsh 6, Ish 10, lah 14, (sh 16

AT Ia the true senss, precisely —Ish 8

TTIRT You tioht out { ¥ far sway A/ gg o hght -imp 3rd Sing )

~1sh 18

& Those, whosoever [ Plural of T ) —Ish 3, 1sh § Ish 12 Ish 13

T F % Thoss insignificant [ Toms Jacks and Harrles ] -Ish 3.

T@T Stuck; glued -ish 9, Ish 12

T Rays [ Acc. plurab of 4T a ray ] ~tsh 16,

T For waalth, sbundance, matenal well.being Ish 18

9 Form. beauty —Ish 16

fad Sticks adheres [ Atmane -3rd Sing. of V/ fey 10 attach] -Ish 2.

. Worldly regions ~sh 3.

agmfi i Acuons, movements -

1 AT weaving.Warps and whoops

of (ife - Vinobaji.

From 38 (In Vedic patlance i3 secribicis! ablation }

Oblatians.

w Work. action



v Scienceknawledge WITAY FLAAFTET MIMAFANR Ish 18
G Individual breath  1sh 47
A Worthy to be covered { In the compound aTIAIEAR
Shankar ) tsh 1
a2l Reveated, ennghtenod ( V qeg tosee ) - 1sh 10 tsh 13
fasiFd  Specially entightened & wise man 7
Faf7ead Desires protection ( Dessiderative of TT 1o proted ) Isa 6
fazig Wise Ish 18
faemar i fa4l 1sha 9
faamfs A sho1s
fadw We offer . Ish 18
a7 Knows Ish 11, Ish 14
WIUTA  Achieved fulfilied { From fa8T to do to perform, to
create to function - Past tense 3rdsing ) Ish 8
Thou marshal arrange w order { Imp ) - Ish 16
{ Loc Singuter of fATT ) tn the knowledge worth the

name
frar 1 Knowledge worth knowing or worthwhie
( Etymology )

o au faaEar aa afaTEY gy which the impe.
1ishable 1s comprehended { I7f19T )
Knowledge worth knowing which revolves in
the orbit of the good HGH and which is
concerned with the comprehenston of the
imperishable
The knowledge of datties TATATT ( Shankar )
The heavenly region ( Commentators Mahidhar
and Anandgini )

vi Worship of dejties only (Rsmachandra Pandit s

Faw qIA-ITEAL )

vii  Supernatural knowledge ( Purohit and Yeats )
vl Knowledge concerned with the worstip of the

Lord. STRIgAEIfaE ¥ A1 q1ET
i Knowledge of ntualistic philosophy ( Swami

Sharvananda )

x  Soul knowledgs { Satawalekar ),
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i (A Tha subtle principie of 5 person The Sifudy
part The TIRT miYTe

i Afez TR Creation ( Both are Synosyms for the
creative manileststion of the premordial sout stutf
{Shankar] Anantacharya and Ramchandra Pandit
following Shenkar give FIFTRT STFAFIT and fgoamt
as its synonyms

i of rahman {FEHfasT T
93 ) WNTATT Sy

e Meditaion  { FFH ) oy wmrys Faor gk

v Those who lollow that Hsri created the world { 41
sy WA fayrg )

vi The consciousness of the creation - The cause of crea-

tion  HOTASHIA /4917 TIT00 yyankat Rama-

chandra Ranads

Mature world < the form of A2 and the rest ™Y

ward) a7 avafy )

Vil Cieated Nature  Dr Roer

ix Sheps of Nature Perohut and Yeats

i

X True Cause Dr Frost
xi Fact of Emanation  Pro Ranade
xil, AATA 70 TATAEE The seven stage  crestive pri
nciple FRITAT
xi Birth  Shri Aurob ado
xiv Becaming Swami Sharvananda and D Hume
xv Evolwtion Propress ( faata Fadtarsy )
xvs Wisdom { AT Swam Dayanand in alternate )
xvit Wisdom { fAaT Lokmanya Tilak )
XVl Corporate feeting  TH¥HIF~ Satawalekar
HAFA (Abl Singular of ATF bisth ) From the subtle or fine part of
of the personafity FITIAT ingvidual saul viewed as ®
body - soul umt sh 13
wufaw (Acc Sing. of aqfa ) 1o AYFA 1sh 14
qy1 8y the pood w2y - lsh 18
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Errata

1 The first number wnd cates page and the second line
Ploase tead # for @ 219 25
3027 3070 3315 636 6534 1077 1104

Page

Tl T st 1L

F for ¥ a1 66 12

T for T at 35 50

Hfor ¥ at4321 887 8115 9828 1105 11213
Hofor W at 8313 729 7212

¥ for ¥ at 112 11

TG or WIEAAT a1 2911 3022 325 358 3624
¥ for €T at 40 26 and 30

Fasft qor FIFT ot 36 21 36 22 36 29 and 36 33
AARAY for B I ar 57 15 5730 613

aaf¥ for AFT at 87 20and 88 6

Line incorrect Correct
3 had been s

17818 T a
2 <« q

last ar [

19 genera) gensral

25 FofaaaTla afidafy
3 Shukay Shikov

-13



Line

Incorrect Correct
emphasis emphasise
rappor tapport
~faz -z
37 99 qveay 31 quean
Erekictt FATTY
muit must
Brahman Brahmana
Hurtyninth thirty minth
their their
-=sig a3y
afer afer
Lo FERY
TR sETTT
faggidg taggino
tor tor
threerold threatold
1e2 the
suppoees SUPPOseS
out cems oul come
wmfex mfia
ghava fAlind
$urr areafae Earareafax
¥ fraguay TrfATET
an \Tan
A
Rl dferrrifary
ufafa wifg
sy ffoy
wlig waryag o FAMAT
Prsitfrivoy fadifaiert
it afr
nfq rafy
afte Lifice



Page Line Incorrect Correct

38 17 Bsticii] g
39 13 kS LRt

42 14 qAAIAT araaar

42 16 ke AT

45 1 AT v oerE

45 25 Bhandarkas Bhandarkar
45 tast « fgEzrat segfazat

45 last Ecedd Erey

47 34 demonie demaonsc

a8 30 Teqq qzan

49 19 St I

51 19 arafear arafear

52 22 e afery

55 24

57 10 - ety — AT
57 15 AICHIT AT

57 27 AR Vg

8 1 vy vV

63 tast sqlagzma sqf=aag
68 2 aACRAATHT AT
s 29 physical physical

89 23 materlal matertal

2 14 Feqedea Fwzdma
70 14 fazm faar
20 20 o7 w7+ Vg
7 last 10 vidya 10 Avidyd
72 & ECc T

12 23 widerly widely

73 1 equavel:'s equlvale'nls
7 7 aeuEniEy i
74 4 Couss cause

7 29 afgaarmeat sfqemaraEat
76 29 afozanrasmr afvsq qeaATt
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108
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Incotrect

g
~zat qafirt
n

Liestice vt
conceptionat
g
beteeivd
asmfa
faena.
aaqla sawy
sceolars
habitatas
~yeiRrTga
T
AR
RN
equate
fraarer
inlerpsetes
disk

aufer

o
LS
Teirat

sags
yraaferiaa
ail

sgo

T

Correct
TR
TRt
If
kGt
qng A
conceptiona!
afesiifas
aFadda
gl
famm
sprsfir, s
scholars,
habltats
Hegmina
a7
qeagAE
Liskeniid
equates
frpar
interprets
disc
sfen

5z 1YY
gfiral

sige
qugfmiaia
alt

o0

afit

onad



